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€ 1. Sources and Literature.

August Potthast: Bibliotheca Historica Medii Acevi. Wegweiser durch die

Geschichtswerke des Europ€ischen Mittelalters von 375-1500. Berlin,
1862. Supplement, 1868.

The mediaeval literature embraces four distinct branches;

1. The Romano-Germanic or Western Christian;

2. The Graeco-Byzantine or Eastern Christian;

3. The Talmudic and Rabbinical;

4. The Arabic and Mohammedan.

We notice here only the first and second; the other two will be
mentioned in subdivisions as far as they are connected with church
history.

The Christian literature consists partly of documentary sources, partly
of historical works. We confine ourselves here to the most important
works of a more general character. Books referring to particular
countries and sections of church history will be noticed in the
progress of the narrative.

I. Documentary Sources.

They are mostly in Latin--the official language of the Western
Church,--and in Greek,--the official language of the Eastern Church.

(1) For the history of missions: the letters and biographies of
missionaries.

(2) For church polity and government: the official letters of popes,
patriarchs, and bishops.

The documents of the papal court embrace (a) Regesta (registra), the
transactions of the various branches of the papal government from a.d.
1198-1572, deposited in the Vatican library, and difficult of access.
(b) Epistolae decretales, which constitute the basis of the Corpus

juris canonici, brought to a close in 1313. (c) The bulls (bulla, a
seal or stamp of globular form, though some derive it from boulhv,
will, decree) and briefs (breve, a short, concise summary), i.e., the

official letters since the conclusion of the Canon law. They are of
equal authority, but the bulls differ from the briefs by their more
solemn form. The bulls are written on parchment, and sealed with a seal
of lead or gold, which is stamped on one side with the effigies of
Peter and Paul, and on the other with the name of the reigning pope,
and attached to the instrument by a string; while the briefs are
written on paper, sealed with red wax, and impressed with the seal of
the fisherman or Peter in a boat.

(3) For the history of Christian life: the biographies of saints, the
disciplinary canons of synods, the ascetic literature.



(4) For worship and ceremonies: liturgies, hymns, homilies, works of
architecture sculpture, painting, poetry, music. The Gothic cathedrals
are as striking embodiments of mediaeval Christianity as the Egyptian
pyramids are of the civilization of the Pharaohs.

(5) For theology and Christian learning: the works of the later fathers
(beginning with Gregory I.), schoolmen, mystics, and the forerunners of
the Reformation.

ITI. Documentary Collections. Works of Mediaeval Writers.
(1) For the Oriental Church.

Corpus Scriptorum Historiae Byzantinae, opera Niebuhrii, Bekkeri, et
al. Bonnae, 1828-'78, 50 vols. 8vo. Contains a complete history of the
FEast-Roman Empire from the sixth century to its fall. The chief writers
are Zonaras, from the Creation to a.d. 1118; Nicetas, from 1118 to
1206; Gregoras, from 1204 to 1359; Laonicus, from 1298 to 1463; Ducas,
from 1341 to 1462; Phrantzes, from 1401 to 1477.

J. A. Fabricius (d. 1736): Bibliotheca Graeca sive Notitia Scriptorum
veterum Graecorum, 4th ed., by G. Chr. Harless, with additions.
Hamburg, 1790-1811, 12 vols. A supplement by S. F. W. Hoffmann:
Bibliographisches Lexicon der gesammten Literatur der Griechen.
Leipzig, 1838-'45, 3 vols.

(2) For the Westem Church.
Bibliotheca Maxima Patrum. Lugduni, 1677, 27 wvols. fol.

Martene (d. 1739) and Durand (d. 1773): Thesaurus Anecdotorum Novus,
seu Collectio Monumentorum, etc. Paris, 1717, 5 vols. fol. By the same:
Veterum Scriptorum et Monumentorum Collectio ampliss. Paris, 1724-'38,
9 vols. fol.

J. A. Fabricius: Bibliotheca Latina Mediae et Infimae AEtatis. Hamb.
1734, and with supplem. 1754, 6 vols. 4to.

Abb€ Migne: Patralogiae Cursus Completus, sive Bibliotheca Universalis
Patrum, etc. Paris, 1844-'66. The Latin series (1844-'55) has 221
vols. (4 vols. indices); the Greek series (1857-66) has 166 vols. The
Latin series, from tom. 80-217, contains the writers from Gregory the
Great to Innocent III. Reprints of older editions, and most valuable
for completeness and convenience, though lacking in critical accuracy.

Abb€y Horay: Medii AEvi Bibliotheca Patristica ab anno MCCXVI usque ad
Concilii Tridentini Tempora. Paris, 1879 sgg. A continuation of Migne
in the same style. The first 4 vols. contain the Opera Honori III.

Joan. Domin. Mansi (archbishop of Lucca, d. 1769): Sacrorum Conciliorum
nova et amplissima Collectio. Florence and Venice 1759-1798, 31 vols.
fol. The best collection down to 1509. A new ed. (facsimile) publ. by
Victor Palm€p, Paris and Berlin 1884 sgg. Earlier collections of
Councils by Labb€ and Cossart (1671-72, 18 vols), Colet (with the
supplements of Mansi, 1728-52, 29 vols. fol.), and Hardouin (1715, 12



vols. fol.).

C. Cocquelines: Magnum Bullarium Romanum. Bullarum, Privilegiorum ac
Diplomatum Romanorum Pontificum usque ad Clementem XII. amplissima
Collectio. Rom. 1738-58. 14 Tom. fol. in 28 Partes; new ed. 1847-72, in
24 vols.

A. A. Barberi: Magni Bullarii Rom. Continuatio a Clemente XIII ad Pium
VIII. (1758-1830). Rom. 1835-'57, 18 vols. fol. The bulls of Gregory
XVI. appeared 1857 in 1 vol.

G. H. Pertz (d. 1876): Monumenta Germaniae Historica. Hannov.
1826-1879. 24 vols. fol. Continued by G. Waitz.

III. Documentary Histories.

Acta Sanctorum Bollandistarum. Antw. Bruxellis et Tongerloae,
1643-1794; Brux. 1845 sqgqg., new ed. Paris, 1863-75, in 61 vols. fol.
(with supplement). See a list of contents in the seventh volume for
June or the first volume for October; also in the second part of
Potthast, sub "Vita," pp. 575 sqqg.

This monumental work of John Bolland (a learned Jesuit, 1596-1665),
Godefr. Henschen (1681), Dan. Papebroch (1714), and their associates
and followers, called Bollandists, contains biographies of all the
saints of the Catholic Church in the order of the calendar, and divided
into months. They are not critical histories, but compilations of an
immense material of facts and fiction, which illustrate the life and
manners of the ancient and mediaeval church. Potthast justly calls it a
"riesenhaftes Denkmal wissenschaftlichen Strebens." It was carried on
with the aid of the Belgic government, which contributed (since 1837)
6,000 francs annually.

Caes. Baronius (d. 1607): Annales ecclesiastici a Christo nato ad annum
1198. Rom. 1588-1593, 12 vols. Continued by Raynaldi (from 1198 to
1565), Laderchi (from 1566-1571), and A. Theiner (1572-1584). Best ed.
by Mansi, with the continuations of Raynaldi, and the Critica of Pagi,
Lucca, 1738-'59, 35 vols. fol. text, and 3 vols. of index universalis.
A new ed. by A. Theiner (d. 1874), Bar-le-Duc, 1864 sqgg. Likewise a
work of herculean industry, but to be used with critical caution, as it
contains many spurious documents, legends and fictions, and is written
in the interest and defence of the papacy.

IV. Modern Histories of the Middle Ages.

J. M. F. Frantin: Annales du moyen age. Dijon, 1825, 8 wvols. 8vo.

F. Rehm: Geschichte des Mittelalters. Marbg, 1821-'38, 4 vols. 8vo.
Heinrich Leo: Geschichte des Mittelalters. Halle, 1830, 2 vols.
Charpentier: Histoire literaire du moyen age. Par. 1833.

R. Hampson: Medii aevi Calendarium, or Dates, Charters, and Customs of

the Middle Ages, with Kalenders from the Xth to the XVth century.
London, 1841, 2 vols. 8vo.



Henry Hallam (d. 1859): View of the State of Europe during the Middle
Ages. London, 1818, 3d ed. 1848, Boston ed. 1864 in 3 wvols. By the
same: Introduction to the Literature of Europe in the 15th, 16th, and
17th centuries. Several ed., Engl. and Am. Boston ed. 1864 in 4 vols.;
N. York, 1880, in 4 vols.

Charles Hardwick ( 1859): A History of the Christian Church. Middle
Age. 3d ed. by Stubbs, London, 1872.

Henry Hart Milman ( 1868): History of Latin Christianity; including
that of the Popes to the Pontificate of Nicholas V. London and N. York,
1854, 8 vols., new ed., N. York (A. C. Armstrong & Son), 1880.

Richard Chenevix Trench (Archbishop of Dublin): Lectures on Mediaeval
Church History. London, 1877, republ. N. York, 1878.

V. The Mediaeval Sections of the General Church Histories.

(a) Roman Catholic: Baronius (see above), Fleury, M@hler, Alzog,
D@llinger (before 1870), Hergenr€ther.

(b) Protestant: Mosheim, Schr€ckh, Gieseler, Neander, Baur, Hagenbach,
Robertson. Also Gibbon's Decline and Fall of the Rom. Empire (Wm.
Smith's ed.), from ch. 45 to the close.

VI. Auxiliary.

Domin. Du Cange (Charles du Fresne, d. 1688): Glossarium ad Scriptores
mediae et infimae Latinitatis, Paris, 1678; new ed. by Henschel, Par.
1840-'50, in 7 wvols. 4to; and again by Favre, 1883 sqgg.--By the same:
Glossarium ad Scriptores medicae et infimae Graecitatis, Par. 1682, and
Lugd. Batav. 1688, 2 vols. fol. These two works are the philological
keys to the knowledge of mediaeval church history.

An English ed. of the Latin glossary has been announced by John Murray,
of London: Mediaeval Latin-English Dictionary, based upon the great
work of Du Cange. With additions and corrections by E. A. Dayman.

€ 2. The Middle Age. Limits and General Character.

The Middle Age, as the term implies, is the period which intervenes
between ancient and modern times, and connects them, by continuing the
one, and preparing for the other. It forms the transition from the
Graeco-Roman civilization to the Romano-Germanic, civilization, which
gradually arose out of the intervening chaos of barbarism. The
connecting link is Christianity, which saved the best elements of the
old, and directed and moulded the new order of things.

Politically, the middle age dates from the great migration of nations
and the downfall of the western Roman Empire in the fifth century; but
for ecclesiastical history it begins with Gregory the Great, the last
of the fathers and the first of the popes, at the close of the sixth
century. Its termination, both for secular and ecclesiastical history,
is the Reformation of the sixteenth century (1517), which introduces
the modern age of the Christian era. Some date modern history from the



invention of the art of printing, or from the discovery of America,
which preceded the Reformation; but these events were only preparatory
to a great reform movement and extension of the Christian world.

The theatre of mediaeval Christianity is mainly Europe. In Western Asia
and North Africa, the Cross was supplanted by the Crescent; and
America, which opened a new field for the ever-expanding energies of
history, was not discovered until the close of the fifteenth century.

Europe was peopled by a warlike emigration of heathen barbarians from
Asia as America is peopled by a peaceful emigration from civilized and
Christian Europe.

The great migration of nations marks a turning point in the history of
religion and civilization. It was destructive in its first effects, and
appeared like the doom of the judgment-day; but it proved the harbinger
of a new creation, the chaos preceding the cosmos. The change was
brought about gradually. The forces of the old Greek and Roman world
continued to work for centuries alongside of the new elements. The
barbarian irruption came not like a single torrent which passes by, but
as the tide which advances and retires, returns and at last becomes
master of the flooded soil. The savages of the north swept down the
valley of the Danube to the borders of the Greek Empire, and southward
over the Rhine and the Vosges into Gaul, across the Alps into Italy,
and across the Pyrenees into Spain. They were not a single people, but
many independent tribes; not an organized army of a conqueror, but
irregular hordes of wild warriors ruled by intrepid kings; not directed
by the ambition of one controlling genius, like Alexander or Caesar,
but prompted by the irresistible impulse of an historical instinct, and
unconsciously bearing in their rear the future destinies of Europe and
America. They brought with them fire and sword, destruction and
desolation, but also life and vigor, respect for woman, sense of honor,
love of liberty--noble instincts, which, being purified and developed
by Christianity, became the governing principles of a higher
civilization than that of Greece and Rome. The Christian monk Salvian,
who lived in the midst of the barbarian flood, in the middle of the
fifth century, draws a most gloomy and appalling picture of the vices
of the orthodox Romans of his time, and does not hesitate to give
preference to the heretical (Arian) and heathen barbarians, "whose
chastity purifies the deep stained with the Roman debauches." St.
Augustin (d. 430), who took a more sober and comprehensive view,
intimates, in his great work on the City of God, the possibility of the
rise of a new and better civilization from the ruins of the old Roman
empire; and his pupil, Orosius, clearly expresses this hopeful view.
"Men assert," he says, "that the barbarians are enemies of the State. I
reply that all the East thought the same of the great Alexander; the
Romans also seemed no better than the enemies of all society to the
nations afar off, whose repose they troubled. But the Greeks, you say,
established empires; the Germans overthrow them. Well, the Macedonians
began by subduing the nations which afterwards they civilized. The
Germans are now upsetting all this world; but if, which Heaven avert,
they, finish by continuing to be its masters, peradventure some day
posterity will salute with the title of great princes those in whom we
at this day can see nothing but enemies."

€ 3. The Nations of Mediaeval Christianity. The Kelt, the Teuton, and



the Slav.

The new national forces which now enter upon the arena of
church-history may be divided into four groups:

1. The Romanic or Latin nations of Southern Europe, including the
Italians, Spaniards, Portuguese and French. They are the natural
descendants and heirs of the old Roman nationality and Latin
Christianity, yet mixed with the new Keltic and Germanic forces. Their
languages are all derived from the Latin; they inherited Roman laws and
customs, and adhered to the Roman See as the centre of their
ecclesiastical organization; they carried Christianity to the advancing
barbarians, and by their superior civilization gave laws to the
conquerors. They still adhere, with their descendants in Central and
South America, to the Roman Catholic Church.

2. The Keltic race, embracing the Gauls, old Britons, the Picts and
Scots, the Welsh and Irish with their numerous emigrants in all the
large cities of Great Britain and the United States, appear in history
several hundred years before Christ, as the first light wave of the
vast Aryan migration from the mysterious bowels of Asia, which swept to
the borders of the extreme West. [2] The Gauls were conquered by
Caesar, but afterwards commingled with the Teutonic Francs, who founded
the French monarchy. The Britons were likewise subdued by the Romans,
and afterwards driven to Wales and Cornwall by the Anglo-Saxons. The
Scotch in the highlands (Gaels) remained Keltic, while in the lowlands
they mixed with Saxons and Normans.

The mental characteristics of the Kelts remain unchanged for two
thousand years: quick wit, fluent speech, vivacity, sprightliness,
impressibility, personal bravery and daring, loyalty to the chief or
the clan, but also levity, fickleness, quarrelsomeness and incapacity

for self-government. "They shook all empires, but founded none." The
elder Cato says of them: "To two things are the Kelts most attent: to
fighting (ars militaris), and to adroitness of speech (argute loqui)."

Caesar censures their love of levity and change. The apostle Paul
complains of the same weakness. Thierry, their historian, well
describes them thus: "Their prominent attributes are personal valor, in
which they excel all nations; a frank, impetuous spirit open to every
impression; great intelligence, but joined with extreme mobility,
deficient perseverance, restlessness under discipline and order,
boastfulness and eternal discord, resulting from boundless vanity."
Mommsen quotes this passage, and adds that the Kelts make good
soldiers, but bad citizens; that the only order to which they submit is
the military, because the severe general discipline relieves them of
the heavy burden of individual self-control. [3]

Keltic Christianity was at first independent of Rome, and even
antagonistic to it in certain subordinate rites; but after the Saxon
and Norman conquests, it was brought into conformity, and since the
Reformation, the Irish have been more attached to the Roman Church than
even the Latin races. The French formerly inclined likewise to a
liberal Catholicism (called Gallicanism); but they sacrificed the
Gallican liberties to the Ultramontanism of the Vatican Council. The
Welsh and Scotch, on the contrary, with the exception of a portion of
the Highlanders in the North of Scotland, embraced the Protestant
Reformation in its Calvinistic rigor, and are among its sternest and



most vigorous advocates. The course of the Keltic nations had been
anticipated by the Galatians, who first embraced with great readiness
and heartiness the independent gospel of St. Paul, but were soon turned
away to a Judaizing legalism by false teachers, and then brought back
again by Paul to the right path.

3. The Germanic [4] or Teutonic [5] nations followed the Keltic
migration in successive westward and southward waves, before and after
Christ, and spread over Germany, Switzerland, Holland, Scandinavia, the
Baltic provinces of Russia, and, since the Anglo-Saxon invasion, also
over England and Scotland and the northern (non-Keltic) part of
Ireland. In modern times their descendants peacefully settled the
British Provinces and the greater part of North America. The Germanic
nations are the fresh, vigorous, promising and advancing races of the
middle age and modern times. Their Christianization began in the fourth
century, and went on in wholesale style till it was completed in the
tenth. The Germans, under their leader Odoacer in 476, deposed Romulus
Augustulus—--the shadow of old Romulus and Augustus—--and overthrew the
West Roman Empire, thus fulfilling the old augury of the twelve birds
of fate, that Rome was to grow six centuries and to decline six
centuries. Wherever they went, they brought destruction to decaying
institutions. But with few exceptions, they readily embraced the
religion of the congquered Latin provinces, and with childlike docility
submitted to its educational power. They were predestinated for
Christianity, and Christianity for them. It curbed their warlike
passions, regulated their wild force, and developed their nobler
instincts, their devotion and fidelity, their respect for woman, their
reverence for all family-relations, their love of personal liberty and
independence. The Latin church was to them only a school of discipline
to prepare them for an age of Christian manhood and independence, which
dawned in the sixteenth century. The Protestant Reformation was the
emancipation of the Germanic races from the pupilage of mediaeval and
legalistic Catholicism.

Tacitus, the great heathen historian, no doubt idealized the barbarous
Germans in contrast with the degenerate Romans of his day (as Montaigne
and Rousseau painted the savages "in a fit of ill humor against their
country"); but he unconsciously prophesied their future greatness, and
his prophecy has been more than fulfilled.

4. The Slavonic or Slavic or Slavs [6] in the East and North of Europe,
including the Bulgarians, Bohemians (Czechs), Moravians, Slovaks,
Servians, Croatians, Wends, Poles, and Russians, were mainly converted
through Eastern missionaries since the ninth and tenth century. The
Eastern Slavs, who are the vast majority, were incorporated with the
Greek Church, which became the national religion of Russia, and through
this empire acquired a territory almost equal to that of the Roman
Church. The western Slavs, the Bohemians and Poles, became subject to
the Papacy.

The Slavs, who number in all nearly 80,000,000, occupy a very
subordinate position in the history of the middle ages, and are
isolated from the main current; but recently, they have begun to
develop their resources, and seem to have a great future before them
through the commanding political power of Russia in Europe and in Asia.
Russia is the bearer of the destinies of Panslavism and of the, Eastern
Church.



5. The Greek nationality, which figured so conspicuously in ancient
Christianity, maintained its independence down to the fall of the
Byzantine Empire in 1453; but it was mixed with Slavonic elements. The
Greek Church was much weakened by the inroads of Mohammedanism) and
lost the possession of the territories of primitive Christianity, but
secured a new and vast missionary field in Russia.

[2] keltoior Keltai, Celtae, Galatai, Galatae or Galati, Galli, Gael.
Some derive it from celt, a cover, shelter; others from celu (Lat.
celo) to conceal. Herodotus first mentions them, as dwelling in the
extreme northwest of Europe. On these terms see Diefenbach, Celtica,
Brandes, Kelten und Germanen, Thierry, Histoire des Gaulois, the art.
Galli in Pauly's Realencyclop€die, and the introductions to the
critical Commentaries on the Galatians by Wieseler and Lightfoot (and
Lightfoot's Excursus I). The Galatians in Asia Minor, to whom Paul
addressed his epistle, were a branch of the Keltic race, which either
separated from the main current of the westward migration, or, being
obstructed by the ocean, retraced their steps, and turned eastward.
Wieseler (in his Com. and in several articles in the "Studien und

Kritiken, " and in the "Zeitschrift f€r Kirchengeschichte," 1877 No. 1)
tries to make them Germans, a view first hinted at by Luther. But the
fickleness of the Galatian Christians is characterristic of the ancient
Gauls and modern French.

[3] R@mische Geschichte, Vol. I., p. 329, 5th ed., Berlin, 1868.

[4] The word is of uncertain origin. Some derive it from a Keltic root,

garm or gairm, i.e. noise; some from the old German gere (guerre), a
pointed weapon, spear or javelin (so that German would mean an armed
man, or war-man, Wehrmann); others, from the Persian irman, erman, i.e.
guest.

[5] From the Gothic thiudisco, gentiles, popularis; hence the Latin
teutonicus, and the German deutschor teutsch(which may also be
connected with diutan, deutsch deutlich). In the English usage, the
term German is confined to the Germans proper, and Dutch to the
Hollanders; but Germanic and Teutonic apply to all cognate races.

[6] The term Slav or Slavonian is derived by some from slovo, word, by
others, from slava, glory. From it are derived the words slave and
slavery (Sclave, esclave), because many Slavs were reduced to a state
of slavery or serfdom by their German masters. Webster spells slave
instead of slav, and Edward A. Freeman, in his Historical Essays (third
series, 1879), defends this spelling on three grounds: 1) No English
word ends in v. But many Russian words do, as Kiev, Yaroslav, and some
Hebrew grammars use Tav and Vav for Tau and Vau. 2) Analogy. We write
Dane, Swede, Pole, not Dan, etc. But the a in Slav has the continental
sound, and the tendency is to get rid of mute vowels. 3) The form Slave
perpetuates the etymology. But the etymology (slave = doulos) 1is
uncertain, and it is well to distinguish the national name from the
ordinary slaves, and thus avoid offence. The Germans also distinguish
between Slaven, Sclaven.




€ 4. Genius of Mediaeval Christianity.

Mediaeval Christianity is, on the one hand, a legitimate continuation
and further development of ancient Catholicism; on the other hand, a
preparation for Protestantism,

Its leading form are the papacy, monasticism, and scholasticism, which
were developed to their height, and then assailed by growing opposition
from within.

Christianity, at its first introduction, had to do with highly
civilized nations; but now it had to lay the foundation of a new
civilization among barbarians. The apostles planted churches in the
cities of the Jews, Greeks, and Romans, and the word "pagan" i.e,
villager, backwoodsman, gradually came to denote an idolater. They
spoke and wrote in a language which had already a large and immortal
literature; their progress was paved by the high roads of the Roman
legions; they found everywhere an established order of society, and
government; and their mission was to infuse into the ancient
civilization a new spiritual life and to make it subservient to higher
moral ends. But the missionaries of the dark ages had to visit wild
woods and untilled fields, to teach rude nations the alphabet, and to
lay the foundation for society, literature and art.

Hence Christianity assumed the character of a strong disciplinary
institution, a training school for nations in their infancy, which had
to be treated as children. Hence the legalistic, hierarchical,
ritualistic and romantic character of mediaeval Catholicism. Yet in
proportion as the nations were trained in the school of the church,
they began to assert their independence of the hierarchy and to develop
a national literature in their own language. Compared with our times,
in which thought and reflection have become the highest arbiter of
human life, the middle age was an age of passion. The written law, such
as it was developed in Roman society, the barbarian could not
understand and would not obey. But he was easily impressed by the
spoken law, the living word, and found a kind of charm in bending his
will absolutely before another will. Thus the teaching church became
the law in the land, and formed the very foundation of all social and
political organization.

The middle ages are often called "the dark ages:" truly, if we compare
them with ancient Christianity, which preceded, and with modern
Christianity, which followed; falsely and unjustly, if the church is
made responsible for the darkness. Christianity was the light that
shone in the darkness of surrounding barbarism and heathenism, and
gradually dispelled it. Industrious priests and monks saved from the
wreck of the Roman Empire the treasures of classical literature,
together with the Holy Scriptures and patristic writings, and
transmitted them to better times. The mediaeval light was indeed the
borrowed star and moon-light of ecclesiastical tradition, rather than
the clear sun-light from the inspired pages of the New Testament; but
it was such light as the eyes of nations in their ignorance could bear,
and it never ceased to shine till it disappeared in the day-light of
the great Reformation. Christ had his witnesses in all ages and
countries, and those shine all the brighter who were surrounded by
midnight darkness.



"Pause where we may upon the desert-road,
Some shelter is in sight, some sacred safe abode."

On the other hand, the middle ages are often called, especially by
Roman Catholic writers, "the ages of faith." They abound in legends of
saints, which had the charm of religious novels. All men believed in
the supernatural and miraculous as readily as children do now. Heaven
and hell were as real to the mind as the kingdom of France and the,
republic of Venice. Skepticism and infidelity were almost unknown, or
at least suppressed and concealed. But with faith was connected a vast
deal of superstition and an entire absence of critical investigation
and judgment. Faith was blind and unreasoning, like the faith of
children. The most incredible and absurd legends were accepted without
a question. And yet the morality was not a whit better, but in many
respects ruder, coarser and more passionate, than in modern times.

The church as a visible organization never had greater power over the
minds of men. She controlled all departments of life from the cradle to
the grave. She monopolized all the learning and made sciences and arts
tributary to her. She took the lead in every progressive movement. She
founded universities, built lofty cathedrals, stirred up the crusades,
made and unmade kings, dispensed blessings and curses to whole nations.
The mediaeval hierarchy centering in Rome re-enacted the Jewish
theocracy on a more comprehensive scale. It was a carnal anticipation
of the millennial reign of Christ. It took centuries to rear up this
imposing structure, and centuries to take it down again.

The opposition came partly from the anti-Catholic sects, which, in
spite of cruel persecution, never ceased to protest against the
corruptions and tyranny of the papacy; partly from the spirit of
nationality which arose in opposition to an all-absorbing hierarchical
centralization; partly from the revival of classical and biblical
learning, which undermined the reign of superstition and tradition; and
partly from the inner and deeper life of the Catholic Church itself,
which loudly called for a reformation, and struggled through the severe
discipline of the law to the light and freedom of the gospel. The
mediaeval Church was a schoolmaster to lead men to Christ. The
Reformation was an emancipation of Western Christendom from the bondage
of the law, and a re-conquest of that liberty "wherewith Christ hath
made us free" (Gal. v. 1).

€ 5. Periods of the Middle Age.
The Middle Age may be divided into three periods:

1. The missionary period from Gregory I. to Hildebrand or Gregory VII.,
a.d. 590-1073. The conversion of the northern barbarians. The dawn of a
new civilization. The origin and progress of Islam. The separation of
the West from the East. Some subdivide this period by Charlemagne
(800), the founder of the German-Roman Empire.

2. The palmy period of the papal theocracy from Gregory VII. to
Boniface VIII., a.d. 1073-1294. The height of the papacy, monasticism
and scholasticism. The Crusades. The conflict between the Pope and the



Emperor. If we go back to the rise of Hildebrand, this period begins in
1049.

3. The decline of mediaeval Catholicism and preparation for modern
Christianity, from Boniface VIII. to the Reformation, a.d. 1294-1517.
The papal exile and schism; the reformatory councils; the decay of
scholasticism; the growth of mysticism; the revival of letters, and the
art of printing; the discovery of America; forerunners of
Protestantism; the dawn of the Reformation.

These three periods are related to each other as the wild youth, the
ripe manhood, and the declining old age. But the gradual dissolution of
mediaevalism was only the preparation for a new life, a destruction
looking to a reconstruction.

The three periods may be treated separately, or as a continuous whole.
Both methods have their advantages: the first for a minute study; the
second for a connected survey of the great movements.

According to our division laid down in the introduction to the first
volume, the three periods of the middle ages are the fourth, fifth and
sixth periods of the general history of Christianity.

FOURTH PERTIOD

THE CHURCH AMONG THE BARBARIANS

FROM GREGORY I. TO GREGORY VIT.

a.d. 590 to 1049.

CHAPTER II.

CONVERSION OF THE NORTHERN AND WESTERN BARBARIANS

€ 6. Character of Mediaeval Missions.

The conversion of the new and savage races which enter the theatre of
history at the threshold of the middle ages, was the great work of the
Christian church from the sixth to the tenth century. Already in the
second or third century, Christianity was carried to the Gauls, the
Britons and the Germans on the borders of the Rhine. But these were
sporadic efforts with transient results. The work did not begin in
earnest till the sixth century, and then it went vigorously forward to
the tenth and twelfth, though with many checks and temporary relapses
caused by civil wars and foreign invasions.

The Christianization of the Kelts, Teutons, and Slavonians was at the
same time a process of civilization, and differed in this respect
entirely from the conversion of the Jews, Greeks, and Romans in the
preceding age. Christian missionaries laid the foundation for the
alphabet, literature, agriculture, laws, and arts of the nations of



Northern and Western Europe, as they now do among the heathen nations
in Asia and Africa. "The science of language," says a competent judge,
[7] "owes more than its first impulse to Christianity. The pioneers of
our science were those very apostles who were commanded to go into all
the world and preach the gospel to every creature; and their true
successors, the missionaries of the whole Christian church." The same
may be said of every branch of knowledge and art of peace. The
missionaries, in aiming at piety and the salvation of souls,
incidentally promoted mental culture and temporal prosperity. The
feeling of brotherhood inspired by Christianity broke down the
partition walls between race and race, and created a brotherhood of
nations.

The mediaeval Christianization was a wholesale conversion, or a
conversion of nations under the command of their leaders. It was
carried on not only by missionaries and by spiritual means, but also by
political influence, alliances of heathen princes with Christian wives,
and in some cases (as the baptism of the Saxons under Charlemagne) by
military force. It was a conversion not to the primary Christianity of
inspired apostles, as laid down in the New Testament, but to the
secondary Christianity of ecclesiastical tradition, as taught by the
fathers, monks and popes. It was a baptism by water, rather than by
fire and the Holy Spirit. The preceding instruction amounted to little
or nothing; even the baptismal formula, mechanically recited in Latin,
was scarcely understood. The rude barbarians, owing to the weakness of
their heathen religion, readily submitted to the new religion; but some
tribes yielded only to the sword of the conqueror.

This superficial, wholesale conversion to a nominal Christianity must
be regarded in the light of a national infant-baptism. It furnished the
basis for a long process of Christian education. The barbarians were
children in knowledge, and had to be treated like children.
Christianity, assumed the form of a new law leading them, as a
schoolmaster, to the manhood of Christ.

The missionaries of the middle ages were nearly all monks. They were
generally men of limited education and narrow views, but devoted zeal
and heroic self-denial. Accustomed to primitive simplicity of life,
detached from all earthly ties, trained to all sorts of privations,
ready for any amount of labor, and commanding attention and veneration
by their unusual habits, their celibacy, fastings and constant
devotions, they were upon the whole the best pioneers of Christianity
and civilization among the savage races of Northern and Western Europe.
The lives of these missionaries are surrounded by their biographers
with such a halo of legends and miracles, that it is almost impossible
to sift fact from fiction. Many of these miracles no doubt were
products of fancy or fraud; but it would be rash to deny them all.

The same reason which made miracles necessary in the first introduction
of Christianity, may have demanded them among barbarians before they

were capable of appreciating the higher moral evidences.

I. THE CONVERSION OF ENGLAND, IRELAND, AND SCOTLAND.

[7] Max M@ller, Science of Language, I. 121.




€ 7. Literature.
I. Sources.

Gildas (Abbot of Bangor in Wales, the oldest British historian, in the
sixth cent.): De excidio Britanniae conquestus, etc. A picture of the
evils of Britain at the time. Best ed. by Joseph Stevenson, Lond.,
1838. (English Historical Society's publications.)

Nennius (Abbot of Bangor about 620): Eulogium Britanniae, sive Historia
Britonum. Ed. Stevenson, 1838.

The Works of Gildas and Nennius transl. from the Latin by J. A. Giles,
London, 1841.

*Beda Venerabilis (d. 734): Historia Ecclesiastica gentis Anglorum; in
the sixth vol. of Migne's ed. of Bedae Opera Omnia, also often
separately published and translated into English. Best ed. by
Stevenson, Lond., 1838; and by Giles, Lond., 1849. It is the only
reliable church-history of the Anglo-Saxon period.

The Anglo-Saxon Chronicle, from the time of Caesar to 1154. A work of
several successive hands, ed. by Gibson with an Engl. translation,
1823, and by Giles, 1849 (in one vol. with Bede's Eccles. History).

See the Six 0ld English Chronicles, in Bohn's Antiquarian Library
(1848); and Church Historians of England trans. by Jos. Stevenson,
Lond. 1852-'56, 6 vols.

Sir. Henry Spelman (d. 1641): Concilia, decreta, leges, constitutiones
in re ecclesiarum orbis Britannici, etc. Lond., 1639-'64, 2 vols. fol.
(Vol. I. reaches to the Norman conquest; vol. ii. to Henry VIII).

David Wilkins (d. 1745): Concilia Magnae Britanniae et Hiberniae (from
446 to 1717), Lond., 1737, 4 vols. fol. (Vol. I. from 446 to 1265).

*Arthur West Haddan and William Stubbs: Councils and Ecclesiastical
Documents relating to Great Britain and Ireland: edited after Spelman
and Wilkins. Oxford (Clarendon Press), 1869 to '78. So far 3 vols. To
be continued down to the Reformation.

The Penitentials of the Irish and Anglo-Saxon Churches are collected
and edited by F. Kunstmann (Die Lat. Poenitentialb€pcher der
Angelsachsen, 1844); Wasserschleben (Die Bussordnungen der abendl{}nd.

Kirche, 1851); Schmitz (Die Bussb€cher u. d. Bussdisciplin d. Kirche,
1883) .

ITI. Historical Works.
(a) The Christianization of England.

*J. Ussher. (d. 1655): Britannicarum Eccles. Antiquitates. Dublin,
1639; London, 1687; Works ed. by Elrington, 1847, Vols. V. and VI.

E. Stillingfleet (d. 1699): Origenes Britannicae; or, the Antiqu. of



the British Churches. London, 1710; Oxford, 1842; 2 vols.

J. Lingard (R.C., d. 1851): The History and Antiquities of the
Anglo-Saxon Church. London, 1806, new ed., 1845.

Karl Schr{}dl (R.C.): Das erste Jahrhundert der englischen Kirche.
Passau & Wien, 1840.

Edward Churton (Rector of Crayke, Durham): The Early English Church.
London, 1841 (new ed. unchanged, 1878).

James Yeowell: Chronicles of the Ancient British Church anterior to the
Saxon era. London, 1846.

Francis Thackeray (Episcop.): Researches into the Eccles. and Political
State of Ancient Britain under the Roman Emperors. London, 1843, 2
vols.

*Count De Montalembert (R.C., d. 1870): The Monks of the West.
Edinburgh and London, 1861-'79, 7 vols. (Authorized transl. from the
French). The third vol. treats of the British Isles.

Reinhold Pauli: Bilder aus Alt-England. Gotha, 1860.

W F. Hook: Lives of the Archbishops of Canterbury. London, 2nd ed.,
1861 sqgqg.

G. F. Maclear. (D. D., Head-master of King's College School):
Conversion of the West. The English. London, 1878. By the same: The
Kelts, 1878. (Popular.)

William Bright (Dr. and Prof, of Eccles. Hist., Oxford): Chapters on
Early English Church History Oxford, 1878 (460 pages).

John Pryce: History of the Ancient British Church. Oxford, 1878.

Edward L. Cutts: Turning Points of English Church-History. London,
1878.

Dugald MacColl: Early British Church. The Arthurian Legends. In "The
Catholic Presbyterian," London and New York, for 1880, No. 3, pp. 176

sqq-.
(b) The Christianization of Ireland, Wales, and Scotland.

Dr. Lanigan (R.C.): Ecclesiastical History of Ireland. Dublin, 1829.
William G. Todd (Episc., Trinity Coll., Dublin): The Church of St.
Patrick: An Historical Inquiry into the Independence of the Ancient
Church of Ireland. London, 1844. By the same: A History of the Ancient

Church of Ireland. London, 1845. By the same: Book of Hymns of the
Ancient Church of Ireland. Dublin, 1855.

Ferdinand Walter: Das alte Wales. Bonn, 1859.

John Cunningham (Presbyterian): The Church History of Scotland from the
Commencement of the Christian Era to the Present Day. Edinburgh, 1859,



2 vols. (Vol. I., chs. 1-6).

C. Innes: Sketches of Early Scotch History, and Social Progress.
Edinb., 1861. (Refers to the history of local churches, the university
and home-life in the mediaeval period.)

Thomas McLauchan (Presbyt.): The Early Scottish Church: the
Ecclesiastical History of Scotland from the First to the Twelfth
Century. Edinburgh, 1865.

*DR. J. H. A. Ebrard: Die iroschottische Missionskirche des 6, 7 und 8
ten Jahrh., und ihre Verbreitung auf dem Festland. G€tersloh, 1873.

Comp. Ebrard's articles Die culdeische Kirche des 6, 7 und 8ten Jahrh.,
in Niedner's "Zeitschrift f€r Hist. Theologie" for 1862 and 1863.

Ebrard and McLauchan are the ablest advocates of the anti-Romish and

alleged semi-Protestant character of the old Keltic church of Ireland
and Scotland; but they present it in a more favorable light than the

facts warrant.

*Dr. W. D. Killen (Presbyt.): The Ecclesiastical History of Ireland
from the Earliest Period to the Present Times. London, 1875, 2 vols.

*Alex. Penrose Forbes (Bishop of Brechin, d. 1875): Kalendars of
Scottish Saints. With Personal Notices of those of Alba, Laudonia and
Stratchclyde. Edinburgh (Edmonston & Douglas), 1872. By the same: Lives
of S. Ninian and S. Kentigern. Compiled in the twelfth century. Ed.
from the best MSS. Edinburgh, 1874.

*William Reeves (Canon of Armagh): Life of St. Columba, Founder of Hy.
Written by Adamnan, ninth Abbot of that monastery. Edinburgh, 1874.

*William F. Skene: Keltic Scotland. Edinburgh, 2 wvols., 1876, 1877.

*F. E. Warren (Fellow of St. John's Coll., Oxford): The Liturgy and
Ritual of the Celtic Church. Oxford 1881 (291 pp.).

F. Loofs: Antiquae Britonum Scotorumque ecclesiae moves, ratio
credendi, vivendi, etc. Lips., 1882.

Comp. also the relevant sections in the Histories Of England, Scotland,
and Ireland, by Hume, (Ch. I-III.), Lingard (Ch. I. VIII.), Lappenberg
(Vol. I.), Green (Vol. I.), Hill Burton (Hist. of Scotland, Vol. I.);
Milman's Latin Christianity (Book IV., Ch. 3-5); Maclear's Apostles of
Mediaeval Europe (Lond. 1869), Thomas Smith's Mediaeval Missions
(Edinb. 1880).

€ 8. The Britons.

Literature: The works of Bede, Gildas, Nennius, Ussher, Bright, Pryce,
quoted in € 7.

Britain made its first appearance in secular history half a century
before the Christian era, when Julius Caesar, the conqueror of Gaul,



sailed with a Roman army from Calais across the channel, and added the
British island to the dominion of the eternal city, though it was not
fully subdued till the reign of Claudius (a.d. 41-54). It figures in
ecclesiastical history from the conversion of the Britons in the second
century. Its missionary history is divided into two periods, the Keltic
and the Anglo-Saxon, both catholic in doctrine, as far as developed at
that time, slightly differing in discipline, yet bitterly hostile under
the influence of the antagonism of race, which was ultimately overcome
in England and Scotland but is still burning in Ireland, the proper
home of the Kelts. The Norman conquest made both races better Romanists
than they were before.

The oldest inhabitants of Britain, like the Irish, the Scots, and the
Gauls, were of Keltic origin, half naked and painted barbarians,
quarrelsome, rapacious, revengeful, torn by intestine factions, which
facilitated their conquest. They had adopted, under different
appellations, the gods of the Greeks and Romans, and worshipped a
multitude of local deities, the genii of the woods, rivers, and
mountains; they paid special homage to the oak, the king of the forest.
They offered the fruits of the earth, the spoils of the enemy, and, in
the hour of danger, human lives. Their priests, called druids, [8]
dwelt in huts or caverns, amid the silence and gloom of the forest,
were in possession of all education and spiritual power, professed to
know the secrets of nature, medicine and astrology, and practised the
arts of divination. They taught, as the three principles of wisdom:
"obedience to the laws of God, concern for the good of man, and
fortitude under the accidents of life." They also taught the
immortality of the soul and the fiction of metempsychosis. One class of
the druids, who delivered their instructions in verse, were
distinguished by the title of bards, who as poets and musicians
accompanied the chieftain to the battle-field, and enlivened the feasts
of peace by the sound of the harp. There are still remains of druidical
temples--the most remarkable at Stonehenge on Salisbury Plain, and at
Stennis in the Orkney Islands--that is, circles of huge stones standing
in some cases twenty feet above the earth, and near them large mounds
supposed to be ancient burial-places; for men desire to be buried near
a place of worship.

The first introduction of Christianity into Britain is involved in
obscurity. The legendary history ascribes it at least to ten different
agencies, namely, 1) Bran, a British prince, and his son Caradog, who
is said to have become acquainted with St. Paul in Rome, a.d. 51 to 58,
and to have introduced the gospel into his native country on his
return. 2) St. Paul. 3) St. Peter. 4) St. Simon Zelotes. 5) St. Philip.
6) St. James the Great. 7) St. John. 8) Aristobulus (Rom. xvi. 10). 9)
Joseph of Arimathaea, who figures largely in the post-Norman legends of
Glastonbury Abbey, and is said to have brought the holy Graal--the
vessel or platter of the Lord's Supper--containing the blood of Christ,
to England. 10) Missionaries of Pope Eleutherus from Rome to King
Lucius of Britain. [9]

But these legends cannot be traced beyond the sixth century, and are
therefore destitute of all historic value. A visit of St. Paul to
Britain between a.d. 63 and 67 is indeed in itself not impossible (on
the assumption of a second Roman captivity), and has been advocated
even by such scholars as Ussher and Stillingfleet, but is intrinsically
improbable, and destitute of all evidence. [10]



The conversion of King Lucius in the second century through
correspondence with the Roman bishop Eleutherus (176 to 190), is
related by Bede, in connection with several errors, and is a legend
rather than an established fact. [11l] Irenaeus of Lyons, who enumerates
all the churches one by one, knows of none in Britain. Yet the
connection of Britain with Rome and with Gaul must have brought it
early into contact with Christianity. About a.d. 208 Tertullian
exultingly declared "that places in Britain not yet visited by Romans

were subject to Christ." [12] St. Alban, probably a Roman soldier, died
as the British proto-martyr in the Diocletian persecution (303), and
left the impress of his name on English history. [13] Constantine, the

first Christian emperor, was born in Britain, and his mother, St.
Helena, was probably a native of the country. In the Council of Arles,
a.d. 314, which condemned the Donatists, we meet with three British
bishops, Eborius of York (Eboracum), Restitutus of London (Londinum),
and Adelfius of Lincoln (Colonia Londinensium), or Caerleon in Wales,
besides a presbyter and deacon. [14] In the Arian controversy the
British churches sided with Athanasius and the Nicene Creed, though
hesitating about the term homoousios. [15] A notorious heretic,
Pelagius (Morgan), was from the same island; his abler, though less
influential associate, Celestius, was probably an Irishman; but their
doctrines were condemned (429), and the Catholic faith re€stablished
with the assistance of two Gallic bishops. [16]

Monumental remains of the British church during the Roman period are
recorded or still exist at Canterbury (St. Martin's), Caerleon, Bangor,
Glastonbury, Dover, Richborough (Kent), Reculver, Lyminge, Brixworth,
and other places. [17]

The Roman dominion in Britain ceased about a.d. 410; the troops were
withdrawn, and the country left to govern itself. The result was a
partial relapse into barbarism and a demoralization of the church. The
intercourse with the Continent was cut off, and the barbarians of the
North pressed heavily upon the Britons. For a century and a half we
hear nothing of the British churches till the silence is broken by the
querulous voice of Gildas, who informs us of the degeneracy of the
clergy, the decay of religion, the introduction and suppression of the
Pelagian heresy, and the mission of Palladius to the Scots in Ireland.
This long isolation accounts in part for the trifling differences and
the bitter antagonism between the remnant of the old British church and
the new church imported from Rome among the hated Anglo-Saxons.

The difference was not doctrinal, but ritualistic and disciplinary. The
British as well as the Irish and Scotch Christians of the sixth and
seventh centuries kept Easter on the very day of the full moon in March
when it was Sunday, or on the next Sunday following. They adhered to
the older cycle of eighty-four years in opposition to the later
Dionysian cycle of ninety-five years, which came into use on the
Continent since the middle of the sixth century. [18] They shaved the
fore-part of their head from ear to ear in the form of a crescent,
allowing the hair to grow behind, in imitation of the aureola, instead
of shaving, like the Romans, the crown of the head in a circular form,
and leaving a circle of hair, which was to represent the Saviour's
crown of thorns. They had, moreover--and this was the most important
and most irritating difference--become practically independent of Rome,
and transacted their business in councils without referring to the



pope, who began to be regarded on the Continent as the righteous ruler
and judge of all Christendom.

From these facts some historians have inferred the Eastern or Greek
origin of the old British church. But there is no evidence whatever of
any such connection, unless it be perhaps through the medium of the
neighboring church of Gaul, which was partly planted or moulded by
Irenaeus of Lyons, a pupil of St. Polycarp of Smyrna, and which always
maintained a sort of independence of Rome.

But in the points of dispute just mentioned, the Gallican church at
that time agreed with Rome. Consequently, the peculiarities of the
British Christians must be traced to their insular isolation and long
separation from Rome. The Western church on the Continent passed
through some changes in the development of the authority of the papal
see, and in the mode of calculating Easter, until the computation was
finally fixed through Dionysius Exiguus in 525. The British,
unacquainted with these changes, adhered to the older independence and
to the older customs. They continued to keep Easter from the 14th of
the moon to the 20th. This difference involved a difference in all the
moveable festivals, and created great confusion in England after the
conversion of the Saxons to the Roman rite.

[8] The word Druid or Druidh is not from the Greek drus, oak (as the
elder Pliny thought), but a Keltic term draiod, meaning sage, priest,
and is equivalent to the magi in the ancient East. In the Irish
Scriptures draiod is used for magi, Matt. 2:1.

[9] See Haddan & Stubbs, Counc. and Eccles. Doc. I. 22-26, and Pryce,
31 sgg. Haddan says, that "statements respecting (a) British Christians
at Rome, (b) British Christians in Britain, (c) Apostles or apostolic
men preaching in Britain, in the first century--rest upon either guess,
mistake or fable;" and that "evidence alleged for the existence of a
Christian church in Britain during the second century is simply
unhistorical." Pryce calls these early agencies "gratuitons
assumptions, plausible guesses, or legendary fables." Eusebius, Dem.
Ev. III. 5, speaks as if some of the Twelve or of the Seventy had
"crossed the ocean to the isles called British;" but the passage is
rhetorical and indefinite. In his Church History he omits Britain from
the apostolic mission-field.

[10] It is merely an inference from the well-known passage of Clement
of Rome, Ep. ad Corinth. c. 5, that Paul carried the gospel "to the end
of the West" (epitotermatesduseos). But this is far more naturally
understood of a visit to Spain which Paul intended (Rom. xv. 28), and
which seems confirmed by a passage in the Muratorian Fragment about 170
("Profectionem Pauli ab urbe ad Spaniam proficiscentis "); while there
is no trace whatever of an intended or actual visit to Britain. Canon
Bright calls this merely a "pious fancy" (p. 1), and Bishop Lightfoot
remarks: "For the patriotic belief of some English writers, who have
included Britain in the Apostle's travels, there is neither evidence
nor probability" (St. Clement of Rome p. 50). It is barely possible
however, that some Galatian converts of Paul, visiting the far West to
barter the hair-cloths of their native land for the useful metal of
Britain, may have first made known the gospel to the Britons in their
kindred Keltic tongue. See Lightfoot, Com. on Gal., p. 246.



[11] Book I., ch. 4: "Lucius, king of the Britons, sent a letter to
Eleutherus, entreating that by his command he might be made a
Christian. He soon obtained his pious request, and the Britons
preserved the faith, which they had received, uncorrupted and entire,
in peace and tranquillity, until the time of the Emperor Diocletian."
Comp. the footnote of Giles in loc. Haddan says (I. 25): "The story of
Lucius rests solely upon the later form of the Catalogus Pontificum
Romanorum which was written c. a. d.530, and which adds to the Vita
Eleutherus (a. d.171-186) that 'Hic (Eleutherus)accepit epistolam a
Lucio Britanniae Rege, ut Chrristianus efficeretur par ejus mandatum.'
But these words are not in the original Catalogus, written shortly
after a. d.353." Beda copies the Roman account. Gildas knows nothing of
Lucius. According to other accounts, Lucius ((Lever Maur, or the Great
Light) sent Pagan and Dervan to Rome, who were ordained by Evaristus or
Eleutherus, and on their return established the British church. See
Lingard, History of England, I. 46.

[12] Adv. Judaeos 7: "Britannorum inaccessa Romanis loca, Christo vero
subdita." Bishop Kaye (Tertull., p. 94) understands this passage as
referring to the farthest extremities of Britain. So Burton (II. 207):
"Parts of the island which had not been visited by the Romans." See
Bright, p. 5.

[13] Bede I. 7. The story of St. Alban is first narrated by Gildas in
the sixth century. Milman and Bright (p. 6) admit his historic reality.

[14] Wiltsch, Handbuch der Kirchl. Geogr. und StatistikI. 42 and 238,
Mansi, Conc. II. 467, Haddan and Stubbs, l.c., I. 7. Haddan identifies
Colonia Londinensium with Col. Legionensium, i.e. Caerleon-on-Usk.

[15] See Haddan and Stubbs, I. 7-10.

[16] Bede I. 21 ascribes the triumph of the Catholic faith over the
Pelagian heresy to the miraculous healing of a lame youth by Germanus
(St. Germain), Bishop of Auxerre. Comp. also Haddan and Stubbs, I.
15-17.

[17] See Haddan and Stubbs, I. 36-40.

[18] The British and Irish Christians were stigmatized by their Roman
opponents as heretical Quartodecimans (Bede III. 4); but the Eastern
Quartodecimans invariably celebrated Easter on the fourteenth day of
the month (hence their designation), whether it fell on a Sunday or
not; while the Britons and Irish celebrated it always on a Sunday
between the 14th and the 20th of the month; the Romans between the 15th
and 21st. Comp. Skene, l.c. II. 9 sqg.; the elaborate discussion of
Ebrard, Die, iro-schott. Missionskirche, 19-77, and Killen, Eccles.
Hist. of Ireland, I. 57 sqgqg.

€ 9. The Anglo-Saxons.
Literature.

I. The sources for the planting of Roman Christianity among the
Anglo-Saxons are several Letters of Pope Gregory I. (Epp., Lib. VI. 7,



51, 53, 54, 55, 56, 57, 58, 59; IX. 11, 108; XI. 28, 29, 64, 65, 66,
76; in Migne's ed. of Gregory's Opera, Vol. III.; also in Haddan and
Stubbs, III. 5 sgg.); the first and second books of Bede's Eccles.
Hist.; Goscelin's Life of St. Augustin, written in the 11lth century,
and contained in the Acta Sanctorum of May 26th; and Thorne's
Chronicles of St. Augustine's Abbey. See also Haddan and Stubbs,
Councils, etc., the 3d vol., which comes down to a.d. 840.

ITI. Of modern lives of St. Augustin, we mention Montalembert, Monks of
the West, Vol. III.; Dean Hook, Archbishops of Canterbury, Vol. I., and
Dean Stanley, Memorials of Canterbury, 1lst ed., 1855, 9th ed. 1880.
Comp. Lit. in Sec. 7.

British Christianity was always a feeble plant, and suffered greatly,
from the Anglo-Saxon conquest and the devastating wars which followed
it. With the decline of the Roman power, the Britons, weakened by the
vices of Roman civilization, and unable to resist the aggressions of
the wild Picts and Scots from the North, called Hengist and Horsa, two
brother-princes and reputed descendants of Wodan, the god of war, from
Germany to their aid, a.d. 449. [19]

From this time begins the emigration of Saxons, Angles or Anglians,
Jutes, and Frisians to Britain. They gave to it a new nationality and a
new language, the Anglo-Saxon, which forms the base and trunk of the
present people and language of England (Angle-land). They belonged to
the great Teutonic race, and came from the Western and Northern parts
of Germany, from the districts North of the Elbe, the Weser, and the
Eyder, especially from Holstein, Schleswig, and Jutland. They could
never be subdued by the Romans, and the emperor Julian pronounced them
the most formidable of all the nations that dwelt beyond the Rhine on
the shores of the Western ocean. They were tall and handsome, with blue
eyes and fair skin, strong and enduring, given to pillage by land, and
piracy by sea, leaving the cultivation of the soil, with the care of
their flocks, to women and slaves. They were the fiercest among the
Germans. They sacrificed a tenth of their chief captives on the altars
of their gods. They used the spear, the sword, and the battle-axe with

terrible effect. "We have not," says Sidonius, bishop of Clermont, [20]
"a more cruel and more dangerous enemy than the Saxons. They overcome
all who have the courage to oppose them .... When they pursue, they

infallibly overtake; when they are pursued, their escape is certain.
They despise danger; they are inured to shipwreck; they are eager to
purchase booty with the peril of their lives. Tempests, which to others
are so dreadful, to them are subjects of joy. The storm is their
protection when they are pressed by the enemy, and a cover for their
operations when they meditate an attack." Like the Bedouins in the
East, and the Indians of America, they were divided in tribes, each
with a chieftain. In times of danger, they selected a supreme commander
under the name of Konyng or King, but only for a period.

These strangers from the Continent successfully repelled the Northern
invaders; but being well pleased with the fertility and climate of the
country, and reinforced by frequent accessions from their countrymen,
they turned upon the confederate Britons, drove them to the mountains
of Wales and the borders of Scotland, or reduced them to slavery, and
within a century and a half they made themselves masters of England.
From invaders they became settlers, and established an octarchy or
eight independent kingdoms, Kent, Sussex, Wessex, Essex, Northumbria,



Mercia, Bernicia, and Deira. The last two were often united under the
same head; hence we generally speak of but seven kingdoms or the
Anglo-Saxon heptarchy.

From this period of the conflict between the two races dates the Keltic
form of the Arthurian legends, which afterwards underwent a radical
telescopic transformation in France. They have no historical wvalue
except in connection with the romantic poetry of mediaeval religion.
[21]

[19] The chronology, is somewhat uncertain. See Lappenberg's Geschichte
von England, Bd. I., p. 73 sqq.

[20] Quoted by Lingard, I. 62. The picture here given corresponds
closely with that given in Beowulf's Drapa, from the 9th century.

[21] King Arthur (or Artus), the hero of Wales, of the Chronicles of
Geoffrey of Monmouth, and the romances of the Round Table, if not
entirely mythical, was one of the last Keltic chiefs, who struggled
against the Saxon invaders in the sixth century. He resided in great
state at Caerleon in Wales, surrounded by valorous knights, seated with
him at a round table, gained twelve victories over the Saxons, and died
in the battle of Mount Badon or Badon Hill near Bath (a. d.520). The
legend was afterwards Christianized, transferred to French soil, and
blended with the Carlovingian Knights of the Round Table, which never
existed. Arthur's name was also connected since the Crusades with the
quest of the Holy Grail or Graal (Keltic gr€al, old French san gr€alor
greel), i.e. the wonderful bowl-shaped vessel of the Lord's Supper
(used for the Paschal Lamb, or, according to another view, for the cup
of blessing), in which Joseph of Arimathaea caught the blood of the
Saviour at the cross, and which appears in the Arthurian romances as
the token of the visible presence of Christ, or the symbolic embodiment
of the doctrine of transubstantiation. Hence the derivation of Grail
from sanguis realis, real blood, or sang royal, the Lord's blood.
Others derive it from the Romanic greal, cup or dish; still others from
the Latin graduale. See Geoffrey of Monmouth, Chronicon sive Historia
Britonum (1130 and 1147, translated into English by Aaron Thomson,
London, 1718); Sir T. Malory, History of Prince Arthur (1480-1485, new
ed. by, Southey, 1817); Wolfram von EschenbachParcival and Titurel
(about 1205, transl. by K. Simrock, Stuttg., 1842); Lachmann, Wolfram
von Eschenbach (Berlin, 1833, 2nd ed, 1854); G€schel Die Sage von
Parcival und vom Gral nach Wolfram von Eschenbach (Berlin, 1858); Paulin
Paris, Les Romans de la Table Ronde (Paris, 1860); Tennyson, The Idylls,
of the King (1859), and The Holy Grail (1869); Skene, Four Ancient
Books of Wales (1868); Stuart-Glennie, Arthurian Localities (1869);
Birch-Herschfeld, Die Sage vom Gral, (Leipz., 1877); and an article of
G@schel, Gral in the first ed. of Herzog's Encykl. V. 312 (omitted in
the second ed.).

€ 10. The Mission of Gregory and Augustin. Conversion of Kent, a.d.
595-604.

With the conquest of the Anglo-Saxons, who were heathen barbarians,
Christianity was nearly extirpated in Britain. Priests were cruelly



massacred, churches and monasteries were destroyed, together with the
vestiges of a weak Roman civilization. The hatred and weakness of the
Britons prevented them from offering the gospel to the conquerors, who
in turn would have rejected it from contempt of the conquered. [22]

But fortunately Christianity was re-introduced from a remote country,
and by persons who had nothing to do with the quarrels of the two
races. To Rome, aided by the influence of France, belongs the credit of
reclaiming England to Christianity and civilization. In England the
first, and, we may say, the only purely national church in the West was
founded, but in close union with the papacy. "The English church," says
Freeman, "reverencing Rome, but not slavishly bowing down to her, grew
up with a distinctly national character, and gradually infused its
influence into all the feelings and habits of the English people. By
the end of the seventh century, the independent, insular, Teutonic
church had become one of the brightest lights of the Christian
firmament. In short, the introduction of Christianity completely
changed the position of the English nation, both within its own island
and towards the rest of the world." [23]

The origin of the Anglo-Saxon mission reads like a beautiful romance.
Pope Gregory I., when abbot of a Benedictine convent, saw in the
slave-market of Rome three Anglo-Saxon boys offered for sale. He was
impressed with their fine appearance, fair complexion, sweet faces and
light flaxen hair; and learning, to his grief, that they were
idolaters, he asked the name of their nation, their country, and their
king. When he heard that they were Angles, he said: "Right, for they
have angelic faces, and are worthy to be fellow-heirs with angels in
heaven." They were from the province Deira. "Truly," he replied, "are
they De-ira-ns, that is, plucked from the ire of God, and called to the
mercy of Christ." He asked the name of their king, which was AElla or
Ella (who reigned from 559 to 588). "Hallelujah," he exclaimed, "the
praise of God the Creator must be sung in those parts." He proceeded at
once from the slave market to the pope, and entreated him to send
missionaries to England, offering himself for this noble work. He
actually started for the spiritual conquest of the distant island. But
the Romans would not part with him, called him back, and shortly
afterwards elected him pope (590). What he could not do in person, he
carried out through others. [24]

In the year 596, Gregory, remembering his interview with the
sweet-faced and fair-haired Anglo-Saxon slave-boys, and hearing of a
favorable opportunity for a mission, sent the Benedictine abbot
Augustin (Austin), thirty other monks, and a priest, Laurentius, with
instructions, letters of recommendation to the Frank kings and several
bishops of Gaul, and a few books, to England. [25] The missionaries,
accompanied by some interpreters from France, landed on the isle of
Thanet in Kent, near the mouth of the Thames. [26] King Ethelbert, by
his marriage to Bertha, a Christian princess from Paris, who had
brought a bishop with her, was already prepared for a change of
religion. He went to meet the strangers and received them in the open
air; being afraid of some magic if he were to see them under roof. They
bore a silver cross for their banner, and the image of Christ painted
on a board; and after singing the litany and offering prayers for
themselves and the people whom they had come to convert, they preached
the gospel through their Frank interpreters. The king was pleased with
the ritualistic and oratorical display of the new religion from



distant, mighty Rome, and said: "Your words and promises are very fair;
but as they are new to us and of uncertain import, I cannot forsake the
religion I have so long followed with the whole English nation. Yet as
you are come from far, and are desirous to benefit us, I will supply
you with the necessary sustenance, and not forbid you to preach and to
convert as many as you can to your religion." [27] Accordingly, he
allowed them to reside in the City of Canterbury (Dorovern,
Durovernum), which was the metropolis of his kingdom, and was soon to
become the metropolis of the Church of England. They preached and led a
severe monastic life. Several believed and were baptized, "admiring,"
as Bede says, "the simplicity of their innocent life, and the sweetness
of their heavenly doctrine." He also mentions miracles. Gregory warned
Augustin not to be puffed up by miracles, but to rejoice with fear, and
to tremble in rejoicing, remembering what the Lord said to his
disciples when they boasted that even the devils were subject to them.
For not all the elect work miracles, and yet the names of all are
written in heaven. [28]

King Ethelbert was converted and baptized (probably June 2, 597), and
drew gradually his whole nation after him, though he was taught by the
missionaries not to use compulsion, since the service of Christ ought
to be voluntary.

Augustin, by order of pope Gregory, was ordained archbishop of the
English nation by Vergilius, [29] archbishop of Arles, Nov. 16, 597,
and became the first primate of England, with a long line of successors
even to this day. On his return, at Christmas, he baptized more than
ten thousand English. His talents and character did not rise above
mediocrity, and he bears no comparison whatever with his great
namesake, the theologian and bishop of Hippo; but he was, upon the
whole, well fitted for his missionary work, and his permanent success
lends to his name the halo of a borrowed greatness. He built a church
and monastery at Canterbury, the mother-church of Anglo-Saxon
Christendom. He sent the priest Laurentius to Rome to inform the pope
of his progress and to ask an answer to a number of questions
concerning the conduct of bishops towards their clergy, the ritualistic
differences between the Roman and the Gallican churches, the marriage
of two brothers to two sisters, the marriage of relations, whether a
bishop may be ordained without other bishops being present, whether a
woman with child ought to be baptized, how long after the birth of an
infant carnal intercourse of married people should be delayed, etc.
Gregory answered these questions very fully in the legalistic and
ascetic spirit of the age, yet, upon the whole, with much good sense
and pastoral wisdom. [30]

It is remarkable that this pope, unlike his successors, did not insist
on absolute conformity to the Roman church, but advises Augustin, who
thought that the different customs of the Gallican church were
inconsistent with the unity of faith, "to choose from every church
those things that are pious, religious and upright;" for "things are
not to be loved for the sake of places, but places for the sake of good
things." [31] In other respects, the advice falls in with the papal
system and practice. He directs the missionaries not to destroy the
heathen temples, but to convert them into Christian churches, to
substitute the worship of relics for the worship of idols, and to allow
the new converts, on the day of dedication and other festivities, to
kill cattle according to their ancient custom, yet no more to the



devils, but to the praise of God; for it is impossible, he thought, to
efface everything at once from their obdurate minds; and he who
endeavors to ascend to the highest place, must rise by degrees or
steps, and not by leaps. [32] This method was faithfully followed by
his missionaries. It no doubt facilitated the nominal conversion of
England, but swept a vast amount of heathenism into the Christian
church, which it took centuries to eradicate.

Gregory sent to Augustin, June 22, 601, the metropolitan pall
(pallium), several priests (Mellitus, Justus, Paulinus, and others),
many books, sacred vessels and vestments, and relics of apostles and
martyrs. He directed him to ordain twelve bishops in the archiepiscopal
diocese of Canterbury, and to appoint an archbishop for York, who was
also to ordain twelve bishops, if the country adjoining should receive
the word of God. Mellitus was consecrated the first bishop of London;
Justus, bishop of Rochester, both in 604 by Augustin (without
assistants); Paulinus, the first archbishop of York, 625, after the
death of Gregory and Augustin. [33] The pope sent also letters and
presents to king Ethelbert, "his most excellent son," exhorting him to
persevere in the faith, to commend it by good works among his subjects,
to suppress the worship of idols, and to follow the instructions of
Augustin.

[22] Bede (I. 22) counts it among the most wicked acts or neglects
rather, of the Britons mentioned even by their own historian Gildas,
that they, never preached the faith to the Saxons who dwelt among them.

[23] History of the Norman congquest of England, Vol. I., p. 22 (Oxford
ed. of 1873).

[24] Beda (B. II., ch.l at the close) received this account "from the
ancients" (ab antiquis, or traditione majorum), but gives it as an
episode, not as a part of the English mission (which is related I. 53).
The elaborate play on words excites critical suspicion of the truth of
the story, which, though well told, is probably invented or
embellished, like so many legends about Gregory, ."Se non vero, e ben
trovato."

[25] Among these books were a Bible in 2 vols., a Psalter, a book of
the Gospels, a Martyrology, Apocryphal Lives of the Apostles, and some
Commentaries. "These are the foundation or beginning of the library of
the whole English church."

[26] The first journey of Augustin, in 595, was a failure. He started
finally for England July 23d, 596, wintered in Gaul, and landed in
England the following year with about forty persons, including Gallic
priests and interpreters. Haddan and Stubbs, III. 4.

[27] Bede I. 25.
[28] "Non enim omnes electi miracula faciunt, sed tamen eorum omnium
nomina in caelo sunt ascripta."Greg., Ad Augustinum Anglorum Episcopum,

Epp. Lib. XI. 28, and Bede I. 31.

[29] Not AEtherius, as Bede has it, I. 27, and in other places.
AEtherius was the contemporary archbishop of Lyons.



[30] Bede I. 27 sgg. gives extracts from Gregory's answers. It is
curious how the pope handles such delicate subjects as the monthly
courses and the carnal intercourse between married people. A husband,
he says, should not approach his wife after the birth of an infant,
till the infant be weaned. Mothers should not give their children to
other women to suckle. A man who has approached his wife is not to
enter the church unless washed with water and till after sunset. We see
here the genius of Romanism which aims to control by its legislation
all the ramifications of human life, and to shackle the conscience by a
subtle and minute casuistry. Barbarians, however, must be treated like
children.

[31] "Non enim pro locis res, sed pro bonis rebus loca amanda sunt. Ex

singulis ergo quibusdam ecclesiis, quae pia, quae religiosa, quae recta
sunt, elige, et haec quasi in fasciculum collecta apud Anglorum mentes

in consuetudinem depone." Gr. Respons. ad interrogat. Aug., Ep. XI. 64,
and Bede I. 27.

[32] "Is qui locum summum ascendere nititur, gradibus wel passibus,
saltibus elevatur." Ep. lib. XI. 76 (and Bede I. 30). This epistle of
the year 601 is addressed to Mellitus on his way to England, but is
intended for Augustin ad faciliorem Anglorum conversionem. In Sardinia,
where Christianity already prevailed, Gregory advised Bishop Januarius
to suppress the remaining heathenism by imprisonment and corporal
punishment.

[33] York and London had been the first metropolitan sees among the
Britons. London was even then, as Bede (II. 3) remarks, a mart of many
nations resorting to it by sea and land.

€ 11. Antagonism of the Saxon and British Clergy.
Bede, II. 2; Haddan and Stubbs, III. 38-41.

Augustin, with the aid of king Ethelbert, arranged (in 602 or 603) a
conference with the British bishops, at a place in Sussex near the
banks of the Severn under an oak, called "Augustin's Oak." [34] He
admonished them to conform to the Roman ceremonial in the observance of
Easter Sunday, and the mode of administering baptism, and to unite with
their Saxon brethren in converting the Gentiles. Augustin had neither
wisdom nor charity enough to sacrifice even the most trifling
ceremonies on the altar of peace. He was a pedantic and contracted
churchman. He met the Britons, who represented at all events an older
and native Christianity, with the haughty spirit of Rome, which is
willing to compromise with heathen customs, but demands absolute
submission from all other forms of Christianity, and hates independence
as the worst of heresies.

The Britons preferred their own traditions. After much useless
contention, Augustin proposed, and the Britons reluctantly accepted, an
appeal to the miraculous interposition of God. A blind man of the Saxon
race was brought forward and restored to sight by his prayer. The
Britons still refused to give up their ancient customs without the
consent of their people, and demanded a second and larger synod.



At the second Conference, seven bishops of the Britons, with a number
of learned men from the Convent of Bangor, appeared, and were advised
by a venerated hermit to submit the Saxon archbishop to the moral test
of meekness and humility as required by Christ from his followers. If
Augustin, at the meeting, shall rise before them, they should hear him
submissively; but if he shall not rise, they should despise him as a
proud man. As they drew near, the Roman dignitary remained seated in
his chair. He demanded of them three things, viz. compliance with the
Roman observance of the time of Easter, the Roman form of baptism, and
aid in efforts to convert the English nation; and then he would readily
tolerate their other peculiarities. They refused, reasoning among
themselves, if he will not rise up before us now, how much more will he
despise us when we shall be subject to his authority? Augustin
indignantly rebuked them and threatened the divine vengeance by the
arms of the Saxons. "All which," adds Bede, "through the dispensation
of the divine judgment, fell out exactly as he had predicted." For, a
few years afterwards (613), Ethelfrith the Wild, the pagan King of
Northumbria, attacked the Britons at Chester, and destroyed not only
their army, but slaughtered several hundred [35] priests and monks, who
accompanied the soldiers to aid them with their prayers. The massacre
was followed by the destruction of the flourishing monastery of Bangor,
where more than two thousand monks lived by the labor of their hands.

This is a sad picture of the fierce animosity of the two races and
rival forms of Christianity. Unhappily, it continues to the present
day, but with a remarkable difference: the Keltic Irish who, like the
Britons, once represented a more independent type of Catholicism, have,
since the Norman conquest, and still more since the Reformation, become
intense Romanists; while the English, once the dutiful subjects of
Rome, have broken with that foreign power altogether, and have vainly
endeavored to force Protestantism upon the conquered race. The Irish
problem will not be solved until the double curse of national and
religious antagonism is removed.

[34] On the time and place of the two conferences see the notes in
Haddan and Stubbs, III. 40 and 41.

[35] Bede mentions twelve hundred, but the Saxon chronicle (a. d.607)
only two hundred.

€ 12. Conversion of the Other Kingdoms of the Heptarchy.

Augustin, the apostle of the Anglo-Saxons, died a.d. 604, and lies
buried, with many of his successors, in the venerable cathedral of
Canterbury. On his tomb was written this epitaph: "Here rests the Lord
Augustin, first archbishop of Canterbury, who being formerly sent
hither by the blessed Gregory, bishop of the city of Rome, and by God's
assistance supported with miracles, reduced king Ethelbert and his
nation from the worship of idols to the faith of Christ, and having
ended the days of his office in peace, died on the 26th day of May, in
the reign of the same king." [36]

He was not a great man; but he did a great work in laying the
foundations of English Christianity and civilization.



Laurentius (604-619), and afterwards Mellitus (619-624) succeeded him
in his office.

Other priests and monks were sent from Italy, and brought with them
books and such culture as remained after the irruption of the
barbarians. The first archbishops of Canterbury and York, and the
bishops of most of the Southern sees were foreigners, if not
consecrated, at least commissioned by the pope, and kept up a constant
correspondence with Rome. Gradually a native clergy arose in England.

The work of Christianization went on among the other kingdom of the
heptarchy, and was aided by the marriage of kings with Christian wives,
but was more than once interrupted by relapse into heathenism.
Northumbria was converted chiefly through the labors of the sainted
Aidan (d. Aug. 31, 651), a monk from the island Iona or Hii, and the
first bishop of Lindisfarne, who is even lauded by Bede for his zeal,
piety and good works, although he differed from him on the Easter
question. [37] Sussex was the last part of the Heptarchy which
renounced paganism. It took nearly a hundred years before England was
nominally converted to the Christian religion. [38]

To this conversion England owes her national unity and the best
elements of her civilization. [39]

The Anglo-Saxon Christianity was and continued to be till the
Reformation, the Christianity of Rome, with its excellences and faults.
It included the Latin mass, the worship of saints, images and relics,
monastic virtues and vices, pilgrimages to the holy city, and much
credulity and superstition. Even kings abdicated their crown to show
their profound reverence for the supreme pontiff and to secure from him
a passport to heaven. Chapels, churches and cathedrals were erected in
the towns; convents founded in the country by the bank of the river or
under the shelter of a hill, and became rich by pious donations of
land. The lofty cathedrals and ivy-clad ruins of old abbeys and
cloisters in England and Scotland still remain to testify in solemn
silence to the power of mediaeval Catholicism.

[36] Bede II., c. 3; Haddan and Stubbs, III. 53.
[37] Bede III., c. 14-17; V. 24.

[38] See the details of the missionary labors in the seven kingdoms in

Bede; also in Milman l.c.; and the documents in Haddan and Stubbs, vol.
ITIT.

[39] "The conversion of the heptarchic kingdom," says Professor Stubbs
(Constitutional History of England, Vol. I., p. 217), "during the

seventh century not only revealed to Europe and Christendom the
existence of a new nation, but may be said to have rendered the new
nation conscious of its unity in a way in which, under the influence of
heathenism, community of language and custom had failed to do."

€ 13. Conformity to Row Established. Wilfrid, Theodore, Bede.

The dispute between the Anglo-Saxon or Roman, and the British ritual



was renewed in the middle of the seventh century, but ended with the
triumph of the former in England proper. The spirit of independence had
to take refuge in Ireland and Scotland till the time of the Norman
conquest, which crushed it out also in Ireland.

Wilfrid, afterwards bishop of York, the first distinguished native
prelate who combined clerical habits with haughty magnificence,
acquired celebrity by expelling "the quartodeciman heresy and schism,"
as 1t was improperly called, from Northumbria, where the Scots had
introduced it through St. Aidan. The controversy was decided in a Synod
held at Whitby in 664 in the presence of King Oswy or Oswio and his son
Alfrid. Colman, the second success or of Aidan, defended the Scottish
observance of Easter by the authority of St. Columba and the apostle
John. Wilfrid rested the Roman observance on the authority of Peter,
who had introduced it in Rome, and on the universal custom of
Christendom. When he mentioned, that to Peter were intrusted the keys
of the kingdom of heaven, the king said: "I will not contradict the
door-keeper, lest when I come to the gates of the kingdom of heaven,
there should be none to open them." By this irresistible argument the
opposition was broken, and conformity to the Roman observance
established. The Scottish semi-circular tonsure also, which was
ascribed to Simon Magus, gave way to the circular, which was derived
from St. Peter. Colman, being worsted, returned with his sympathizers
to Scotland, where he built two monasteries. Tuda was made bishop in
his place. [40]

Soon afterwards, a dreadful pestilence raged through England and
Ireland, while Caledonia was saved, as the pious inhabitants believed,
by the intercession of St. Columba.

The fusion of English Christians was completed in the age of Theodorus,
archbishop of Canterbury (669 to 690), and Beda Venerabilis ( b. 673,
d. 735), presbyter and monk of Wearmouth. About the same time
Anglo-Saxon literature was born, and laid the foundation for the
development of the national genius which ultimately broke loose from
Rome.

Theodore was a native of Tarsus, where Paul was born, educated in
Athens, and, of course, acquainted with Greek and Latin learning. He
received his appointment and consecration to the primacy of England
from Pope Vitalian. He arrived at Canterbury May 27, 669, visited the
whole of England, established the Roman rule of Easter, and settled
bishops in all the sees except London. He unjustly deposed bishop
Wilfrid of York, who was equally devoted to Rome, but in his later
years became involved in sacerdotal jealousies and strifes. He
introduced order into the distracted church and some degree of
education among the clergy. He was a man of autocratic temper, great
executive ability, and, having been directly sent from Rome, he carried
with him double authority. "He was the first archbishop," says Bede,
"to whom the whole church of England submitted." During his
administration the first Anglo-Saxon mission to the mother-country of
the Saxons and Friesians was attempted by Egbert, Victberet, and
Willibrord (689 to 692). His chief work is a "Penitential" with minute
directions for a moral and religious life, and punishments for
drunkenness, licentiousness, and other prevalent vices. [41]

The Venerable Bede was the first native English scholar, the father of



English theology and church history. He spent his humble and peaceful
life in the acquisition and cultivation of ecclesiastical and secular
learning, wrote Latin in prose and verse, and translated portions of
the Bible into Anglo-Saxon. His chief work is his--the only
reliable--Church History of old England. He guides us with a gentle
hand and in truly Christian spirit, though colored by Roman views, from
court to court, from monastery to monastery, and bishopric to
bishopric, through the missionary labyrinth of the miniature kingdoms
of his native island. He takes the Roman side in the controversies with
the British churches. [42]

Before Bede cultivated Saxon prose, Caedmon (about 680), first a
swine-herd, then a monk at Whitby, sung, as by inspiration, the wonders
of creation and redemption, and became the father of Saxon (and
Christian German) poetry. His poetry brought the Bible history home to
the imagination of the Saxon people, and was a faint prophecy of the
"Divina Comedia" and the "Paradise Lost." [43] We have a remarkable
parallel to this association of Bede and Caedmon in the association of
Wiclif, the first translator of the whole Bible into English (1380),
and the contemporary of Chaucer, the father of English poetry, both
forerunners of the British Reformation, and sustaining a relation to
Protestant England somewhat similar to the relation which Bede and
Caedmon sustain to mediaeval Catholic England.

The conversion of England was nominal and ritual, rather than
intellectual and moral. Education was confined to the clergy and monks,
and consisted in the knowledge of the Decalogue, the Creed and the
Pater Noster, a little Latin without any Greek or Hebrew. The
Anglo-Saxon clergy were only less ignorant than the British. The
ultimate triumph of the Roman church was due chiefly to her superior
organization, her direct apostolic descent, and the prestige of the
Roman empire. It made the Christianity of England independent of
politics and court-intrigues, and kept it in close contact with the
Christianity of the Continent. The advantages of this connection were
greater than the dangers and evils of insular isolation. Among all the
subjects of Teutonic tribes, the English became the most devoted to the
Pope. They sent more pilgrims to Rome and more money into the papal
treasury than any other nation. They invented the Peter's Pence. At
least thirty of their kings and queens, and an innumerable army of
nobles ended their days in cloistral retreats. Nearly all of the public
lands were deeded to churches and monasteries. But the exuberance of
monasticism weakened the military and physical forces of the nation

Danish and the Norman conquests. The power and riches of the church
secularized the clergy, and necessitated in due time a reformation.
Wealth always tends to vice, and vice to decay. The Norman conquest did
not change the ecclesiastical relations of England, but infused new
blood and vigor into the Saxon race, which is all the better for its
mixed character.

We add a list of the early archbishops and bishops of the four
principal English sees, in the order of their foundation: [44]

Canterbury

London



Rochester.
York
Augustin
597
Mellitus
604

Justus

604
Paulinus
625
Laurentius
604

[Cedd in Essex
654]
Romanus
624

Chad

665
Mellitus
619

Wini

666
Paulinus
633
Wilfrid, consecrated 665, in possession
669

Justus

624

Erconwald



675
Ithamar
644
Honorius
627
Waldhere
693
Damian
655

669
Deusdedit
655
Ingwald
704

Putta

669

Bosa

678
Theodore
668
Cwichelm
676
Wilfrid again
686
Brihtwald
693
Gebmund

678



Bosa again
691

Tatwin

731

Tobias

693

John

706

[40] See a full account of this controversy in Bede, III, c. 25, 26,
and in Haddan and Stubbs, III. 100-106.

[41] The works of Theodore (Poenitentiale, etc.) in Migne's Patrol.,
Tom. 99, p. 902. Comp. also Bede, IV. 2, Bright, p. 223, and especially
Haddan and Stubbs, III. 114-227, where his Penitential is given in
full. It was probably no direct work of Theodore, but drawn up under
his eye and published by his authority. It presupposes a very bad state
of morals among the clergy of that age.

[42] See Karl Werner (R.C.), Beda und seine Zeit, 1875. Bright, l.c.,
pp. 326 sqqg.

[43] Beda, Hist. Eccl. Angl., IV. 24. Caedmonis monachi Paraphrasis
poetica Genescos ac praecipuarum sacrae paginae Historiarum, ed. F.
Junius, Amst., 1655; modern editions by B. Thorpe, Lond., 1832, and C.
W. M. Grein, G€tting., 1857. Bouterwek, Caedmon's des Angelsachen
biblische Dichtungen, Elberfeld, 1849-54, 2 Parts. F. Hammerich,
AElteste christliche Epik der Angelsachsen, Deutschen und Nordl€nder.
Transl. from the Danish by Michelsen, 1874. Comp. also the literature
on the German Heliand, € 27.

[44] From Bright, p. 449, compared with the dates in Haddan and Stubbs
vol. III.

€ 14. The Conversion of Ireland. St. Patrick and St. Bridget.
Literature.

I. The writings of St. Patrick are printed in the Vitae Sanctorum of
the Bollandists, sub March 17th; in Patricii Opuscula, ed. Warsaeus
(Sir James Ware, Lond., 1656); in Migne's Patrolog., Tom. LIITI.
790-839, and with critical notes in Haddan and Stubbs, Councils, etc.,
Vol. II, Part II, (1878), pp. 296-323.

II. The Life of St. Patrick in the Acta Sanctorum, Mart., Tom. II. 517
sqq.



Tillemont: M€@moires, Tom. XVI. 452, 781.
Ussher: Brit. Eccl. Antiqu.
J. H. Todd: St. Patrick, Apostle of Ireland. Dublin, 1864.

C. Joh. Greith (R.C.): Geschichte der altirischen Kirche und ihrer
Verbindung mit Rom., Gallien und Alemannien, als Einleitung in die
Geschichte des Stifts St. Gallen. Freiburg i. B. 1867.

Daniel de Vinn€: History Of the Irish Primitive Church, together with
the Life of St. Patrick. N. York, 1870

J. Francis Sherman (R.C.): Loca Patriciana: an Identification of
Localities, chiefly in Leinster, visited by St. Patrick. Dublin, 1879.

F. E. Warren (Episc.): The Manuscript Irish Missal at Corpus Christi
College, Oxford. London, 1879. Ritual of the Celtic Church. Oxf. 1881.

Comp. also the works of Todd, McLauchan, Ebrard, Killen, and Skene,
quoted in € 7, and Forbes, Kalendars of Scottish Saints, p. 431.

The church-history of Ireland is peculiar. It began with an independent
catholicity (or a sort of semi-Protestantism), and ended with Romanism,
while other Western countries passed through the reverse order. Lying
outside of the bounds of the Roman empire, and never invaded by Roman
legions, [45] that virgin island was Christianized without bloodshed
and independently of Rome and of the canons of the oecumenical synods.
The early Irish church differed from the Continental churches in minor
points of polity and worship, and yet excelled them all during the
sixth and seventh centuries in spiritual purity and missionary zeal.
After the Norman conquest, it became closely allied to Rome. In the
sixteenth century the light of the Reformation did not penetrate into
the native population; but Queen Elizabeth and the Stuarts set up by
force a Protestant state-religion in antagonism to the prevailing faith
of the people. Hence, by the law of re-action, the Keltic portion of
Ireland became more intensely Roman Catholic being filled with double
hatred of England on the ground of difference of race and religion.
This glaring anomaly of a Protestant state church in a Roman Catholic
country has been removed at last after three centuries of oppression
and misrule, by the Irish Church Disestablishment Act in 1869 under the
ministry of Gladstone.

The early history of Ireland (Hibernia) is buried in obscurity. The
ancient Hibernians were a mixed race, but prevailingly Keltic. They
were ruled by petty tyrants, proud, rapacious and warlike, who kept the
country in perpetual strife. They were devoted to their religion of
Druidism. Their island, even before the introduction of Christianity,
was called the Sacred Island. It was also called Scotia or Scotland
down to the eleventh century. [46] The Romans made no attempt at
subjugation, as they did not succeed in establishing their authority in
Caledonia.

The first traces of Irish Christianity are found at the end of the
fourth or the beginning of the fifth century.



As Pelagius, the father of the famous heresy, which bears his name, was
a Briton, so Coelestius, his chief ally and champion, was a Hibernian;
but we do not know whether he was a Christian before be left Ireland.
Mansuetus, first bishop of Toul, was an Irish Scot (a.d. 350). Pope
Caelestine, in 431, ordained and sent Palladius, a Roman deacon, and
probably a native Briton, "to the Scots believing in Christ," as their
first bishop. [47] This notice by Prosper of France implies the
previous existence of Christianity in Ireland. But Palladius was so
discouraged that he soon abandoned the field, with his assistants for
North Britain, where he died among the Picts. [48] For nearly two
centuries after this date, we have no authentic record of papal
intercourse with Ireland; and yet during that period it took its place
among the Christian countries. It was converted by two humble
individuals, who probably never saw Rome, St. Patrick, once a slave,
and St. Bridget, the daughter of a slave-mother. [49] The Roman
tradition that St. Patrick was sent by Pope Caelestine is too late to
have any claim upon our acceptance, and is set aside by the entire
silence of St. Patrick himself in his genuine works. It arose from
confounding Patrick with Palladius. The Roman mission of Palladius
failed; the independent mission of Patrick succeeded. He is the true
Apostle of Ireland, and has impressed his memory in indelible
characters upon the Irish race at home and abroad.

St. Patrick or Patricius (died March 17, 465 or 493) was the son of a
deacon, and grandson of a priest, as he confesses himself without an
intimation of the unlawfulness of clerical marriages. [50] He was in
his youth carried captive into Ireland, with many others, and served
his master six years as a shepherd. While tending his flock in the
lonesome fields, the teachings of his childhood awakened to new life in
his heart without any particular external agency. He escaped to France
or Britain, was again enslaved for a short period, and had a remarkable
dream, which decided his calling. He saw a man, Victoricius, who handed
him innumerable letters from Ireland, begging him to come over and help
them. He obeyed the divine monition, and devoted the remainder of his
life to the conversion of Ireland (from a.d. 440 to 493). [51]

"I am," he says, "greatly a debtor to God, who has bestowed his grace
so largely upon me, that multitudes were born again to God through me.
The Irish, who never had the knowledge of God and worshipped only idols
and unclean things, have lately become the people of the Lord, and are
called sons of God." He speaks of having baptized many thousands of
men. Armagh seems to have been for some time the centre of his
missionary operations, and is to this day the seat of the primacy of
Ireland, both Roman Catholic and Protestant. He died in peace, and was
buried in Downpatrick (or Gabhul), where he began his mission, gained
his first converts and spent his declining years. [52]

His Roman Catholic biographers have surrounded his life with marvelous
achievements, while some modern Protestant hypercritics have questioned
even his existence, as there is no certain mention of his name before
634; unless it be "the Hymn of St. Sechnall (Secundinus) in praise of
St. Patrick, which is assigned to 448. But if we accept his own
writings, "there can be no reasonable doubt" (we say with a
Presbyterian historian of Ireland) "that he preached the gospel in
Hibernia in the fifth century; that he was a most zealous and efficient
evangelist, and that he is eminently entitled to the honorable
designation of the Apostle of Ireland." [53]



The Christianity of Patrick was substantially that of Gaul and old
Britain, i.e. Catholic, orthodox, monastic, ascetic, but independent of
the Pope, and differing from Rome in the age of Gregory I. in minor
matters of polity and ritual. In his Confession he never mentions Rome
or the Pope; he never appeals to tradition, and seems to recognize the
Scriptures (including the Apocrypha) as the only authority in matters
of faith. He quotes from the canonical Scriptures twenty-five times;
three times from the Apocrypha. It has been conjectured that the
failure and withdrawal of Palladius was due to Patrick, who had already
monopolized this mission-field; but, according to the more probable
chronology, the mission of Patrick began about nine years after that of
Palladius. From the end of the seventh century, the two persons were
confounded, and a part of the history of Palladius, especially his
connection with Pope Caelestine, was transferred to Patrick. [54]

With St. Patrick there is inseparably connected the most renowned
female saint of Ireland, St. Bridget (or Brigid, Brigida, Bride), who
prepared his winding sheet and survived him many years. She died Feb.
1, 523 (or 525). She is "the Mary of Ireland," and gave her name to
innumerable Irish daughters, churches, and convents. She is not to be
confounded with her name-sake, the widow-saint of Sweden. Her life is
surrounded even by a still thicker cloud of legendary fiction than that
of St. Patrick, so that it is impossible to separate the facts from the
accretions of a credulous posterity. She was an illegitimate child of a
chieftain or bard, and a slave-mother, received holy orders, became
deformed in answer to her own prayer, founded the famous nunnery of
Kildare (i.e. the Church of the 0Oak), [55] foretold the birth of
Columba, and performed all sorts of signs and wonders.

Upon her tomb in Kildare arose the inextinguishable flame called "the
Light of St. Bridget," which her nuns (like the Vestal Virgins of Rome)
kept

"Through long ages of darkness and storm" (Moore).

Six lives of her were published by Colgan in his Trias Thaumaturgus,
and five by the Bollandists in the Acta Sanctorum.

Critical Note on St. Patrick.

We have only one or two genuine documents from Patrick, both written in
semi-barbarous (early Irish) Latin, but breathing an humble, devout and
fervent missionary spirit without anything specifically Roman, viz. his
autobiographical Confession (in 25 chapters), written shortly before
his death (493?), and his Letter of remonstrance to Coroticus (or
Ceredig), a British chieftain (nominally Christian), probably of
Ceredigion or Cardigan, who had made a raid into Ireland, and sold
several of Patrick's converts into slavery (10 chapters). The
Confession, as contained in the "Book of Armagh," is alleged to have
been transcribed before a.d. 807 from Patrick's original autograph,
which was then partly illegible. There are four other MSS. of the
eleventh century, with sundry additions towards the close, which seem
to be independent copies of the same original. See Haddan & Stubbs,
note on p. 296. The Epistle to Coroticus is much shorter, and not so
generally accepted. Both documents were first printed in 1656, then in



1668 in the Acta Sanctorum, also in Migne's Patrologia (Vol. 53), in
Miss Cusack's Life of St. Patrick, in the work of Ebrard (l.c. 482
sqg.), and in Haddan & Stubbs, Councils (Vol. II., P. II., 296 sqg.).

There is a difference of opinion about Patrick's nationality, whether
he was of Scotch, or British, or French extraction. He begins his
Confession: "I, Patrick, a sinner, the rudest and the least of all the
faithful, and the most contemptible with the multitude (Ego Patricius,
peccator, rusticissimus et minimus omnium fidelium et
contemptibilissimus apud plurimos, or, according to another reading,

contemptibilis sum apud plurimos), had for my father Calpornus (or
Calphurnius), a deacon (diaconum, or diaconem), the son of Potitus (al.
Photius), a presbyter (filium quondam Potiti presbyteri), who lived in

the village of Bannavem (or Banaven) of Tabernia; for he had a cottage
in the neighborhood where I was captured. I was then about sixteen
years old; but I was ignorant of the true God, and was led away into
captivity to Hibernia." Bannavem of Tabernia is, perhaps Banavie in
Lochaber in Scotland (McLauchlan); others fix the place of his birth in
Kilpatrick (i.e. the cell or church of Patrick), near Dunbarton on the

Clyde (Ussher, Butler, Maclear); others, somewhere in Britain, and thus
explain his epithet "Brito" or "Briton" (Joceline and Skene); still
others seek it in Armoric Gaul, in Boulogne (from Bononia), and derive

Brito from Brittany (Lanigan, Moore, Killen, De Vinn{}).

He does not state the instrumentality of his conversion. Being the son
of a clergyman, he must have received some Christian instruction; but
he neglected it till he was made to feel the power of religion in
communion with God while in slavery. "After I arrived in Ireland," he
says (ch. 6), "every day I fed cattle, and frequently during the day I
prayed; more and more the love and fear of God burned, and my faith and
my spirit were strengthened, so that in one day I said as many as a
hundred prayers, and nearly as many in the night." He represents his
call and commission as coming directly from God through a vision, and
alludes to no intervening ecclesiastical authority or episcopal
consecration. In one of the oldest Irish MSS., the Book of Durrow, he
is styled a presbyter. In the Epistle to Coroticus, he appears more
churchly and invested with episcopal power and Jjurisdiction. It begins:
"Patricius, peccator indoctus, Hiberione (or Hyberione) constitutus
episcopus, certissime reor, a Deo accepi id quod sum: inter barbaras
utique gentes proselytus et profuga, ob amorem Dei." (So according to
the text of Haddan & Stubbs, p. 314; somewhat different in Migne,
Patrol. LIII. 814; and in Ebrard, p. 505.) But the letter does not
state where or by whom he was consecrated.

The "Book of Armagh "contains also an Irish hymn (the oldest monument

of the Irish Keltic language), called S. Patricii Canticum Scotticum,
which Patrick is said to have written when he was about to convert the
chief monarch of the island (Laoghaire or Loegaire). [56] The hymn is a

prayer for the special aid of Almighty God for so important a work; it
contains the principal doctrines of orthodox Christianity, with a dread
of magical influences of aged women and blacksmiths, such as still
prevails in some parts of Ireland, but without an invocation of Mary
and the saints, such as we might expect from the Patrick of tradition
and in a composition intended as a breast-plate or corselet against
spiritual foes. The following is the principal portion:



"5.

The

The

The

The

The

The

The

The

The

The

I bind to myself to-day,--

Power of God to guide me,

Might of God to uphold me,

Wisdom of God to teach me,

Eye of God to watch over me,

Ear of God to hear me,

Word of

Hand of

God to give me speech.

God to protect me,

Way of God to go before me,

Shield of God to shelter me,

Host of

Against the
Against the
Against the
Against every man who meditates injury to me.

6.

God to defend me,
snares of demons,
temptations of vices,
lusts of nature,

Whether far or near,
With few or with many.

I have set around me all these powers,

Against every hostile savage power,

Directed against my body and my soul,

Against the

Against the

Against the

Against the

Against the

Against all

7.

incantations of false prophets,

black laws of heathenism,

false laws of heresy,

deceits of idolatry,

spells of women, and smiths, and druids,

knowledge which blinds the soul of man.

Christ protect me to-day

Against poison, against burning,

Against drowning, against wound,

That I may receive abundant reward.



8. Christ with me, Christ before me,

Christ behind me, Christ within me,

Christ beneath me, Christ above me,

Christ at my right, Christ at my left,

Christ in the fort [i.e. at home],

Christ in the chariot-seat [travelling by land],

Christ in the poop [travelling by water].

9. Christ in the heart of every man who thinks of me,
Christ in the mouth of every man who speaks to me,
Christ in every eye that sees me,

Christ in every ear that hears me.

10. I bind to myself to-day

The strong power of an invocation of the Trinity,

The faith of the Trinity in Unity,

The Creator of [the elements].

11. Salvation is of the Lord,

Salvation is of the Lord,

Salvation is of Christ;

May thy salvation, O Lord, be ever with us."

The fourth and last document which has been claimed as authentic and
contemporary, is a Latin "Hymn in praise of St. Patrick" (Hymnus Sancti
Patricii, Episcopi Scotorum) by St. Sechnall (Secundinus) which begins
thus:

"Audite, omnes amantes Deum, sancta merita

Viri in Christo beati Patrici Episcopi:

Quomodo bonum ob actum simulatur angelis,

Perfectamque propter uitam aequatur Apostolis.”

The poem is given in full by Haddan & Stubbs, 324-327, and assigned to

"before a.d. 448 (?)," in which year Sechnall died. But how could he
anticipate the work of Patrick, when his mission, according to the same



writers, began only eight years earlier (440), and lasted till 493? The
hymn is first mentioned by Tyrechanus in the "Book of Armagh."

The next oldest document is the Irish hymn of St. Fiacc on St. Patrick,
which is assigned to the latter part of the sixth century, (l.c.
356-361) . The Senchus Mor is attributed to the age of St. Patrick; but
it is a code of Irish laws, derived from Pagan times, and gradually
modified by Christian ecclesiastics in favor of the church. The Canons
attributed to St. Patrick are of later date (Haddan & Stubbs, 328

sqq.) .

It is strange that St. Patrick is not mentioned by Bede in his Church
History, although he often refers to Hibernia and its church, and is
barely named as a presbyter in his Martyrology. He is also ignored by
Columba and by the Roman Catholic writers, until his mediaeval
biographers from the eighth to the twelfth century Romanized him,
appealing not to his genuine Confession, but to spurious documents and
vague traditions. He is said to have converted all the Irish chieftains
and bards, even Ossian, the blind Homer of Scotland, who sang to him
his long epic of Keltic heroes and battles. He founded 365 or,
according to others, 700 churches, and consecrated as many bishops, and
3,000 priests (when the whole island had probably not more than two or
three hundred thousand inhabitants; for even in the reign of Elizabeth
it did not exceed 600,000). [57] He changed the laws of the kingdom,
healed the blind, raised nine persons from death to life, and expelled
all the snakes and frogs from Ireland. [58] His memory is celebrated
March 17, and is a day of great public processions with the Irish
Catholics in all parts of the world. His death is variously put in the
year 455 (Tillemont), 464 or 465 (Butler, Killen), 493 (Ussher, Skene,
Forbes, Haddan & Stubbs). Forbes (Kalendars, p. 433) and Skene (Keltic
Scotland, II. 427 sgg.) come to the conclusion that the legend of St.
Patrick in its present shape is not older than the ninth century, and
dissolves into three personages: Sen-Patrick, whose day in the Kalendar
is the 24th of August; Palladius, "qui est Patricius," to whom the
mission in 431 properly belongs, and Patricius, whose day is the 17th
of March, and who died in 493. "From the acts of these three saints,
the subsequent legend of the great Apostle of Ireland was compiled, and
an arbitrary chronology applied to it."

[45] Agricola thought of invading Ireland, and holding it by a single
legion, in order to remove from Britain the dangerous sight of freedom.
Tacitus, Agric., c. 24.

[46] Isidore of Seville in 580 (Origines XIV. 6) was the first to call
Hibernia by the name of Scotia: "Scotia eadem et Ibernia, proxima
Britanniae insula."

[47] Prosper Aquitan. (a. d.455-463), Chron. ad an. 431: "Ad Scotos in
Christum credentes ordinatus a Papa Coelestino Palladius primus
Episcopus mittitur." Comp. Vita S. Palladii in the Book of Armagh, and
the notes by Haddan and Stubbs, Vol. II., Part II., pp. 290, 291.

[48] He is said to have left in Ireland, when he withdrew, some relics
of St. Peter and Paul, and a copy of the 0ld and New Testaments, which
the Pope had given him, together with the tablets on which he himself

used to write. Haddan & Stubbs, p. 291.



[49] Hence Montalembert says (II. 393): "The Christian faith dawned
upon Ireland by means of two slaves." The slave-trade between Ireland
and England flourished for many centuries.

[50] This fact is usually, omitted by Roman Catholic writers. Butler
says simply: "His father was of a good family." Even Montalembert
conceals it by calling "the Gallo-Roman (?) Patrick, son of a relative
of the great St. Martin of Tours" (II. 390). He also repeats, without a
shadow of proof, the legend that St. Patrick was consecrated and
commissioned by Pope St. Celestine (p. 391), though he admits that
"legend and history have vied in taking possession of the life of St.
Patrick."

[51] The dates are merely conjectural. Haddan & Stubbs (p. 295) select
a. d.440 for St. Patrick's mission (as did Tillemont & Todd), and 493
as the year of his death. According to other accounts, his mission
began much earlier, and lasted sixty years. The alleged date of the
foundation of Armagh is a. d.445.

[52] Afterwards Armagh disputed the claims of Downpatrick See Killen I.
71-73.

[53] Killen, Vol. I. 12. Patrick describes himself as "Hiberione
constitutus episcopus." Afterwards he was called "Episcopus Scotorum,"
then "Archiapostolus Scotorum," then "Abbat of all Ireland," and
"Archbishop, First Primate, and Chief Apostle of Ireland.' See Haddan &
Stubbs, p. 295.

[54] Haddan & Stubbs, p. 294, note: "The language of the Hymns of S.
Sechnall and of S. Fiacc, and of S. Patrick's own Confessio, and the
silence of Prosper, besides chronological difficulties, disprove, upon
purely historical grounds, the supposed mission from Rome of S. Patrick
himself; which first appears in the Scholia on S. Fiacc's Hymn."

[55] The probable date of foundation is a. d.480. Haddan & Stubbs, p.
295.

[56] The Irish was first published by Dr. Petrie, and translated by Dr.
Todd. Haddan & Stubbs (320-323) give the Irish and English in parallel
columns. Some parts of this hymn are said to be still remembered by the
Irish peasantry, and repeated at bed-time as a protection from evil, or
"as a religious armor to protect body and soul against demons and men
and vices."

[57] See Killen I. 76, note. Montalembert says, III. 118, note: "Irish
narratives know scarcely any numerals but those of three hundred and
three thousand.

[58] A witty Irishman, who rowed me (in 1875) over Lake Killarney, told
me that St. Patrick put the last snake into an iron box, and sunk it to
the bottom of the lake, although he had solemnly promised to let the
creature out. I asked him whether it was not a sin to cheat a snake?
"Not at all,"™ was his quick reply, "he only paid him in the same coin;
for the first snake cheated the whole world." The same guide told me
that Cromwell killed all the good people in Ireland, and let the bad
ones live; and when I objected that he must have made an exception with



his ancestors, he politely replied: "No, my parents came from America."

€ 15. The Irish Church after St. Patrick.
The Missionary Period.

The labors of St. Patrick were carried on by his pupils and by many
British priests and monks who were driven from England by the
Anglo-Saxon invasion in the 5th and 6th centuries. [59] There was an
intimate intercourse between Ireland and Wales, where British
Christianity sought refuge, and between Ireland and Scotland, where the
seed of Christianity, had been planted by Ninian and Kentigern. In less
than a century, after St. Patrick's death Ireland was covered with
churches and convents for men and women. The monastic institutions were
training schools of clergymen and missionaries, and workshops for
transscribing sacred books. Prominent among these are the monasteries
of Armagh, Banchor or Bangor (558), Clonard (500), Clonmacnois (528),
Derry (555), Glendolough (618).

During the sixth and seventh centuries Ireland excelled all other
countries in Christian piety, and acquired the name of "the Island of
Saints." We must understand this in a comparative sense, and remember
that at that time England was just beginning to emerge from Anglo-Saxon
heathenism, Germany was nearly all heathen, and the French kings--the
eldest sons of the Church--were "monsters of iniquity." Ireland itself
was distracted by civil wars between the petty kings and chieftains;
and the monks and clergy, even the women, marched to the conflict.
Adamnan with difficulty secured a law exempting women from warfare, and
it was not till the ninth century that the clergy in Ireland were
exempted from "expeditions and hostings" (battles). The slave-trade was
in full vigor between Ireland and England in the tenth century, with
the port of Bristol for its centre. The Irish piety was largely based
on childish superstition. But the missionary zeal of that country is
nevertheless most praiseworthy. Ireland dreamed the dream of converting
heathen Europe. Its apostles went forth to Scotland, North Britain,
France, Germany, Switzerland, and North Italy. "They covered the land
and seas of the West. Unwearied navigators, they landed on the most
desert islands; they overflowed the Continent with their successive
immigrations. They saw in incessant visions a world known and unknown
to be conquered for Christ. The poem of the Pilgrimage of St. Brandan,
that monkish Odyssey so celebrated in the middle ages, that popular
prelude of the Divina Commedia, shows us the Irish monks in close
contact with all the dreams and wonders of the Keltic ideal." [60]

The missionaries left Ireland usually in companies of twelve, with a
thirteenth as their leader. This duodecimal economy was to represent
Christ and the twelve apostles. The following are the most prominent of
these missionary bands: [61]

St. Columba, with twelve brethren, to Hy in Scotland, a.d. 563.

St. Mohonna (or Macarius, Mauricius), sent by Columba, with twelve
companions, to the Picts.

St. Columbanus, with twelve brethren, whose names are on record, to
France and Germany, a.d. 612.



St. Kilian, with twelve, to Franconia and W€rzburg, a.d. 680.
St. Eloquius, with twelve, to Belgium, a.d. 680.
St. Rudbert or Rupert, with twelve, to Bavaria, a.d. 700.

St. Willibrord (who studied twelve years in Ireland), with twelve, to
Friesland, a.d. 692.

St. Forannan, with twelve, to the Belgian frontier, a.d. 970.

It is remarkable that this missionary activity of the Irish Church is
confined to the period of her independence of the Church of Rome. We
hear no more of it after the Norman conquest.

The Irish Church during this missionary period of the sixth and seventh
centuries had a peculiar character, which we learn chiefly from two
documents of the eighth century, namely, the Catalogue of the Saints of
Ireland, [62] and the Litany of Angus the Culdee. [63]

The Catalogue distinguishes three periods and three orders of saints:
secular, monastic, and eremitical.

The saints of the time of St. Patrick were all bishops full of the Holy
Ghost, three hundred and fifty in number, founders of churches; they
had one head, Christ, and one leader, Patrick, observed one mass and
one tonsure from ear to ear, and kept Easter on the fourteenth moon
after the vernal equinox; they excluded neither laymen nor women;
because, founded on the Rock of Christ, they feared not the blast of
temptation. They sprung from the Romans, Franks, Britons and Scots.
This order of saints continued for four reigns, from about a.d. 440
till 543.

The second order, likewise of four reigns, till a.d. 599, was of
Catholic Presbyters, three hundred in number, with few bishops; they
had one head, Christ, one Easter, one tonsure, as before; but different
and different rules, and they refused the services of women, separating
them from the monasteries.

The third order of saints consisted of one hundred holy presbyters and
a few bishops, living in desert places on herbs and water and the alms
of the faithful; they had different tonsures and Easters, some
celebrating the resurrection on the 14th, some on the 16th moon; they
continued through four reigns till 665.

The first period may be called episcopal, though in a rather
non-episcopal or undiocesan sense. Angus, in his Litany, invokes "seven
times fifty [350] holy cleric bishops," whom "the saint [Patrick]
ordained," and "three hundred pure presbyters, upon whom he conferred
orders." In Nennius the number of presbyters is increased to three
thousand, and in the tripartite Life of Patrick to five thousand. These
bishops, even if we greatly reduce the number as we must, had no higher
rank than the ancient chorepiscopi or country-bishops in the Eastern
Church, of whom there were once in Asia Minor alone upwards of four
hundred. Angus the Culdee gives us even one hundred and fifty-three
groups of seven bishops, each group serving in the same church.



Patrick, regarding himself as the chief bishop of the whole Irish
people, planted a church wherever he made a few converts and could
obtain a grant from the chief of a clan, and placed a bishop ordained
by himself over it. "It was a congregational and tribal episcopacy,
united by a federal rather than a territorial tie under regular
jurisdiction. During Patrick's life, he no doubt exercised a
superintendence over the whole; but we do not see any trace of the
metropolitan jurisdiction of the church of Armagh over the rest." [64]

The second period was monastic and missionary. All the presbyters and
deacons were monks. Monastic life was congenial to the soil, and had
its antecedents in the brotherhoods and sisterhoods of the Druids. [65]
It was imported into Ireland probably from France, either directly
through Patrick, or from the monastery of St. Ninian at Galloway, who
himself derives it from St. Martin of Tours. [66] Prominent among these
presbyter-monks are the twelve apostles of Ireland headed by St.
Columba, who carried Christianity to Scotland in 563, and the twelve
companions of Columbanus, who departed from Ireland to the Continent
about 612. The most famous monastery was that of Bennchar, or Bangor,
founded a.d. 558 by Comgall in the county of Down, on the south side of
Belfast Lough. Comgall had four thousand monks under his care. [67]
From Bangor proceeded Columbanus and other evangelists.

By a primitive Keltic monastery we must not understand an elaborate
stone structure, but a rude village of wooden huts or bothies (botha)
on a river, with a church (ecclais), a common eating-hall, a mill, a
hospice, the whole surrounded by a wall of earth or stone. The senior
monks gave themselves entirely to devotion and the transcribing of the
Scriptures. The younger were occupied in the field and in mechanical
labor, or the training of the rising generation. These monastic
communities formed a federal union, with Christ as their invisible
head. They were training schools of the clergy. They attracted converts
from the surrounding heathen population, and offered them a refuge from
danger and violence. They were resorted to by English noblemen, who,
according to Bede, were hospitably received, furnished with books, and
instructed. Some Irish clergymen could read the Greek Testament at a
time when Pope Gregory J. was ignorant of Greek. There are traces of an
original Latin version of the Scriptures differing from the Itala and
Vulgate, especially in Patrick's writings. [68] But "there is no trace
anywhere of any Keltic version of the Bible or any part of it. St.
Chrysostom's words have been misunderstood to support such a
supposition, but without ground." [69] If there had been such a
translation, it would have been of little use, as the people could not
read it, and depended for their scanty knowledge of the word of God on
the public lessons in the church.

The "Book of Armagh," compiled by Ferdomnach, a scribe or learned monk
of Armagh, in 807, gives us some idea of the literary state of the
Irish Church at that time. [70] It contains the oldest extant memoirs
of St. Patrick, the Confession of St. Patrick, the Preface of Jerome to
the New Testament, the Gospels, Epistles, Apocalypse and Acts, with
some prefaces chiefly taken from the works of Pelagius, and the Life of
St. Martin of Tours by Sulpicius Severus, with a short litany on behalf
of the writer.

In the ninth century John Scotus Erigena, who died in France, 874,
startled the Church with his rare, but eccentric, genius and



pantheistic speculations. He had that power of quick repartee for which
Irishmen are distinguished to this day. When asked by Charles the Bald
at the dinner-table, what was the difference between a Scot and a Sot
(quid distat inter Scottum et Sottum?), John replied: "Nothing at all
but the table, please your Majesty."

[59] Petrie (Round Towers, p. 137, quoted by Killen I. 26) speaks of
crowds of foreign ecclesiastics--Roman, Egyptian, French, British,
Saxon--who flocked Ireland as a place of refuge in the fifth and sixth
centuries.

[60] Montalembert, II. 397.
[61] See Reeves, S. Columba, Introd, p. lxxi.

[62] Catalogus Sanctorum Hiberniae published by Ussher from two MSS,
and in Haddan & Stubbs, 292-294.

[63] Contained in the Leabhar Breac, and in the Book of Leinster.
[64] Skene II. 22

[65] Ammianus Marcellinus (XV. 9) describes the Druids as "bound
together in brotherhoods and corporations, according to the precepts of
Pythagoras!" See Killen, I. 29.

[66] See next section. St. Patrick also is said to have been one of St.
Martin's disciples; but St. Martin lived nearly one hundred years
earlier.

[67] Angus the Culdee, in his Litany, invokes "forty thousand monks,
with the blessing of God, under the rule of Comgall of Bangor." But
this is no doubt a slip of the pen for "four thousand." Skene II. 56.
Bangor on the northeastern coast of Ireland must not be confounded with
Bangor on the westem coast of Wales.

[68] Haddan & Stubbs, Vol. I., 170-198, give a collection of Latin
Scripture quotations of British or Irish writers from the fifth to the
ninth century (Fastidius, St. Patrick, Gildas, Columbanus, Adamnanus,
Nennius, Asser, etc.), and come to the conclusion that the Vulgate,
though known to Fastidius in Britain about a. d.420, was probably
unknown to St. Patrick, writing half a century later in Ireland, but
that from the seventh century on, the Vulgate gradually superseded the
Irish Latin version formerly in use.

[69] Haddan & Stubbs, I. 192; Comp. p. 10. Ebrard and other writers
state the contrary, but without proof.

[70] First published in the Swords Parish Magazine, 1861.

€ 16. Subjection of Ireland to English and Roman Rule.

The success of the Roman mission of Augustin among the Anglo-Saxons
encouraged attempts to bring the Irish Church under the papal
jurisdiction and to force upon it the ritual observances of Rome.



England owes a good deal of her Christianity to independent Irish and
Scotch missionaries from Bangor and Iona; but Ireland (as well as
Germany) owes her Romanism, in great measure, to England. Pope Honorius
(who was afterwards condemned by the sixth oecumenical council for
holding the Monothelite heresy) addressed to the Irish clergy in 629 an
exhortation--not, however, in the tone of authoritative dictation, but
of superior wisdom and experience--to conform to the Roman mode of
keeping Easter. This is the first known papal encyclical addressed to
that country. A Synod was held at Magh-Lene, and a deputation sent to
the Pope (and the three Eastern patriarchs) to ascertain the foreign
usages on Easter. The deputation was treated with distinguished
consideration in Rome, and, after three years' absence, reported in
favor of the Roman cycle, which indeed rested on a better system of
calculation. It was accordingly adopted in the South of Ireland, under
the influence of the learned Irish ecclesiastic Cummian, who devoted a
whole year to the study of the controversy. A few years afterwards
Thomian, archbishop and abbot of Armagh (from 623 to 661), and the best
Irish scholar of his age, introduced, after correspondence with the
Pope, the Roman custom in the North, and thereby promoted his authority
in opposition to the power of the abbot of Iona, which extended over a
portion of Ireland, and strongly favored the old custom. But at last
Abbot Adamnan likewise yielded to the Roman practice before his death
(704) .

The Norman conquest under William I., with the sanction of the Pope,
united the Irish Church still more closely to Rome (1066). Gregory
VII., in an encyclical letter to the king, clergy and laity of Ireland
(1084) ., boldly, challenged their obedience to the Vicar of the blessed
Peter, and invited them to appeal to him in all matters requiring
arbitration.

The archbishops of Canterbury, Lanfranc and Anselm, claimed and
exercised a sort of supervision over the three most important
sea-ports, Dublin, Waterford, and Limerick, on the ground that the
Norman settlers applied to them for bishops and priests. Their
influence was exerted in favor of conformity to Rome. Clerical celibacy
was more generally introduced, uniformity in ritual established, and
the large number of bishoprics reduced to twenty-three under two
archbishops, Armagh for the North and Cashel for the South; while the
bishop of Dublin was permitted to remain under the care of the
archbishop of Canterbury. This reorganization of the polity in the
interest of the aggrandizement of the hierarchy was effected about 1112
at the synod of Rathbreasail, which was attended by 58 bishops, 317
priests, a large number of monks, and King Murtogh O'Brien with his
nobles. [71]

At last Ireland was invaded and conquered by England under Henry II.,
with the effectual aid of Pope Adrian IV.--the only Englishman that sat
on the papal throne. In a curious bull of 1155, he justified and
encouraged the intended invasion in the interest of the papacy, and
sent the king the ring of investiture as Lord of Ireland calling upon
that licentious monarch to "extirpate the nurseries of vice" in
Ireland, to "enlarge the borders of the (Roman) Church," and to secure
to St. Peter from each house "the annual pension of one penny" (equal
in value in the twelfth century to at least two or three shillings of
our present currency). [72] Henry carried out his design in 1171, and
with a strong military force easily subdued the whole Irish nation,



weakened and distracted by civil wars, to British rule, which has been
maintained ever since. A Synod at Armagh regarded the subjugation as a
righteous judgment for the sins of the people, and especially for the
slave trade. The bishops were the first to acknowledge Henry, hoping to
derive benefit from a foreign r€gime, which freed them from petty
tyrants at home. A Synod of Cashel in 1172, among other regulations,
ordered that all offices of the church should hereafter in all parts of
Ireland be conformed to the observances of the Church of England. A
papal legate henceforward was constantly residing in Ireland. Pope
Alexander III. was extremely gratified with this extension of his
dominion, and in September, 1172, in the same tone of sanctimonious
arrogance) issued a brief confirming the bull of Adrian, and expressing
a hope that "the barbarous nation" would attain under the government of
Henry "to some decency of manners;" he also wrote three epistles--one
to Henry II., one to the kings and nobles of Ireland, and one to its
hierarchy--enjoining obedience of Ireland to England, and of both to
the see of St. Peter. [73]

[71] See details in Lanigan and Killen (ch. vii.).

[72] This papal-Irish bull is not found in the Bullarium Romanum, the
editors of which were ashamed of it, and is denounced by some Irish
Romanists as a monstrous and outrageous forgery, but it is given by,
Matthew Paris (1155), was confirmed by Pope Alexander III. in a letter
to Henry II. (a. d.1172), published in Ireland in 1175, printed in
Baronius, Annales, ad a. d.1159, who took his copy from a Codex
Vaticanus and is acknowledged as undoubtedly genuine by Dr. Lanigan,
the Roman Catholic historian of Ireland (IV. 64), and other
authorities; comp. Killen I. 211 sqgq. It is as follows: "Adrian,
Bishop, Servant of the servants of God, to his dearest son in Christ,
the illustrious King of England, greeting and apostolic benediction. "
Full laudably, and profitably has your magnificence conceived the
design of propagating your glorious renown on earth, and of completing
your reward of eternal happiness in heaven, whilst as a Catholic prince
you are intent on enlarging the borders of the Church, teaching the
truth of the Christian faith to the ignorant and rude, extirpating the
nurseries of iniquity from the field of the Lord, and for the more
convenient execution of this purpose, requiring the counsel and favor
of the Apostolic See. In which the maturer your deliberation and the
greater the discretion of your procedure, by, so much the happier, we
trust, will be your progress, with the assistance of the Lord; because
whatever has its origin in ardent faith and in love of religion always
has a prosperous end and issue. "There is indeed no doubt but that
Ireland and all the islands on which Christ the Sun of Righteousness
has shone, and which have received the doctrines of the Christian
faith, belong to the Jjurisdiction of St. Peter and of the holy Roman
Church, as your Excellency also acknowledges. And therefore we are the
more solicitous to propagate a faithful plantation among them, and a
seed pleasing to the Lord, as we have the secret conviction of
conscience that a very, rigorous account must be rendered of them.
You then, most dear son in Christ, have signified to us your desire to
enter into the island of Ireland that you may reduce the people to
obedience to laws, and extirpate the nurseries of vice, and that you
are willing to pay from each house a yearly pension of one penny to St.
Peter, and that you will preserve the rights of the churches of this
land whole and inviolate. We, therefore, with that grace and acceptance

A\



suited to your pious and laudable design, and favorably assenting to
your petition, hold it good and acceptable that, for extending the
borders of the church, restraining the progress of vice, for the
correction of manners, the planting of virtue, and the increase of the
Christian religion, you enter that island, and execute therein whatever
shall pertain to the honor of God and welfare of the land; and that the
people of that land receive you honorably, and reverence you as their
lord--the rights of their churches still remaining sacred and
inviolate, and saving to St. Peter the annual pension of one penny from
every house. "If then you are resolved to carry the design you have
conceived into effectual execution, study to train that nation to
virtuous manners, and labor by yourself and others whom you shall judge
meet for this work, in faith, word, and life, that the church may be
there adorned; that the religion of the Christian faith may be planted
and grow up, and that all things pertaining to the honor of God and the
salvation of souls be so ordered that you may be entitled to the
fulness of eternal reward in God, and obtain a glorious renown on
throughout all ages."

[73] Killen, I. 226 sqg.

€ 17. The Conversion of Scotland. St. Ninian and St. Kentigern.

See the works of Skene (the second vol.), Reeves, McLauchan, Ebrard,
Cunningham, mentioned in € 7.

Also Dr. Reeves: The Culdees of the British Islands as they appear in
History, 1864.

Dr. Jos. Robertson: Statuta Ecclesiae Scoticanae, 1866, 2 vols.

Bishop Forbes: The Kalendars of Scottish Saints, Edinb., 1872; Lives of
S. Ninian and S. Kentigern, compiled in the 12th century, Edinb., 1874.

Haddan & Stubbs: Councils and Ecclesiast. Docum., Vol. II, Part I.
(Oxf., 1873), pp. 103 sqqg.

Scotland (Scotia) before the tenth century was comprised in the general
appellation of Britain (Britannia), as distinct from Ireland
(Hibernia). It was known to the Romans as Caledonia, [74] to the Kelts
as Alban; but the name of Scotia was exclusively appropriated to
Ireland till the tenth century. The independent history of Scotland
begins with the establishment of the Scottish monarchy in the ninth
century. At first it was a purely Keltic kingdom; but in the course of
time the Saxon race and feudal institutions spread over the country,
and the Keltic tribes retreated to the mountains and western islands.
The names of Scot and Scotch passed over to the English-speaking people
and their language; while the Keltic language, formerly known as
Scotch, became known as Irish.

The Keltic history of Scotland is full of fable, and a battlefield of
Romanists and Protestants, Episcopalians and Presbyterians, who have
claimed it for their respective systems of doctrine and church-polity.
It must be disentangled from the sectarian issues of the Culdean
controversy. The historian is neither a polemic nor an apologist, and



should aim at nothing but the truth.

Tertullian says, that certain places in Britain which the Romans could
not conquer were made subject to Christ. It is quite likely that the
first knowledge of Christianity reached the Scots and Picts from
England; but the constant wars between them and the Britons and the
decline of the Roman power were unfavorable to any mission work.

The mission of Palladius to Scotland by Pope Caelestius is as vague and
uncertain as his mission to Ireland by the same Pope, and is strongly
mixed up with the mission of Patrick. An Irish colony from the
North-Eastern part of Ulster, which had been Christianized by Patrick,
settled in Scotland towards the close of the fifth century, and
continued to spread along the coasts of Argyle and as far as the
islands of Mull and Iona, until its progress was checked by the
Northern Picts.

The first distinct fact in the church history of Scotland is the
apostolate of St. Ninian at the close of the fourth century, during the
reign of Theodosius in the East. We have little reliable information of
him. The son of a British king, he devoted himself early to the
ministry of Christ. He spent some time in Rome, where the Pope
commissioned him to the apostolate among the heathen in Caledonia, and
in Gaul with Bishop Martin of Tours, who deserves special praise for
his protest against the capital punishment of heretics in the case of
the Priscillianists. He began the evangelization of the Southern Picts
in the Eastern districts of modern Scotland. He built a white stone
church called "Candida Casa," at Whittern (Quhithern, Witerna) in
Galloway, on the South-Westem border of Scotland by the sea side, and
dedicated it to the memory of St. Martin, who had died in that year
(397). [75] This was the beginning of "the Great Monastery" ("Magnum
Monasterium") or monastery of Rosnat, which exerted a civilizing and
humanizing influence on the surrounding country, and annually attracted
pilgrims from England and Scotland to the shrine of St. Ninian. His
life has been romanized and embellished with legends. He made a newborn
infant indicate its true father, and vindicate the innocence of a
presbyter who had been charged by the mother with the crime of
violation; he caused leeks and herbs to grow in the garden before their
season; he subdued with his staff the winds and the waves of the sea;
and even his relics cured the sick, cleansed the lepers, and terrified
the wicked, "by all which things," says Ailred, his biographer, "the
faith of believers is confirmed to the praise and glory of Christ."

St. Kentigern (d. Nov. 13, 603), also called St. Mungo (the gracious
one), [76] the first bishop of Glasgow, labored in the sixth century
for the conversion of the people in Cumberland, Wales, and on the
Clyde, and re-converted the Picts, who had apostatized from the faith.
He was the grandson of a heathen king in Cumbria or Strathclyde, the
son of a Christian, though unbaptized mother. He founded a college of
Culdees or secular monks, and several churches. He wore a hair shirt
and garment of goat-skin, lived on bread and vegetables, slept on a
rocky couch and a stony pillow, like Jacob, rose in the night to sing
psalms, recited in the morning the whole psalter in a cold stream,
retired to desert places during Lent, living on roots, was
con-crucified with Christ on Good Friday, watched before the tomb, and
spent Easter in hilarity and Jjoy. He converted more by his silence than
his speech, caused a wolf and a stag to drag the plough, raised grain



from a field sown with sand, kept the rain from wetting his garments,
and performed other marvels which prove the faith or superstition of
his biographers in the twelfth century. Jocelyn relates also, that
Kentigern went seven times to Rome, and received sundry privileges and
copies of the Bible from the Pope. There is, however, no trace of such
visits in the works of Gregory I., who was more interested in the Saxon
mission than the Scotch. Kentigern first established his episcopal
chair in Holdelm (now Hoddam), afterwards in Glasghu (Glasgow). He met
St. Columba, and exchanged with him his pastoral stave. [77] He
attained to the age of one hundred and eighty-five years, and died
between a.d. 601 and 612 (probably 603). [78] He is buried in the crypt
of the cathedral of St. Mungo in Glasgow, the best preserved of
mediaeval cathedrals in Scotland.

St. Cuthbert (d. March 20, 687), whose life has been written by Bede,
prior of the famous monastery of Mailros (Melrose), afterwards bishop
of Lindisfarne, and last a hermit, 1is another legendary saint of
Scotland, and a number of churches are traced to him or bear his name.
[79]

[74] In Gaelic, Calyddom, land of forests, or, according to others,
from Kaled, i.e hard and wild.

[75] On Whittern and the Candida Casa, see Nicholson, History of
Galloway, I. 115; Forbes, S. Ninian and S. Kentigern, 268, and Skene,
II. 46.

[76] In Welsh, Cyndeyrn means chief, Munghu dear, amiable. See Skene,
II. 183.

[77] The meeting of the two saints, as recorded by Jocelyn, reminds one
of the meeting of St. Antony with the fabulous Paul of Thebes.

[78] See Forbes, Kalendars, p. 372, and Skene, II. 197.

[79] Forbes (p. 319) gives a list of 26.

€ 18. St. Columba and the Monastery of Iona.

John Jamieson (D. D.): An Historical Account of the Ancient Culdees of
Iona, and of their Settlements in Scotland, England, and Ireland.
Edinb., 1811 (p. 417).

Montalembert: La Moines d' Occident, Vol. III., pp. 99-332 (Paris,
1868) .

The Duke of Argyll: Iona. Second ed., London, 1871 (149 p

*Adamnan: Life of St. Columba, Founder of Hy, ed. by William Reeves
(Canon of Armagh), Edinburgh, 1874. (Originally printed for the Irish
Archaeolog. Society and for the Bannatyne Club, Dublin, 1856).

Skene: Celtic Scotland, II. 52 sgq. (Edinb., 1877). Comp. the Lit. in €
7.



Saint Columba or Columbcille, (died June 9, 597) is the real apostle of
Scotland. He is better known to us than Ninian and Kentigern. The
account of Adamnan (624-704), the ninth abbot of Hy, was written a
century after Columba's death from authentic records and oral
traditions, although it is a panegyric rather than a history. Later
biographers have romanized him like St. Patrick. He was descended from
one of the reigning families of Ireland and British Dalriada, and was
born at, Gartan in the county of Donegal about a.d. 521. He received in
baptism the symbolical name Colum, or in Latin Columba (Dove, as the
symbol of the Holy Ghost), to which was afterwards added cille (or

kill, i.e. "of the church," or "the dove of the cells," on account of
his frequent attendance at public worship, or, more probably, for his
being the founder of many churches. [80] He entered the monastic

seminary of Clonard, founded by St. Finnian, and afterwards another
monastery near Dublin, and was ordained a priest. He planted the church
at Derry in 545, the monastery of Darrow in 553, and other churches. He
seems to have fondly clung all his life to his native Ireland, and to
the convent of Derry. In one of his elegies, which were probably
retouched by the patriotism of some later Irish bard, he sings:

"Were all the tributes of Scotia [i.e. Ireland] mine,

From its midland to its borders,

I would give all for one little cell

In my beautiful Derry.

For its peace and for its purity,

For the white angels that go

In crowds from one end to the other,

I love my beautiful Derry.

For its guietness and purity,

For heaven's angels that come and go

Under every leaf of the oaks,

I love my beautiful Derry.

My Derry, my fair oak grove,

My dear little cell and dwelling,
O God, in the heavens above I

Let him who profanes it be cursed.

Beloved are Durrow and Derry,



Beloved is Raphoe the pure,

Beloved the fertile Drumhome,
Beloved are Sords and Kells!

But sweeter and fairer to me

The salt sea where the sea-gulls cry
When I come to Derry from far,

It is sweeter and dearer to me --
Sweeter to me." [81]

In 563, the forty-second year of his age, Columba prompted by a passion
for travelling and a zeal for the spread of Christianity, [82] sailed
with twelve fellow-apostles to the West of Scotland, possibly on
invitation of the provincial king, to whom he was related by blood. He
was presented with the island of Hy, commonly called Iona, [83] near
the Western coast of Scotland about fifty miles West from Oban. It is
an inhospitable island, three miles and a half long and a mile and a
half broad, partly cultivated, partly covered with hill pasture,
retired dells, morass and rocks, now in possession of the Duke of
Argyll, numbering about three hundred Protestant inhabitants, an
Established Presbyterian Church, and a Free Church. The neighboring
island of Staffa, though smaller and uninhabited, is more interesting
to the ordinary tourist, and its Fingal's Cave is one of the most
wonderful specimens of the architectural skill of nature; it looks like
a Gothic cathedral, 66 feet high, 42 feet broad, and 227 feet long,
consisting of majestic basalt columns, an arched roof, and an open
portal towards the ocean, which dashes in and out in a constant
succession of waves, sounding solemn anthems in this unique temple of
nature. Columba and his fellow-monks must have passed it on their
missionary wanderings; but they were too much taken up with heaven to
look upon the wonders of the earth, and the cave remained comparatively
unknown to the world till 1772. Those islands wore the same aspect in
the sixth century as now, with the exception of the woods, which have
disappeared. Walter Scott (in the "Lord of the Isles") has thrown the
charm of his poetry over the Hebridean archipelago, from which
proceeded the Christianization of Scotland. [84]

By the labors of Columba and his successors, Iona has become one of the
most venerable and interesting spots in the history of Christian
missions. It was a light-house in the darkness of heathenism. We can
form no adequate conception of the self-denying zeal of those heroic
missionaries of the extreme North, who, in a forbidding climate and
exposed to robbers and wild beasts, devoted their lives to the
conversion of savages. Columba and his friends left no monuments of
stone and wood; nothing is shown but the spot on the South of the
island where he landed, and the empty stone coffin where his body was
laid together with that of his servant; his bones were removed
afterwards to Dunkeld. The old convent was destroyed and the monks were
killed by the wild Danes and Norsemen in the tenth century. The
remaining ruins of Iona--a cathedral, a chapel, a nunnery, a graveyard
with the tombstones of a number of Scottish and Norwegian and Irish
kings, and three remarkable carved crosses, which were left of three



hundred and sixty that (according to a vague tradition) were thrown
into the sea by the iconoclastic zeal of the Reformation--are all of
the Roman Catholic period which succeeded the original Keltic
Christianity, and which lived on its fame. During the middle ages Iona
was a sort of Jerusalem of the North, where pilgrims loved to worship,
and kings and noblemen desired to be buried. When the celebrated Dr.
Johnson, in his Tour to the Hebrides, approached Iona, he felt his
piety grow warmer. No friend of missions can visit that lonely spot,
shrouded in almost perpetual fog, without catching new inspiration and
hope for the ultimate triumph of the gospel over all obstacles. [85]

The arrival of Columba at Iona was the beginning of the Keltic church
in Scotland. The island was at that time on the confines of the Pictic
and Scotic jurisdiction, and formed a convenient base for missionary
labors among the Scots, who were already Christian in name, but needed
confirmation, and among the Picts, who were still pagan, and had their
name from painting their bodies and fighting naked. Columba directed
his zeal first to the Picts; he visited King Brude in his fortress, and
won his esteem and co-operation in planting Christianity among his
people. "He converted them by example as well as by word" (Bede). He
founded a large number of churches and monasteries in Ireland and
Scotland directly or through his disciples. [86] He was involved in the
wars so frequent in those days, when even women were required to aid in
battle, and he availed himself of military force for the overthrow of
paganism. He used excommunication very freely, and once pursued a
plunderer with maledictions into the sea until the water reached to his
knees. But these rough usages did not interfere with the veneration for
his name. He was only a fair type of his countrymen. "He had," says
Montalembert, "the vagabond inclination, the ardent, agitated, even
quarrelsome character of the race." He had the "perfervidum ingenium
Scotorum." He was manly, tall and handsome, incessantly active, and had
a sonorous and far-reaching voice, rolling forth the Psalms of David,
every syllable distinctly uttered. He could discern the signs of the
weather. Adamnan ascribes to him an angelic countenance, a prophetic
fore-knowledge and miracles as great as those performed by Christ, such
as changing water into wine for the celebration of the eucharist, when
no wine could be obtained, changing bitter fruit into sweet, drawing
water from a rock, calming the storm at sea, and curing many diseases.
His biography instead of giving solid facts, teems with fabulous
legends, which are told with childlike credulity. O'Donnell's biography
goes still further. Even the pastoral staff of Columba, left
accidentally upon the shore of Iona, was transported across the sea by
his prayers to meet its disconsolate owner when he landed somewhere in
Ireland. [87]

Columba died beside the altar in the church while engaged in his
midnight devotions. Several poems are ascribed to him--one in praise of
the natural beauties of his chosen island, and a monastic rule similar
to that of St. Benedict; but the "regula ac praecepta" of Columba, of
which Wilfrid spoke at the synod of Whitby, probably mean discipline or
observance rather than a written rule. [88]

The church establishment of Columba at Iona belongs to the second or
monastic period of the Irish church, of which it formed an integral
part. It consisted of one hundred and fifty persons under the monastic
rule. At the head of it stood a presbyter-abbot, who ruled over the
whole province, and even the bishops, although the episcopal function



of ordination was recognized. [89] The monks were a family of brethren
living in common. They were divided into three classes: the seniors,
who attended to the religious services, instruction, and the
transcribing of the Scriptures; the middle-aged, who were the working
brethren, devoted to agriculture, the tending of the cattle, and
domestic labor; and the youth, who were alumni under instruction. The
dress consisted of a white tunica or under garment, and a camilla or
outer garment and hood made of wool. Their food was bread, milk, eggs,
fish, and on Sundays and festivals mutton or beef. The doctrinal views
and ecclesiastical customs as to the observance of Easter and the
tonsure were the same as among the Britons and the Irish in distinction
from the Roman system introduced by Augustin among the Saxons. [90]

The monastery of Iona, says Bede, held for a long time the pre-eminence
over the monasteries and churches of the Picts and Northern Scots.
Columba's successors, he adds, were distinguished for their continency,
their love of God, and strict attention to their rules of discipline,
although they followed "uncertain cycles in their computation of the
great festival (Easter), because they were so far away from the rest of
the world, and had none to supply them with the synodical decrees on
the paschal observance; wherefore they only practised such works of
piety and chastity as they could learn from the prophetical,
evangelical, and apostolical writings. This manner of keeping Easter
continued among them for a hundred and fifty years, till the year of
our Lord's incarnation 715." [91]

Adamnan (d. 704), the ninth successor of Columba, in consequence of a
visit to the Saxons, conformed his observance of Easter to the Roman
Church; but his brethren refused to follow him in this change. After
his death, the community of Iona became divided on the Easter question,
until the Columban monks, who adhered to the old custom, were by royal
command expelled (715). With this expulsion terminates the primacy of
Iona in the kingdom of the Picts.

The monastic church was broken up or subordinated to the hierarchy of
the secular clergy.

[80] In the Irish calendar there are twenty saints of the name Columba,
or Columbanus, Columbus, Columb. The most distinguished next to
Columbcille is Columbanus, the Continental missionary, who has often
been confounded with Columba. In the Continental hagiology, the name is
used for female saints. See Reeves, p. 248.

[81] Montalembert, III. 112. This poem strikes the key-note of father
Prout's more musical "Bells of Shandon which sound so grand on the
river Lee."

[82] "Pro Christo peregrinare volens," says Adamnan (p. 108), who knows
nothing of his excommunication and exile from Ireland in consequence of
a great battle. And yet it is difficult to account for this tradition.
In one of the Irish Keltic poems ascribed to Columba, he laments to
have been driven from Erin by his own fault and in consequence of the
blood shed in his battles. Montalembert, III. 145.

[83] This is not an adaptation to Columba's Hebrew name (Neander), but
a corruption of Ii-shona, i.e. the Holy Island (from Ii, the Keltic



name for island, and hona or shona, sacred). So Dr. Lindsay Alexander

and Cunningham. But Reeves (l.c. Introd., p. cxxx.) regards Ioua as the
genuine form, which is the feminine adjective of Iou (to be pronounced
like the English Yeo). The island has borne no fewer than thirty names.

[84] "No two objects of interest," says the Duke of Argyll (Iona, p. 1)
"could be more absolutely dissimilar in kind than the two neighboring
islands, Staffa and Iona:--Iona dear to Christendom for more than a
thousand years;--Staffa known to the scientific and the curious only
since the close of the last century. Nothing but an accident of
geography could unite their names. The number of those who can
thoroughly understand and enjoy them both is probably very small."

[85] "Hither came holy men from Erin to take counsel with the Saint on
the troubles of clans and monasteries which were still dear to him.
Hither came also bad men red-handed from blood and sacrilege to make
confession and do penance at Columba's feet. Hither, too, came
chieftains to be blessed, and even kings to be ordained--for it is
curious that on this lonely spot, so far distant from the ancient
centres of Christendom, took place the first recorded case of a
temporal sovereign seeking from a minister of the Church what appears
to have been very like formal consecration. Adamnan, as usual, connects
his narrative of this event, which took place in 547, with miraculous
circumstances, and with Divine direction to Columba, in his selection
of Aidan, one of the early kings of the Irish Dalriadic colony in
Scotland. " The fame of Columba's supernatural powers attracted many
and strange visitors to the shores on which we are now looking. Nor can
we fail to remember, with the Reilig Odhrain at our feet, how often the
beautiful galleys of that olden time came up the sound laden with the
dead, --'their dark freight a vanished life.' A grassy mound not far
from the present landing place is known as the spot on which bodies
were laid when they were first carried to the shore. We know from the
account of Columba's own burial that the custom is to wake the body
with the singing of psalms during three days and nights before laying
it to its final rest. It was then home in solemn procession to the
grave. How many of such processions must have wound along the path that
leads to the Reilig Odhrain! How many fleets of galley must have ridden
at anchor on that bay below us, with all those expressive signs of
mourning which belong to ships, when kings and chiefs who had died in
distant lands were carried hither to be buried in this holy Isle! From
Ireland, from Scotland, and from distant Norway there came, during many
centuries, many royal funerals to its shores. And at this day by far
the most interesting remains upon the Island are the curious and
beautiful tombstones and crosses which lie in the Reilig Odhrain. They
belong indeed, even the most ancient of them, to, in age removed by
many hundred years from Columba's time. But they represent the lasting
reverence which his name has inspired during so many generations and
the desire of a long succession of chiefs and warriors through the
Middle Ages and down almost to our own time, to be buried in the soil
he trod." The Duke of Argyll, l.c., pp. 95-98.

[86] See a list of churches in Reeves, p. xlix. lxxi., and Forbes,
Kalendar, etc. p. 306, 307; comp. also Skene, II. 127 sqgqg.

[87] Montalembert's delineation of Columba's character assumes,
apparently, the truth of these biographies, and is more eloquent than
true. See Skene, II. 145.



[88] On the regula Columbani, see Ebrard, 147 sqqg.
[89] Bede, H. E., III. 4; V. 9.

[90] For a very full account of the economy and constitution of Iona,
see Reeves, Introduction to Life of Saint Columba, pp. Cc.-cxxxii.

[91] H. E. III. 4.

€ 19. The Culdees.

After the expulsion of the Columban monks from the kingdom of the Picts
in the eighth century, the term Culdee or Ceile De, or Kaledei, first
appears in history, and has given rise to much controversy and
untenable theories. [92] It is of doubtful origin, but probably means
servants or worshippers of God. [93] it was applied to anchorites, who,
in entire seclusion from society, sought the perfection of sanctity.
They succeeded the Columban monks. They afterwards associated
themselves into communities of hermits, and were finally brought under
canonical rule along with the secular clergy, until at length the name
of Culdee became almost synonymous with that of secular canon.

The term Culdee has been improperly applied to the whole Keltic church,
and a superior purity has been claimed for it.

There is no doubt that the Columban or the Keltic church of Scotland,
as well as the early Irish and the early British churches, differed in
many points from the mediaeval and modern church of Rome, and represent
a simpler and yet a very active missionary type of Christianity.

The leading peculiarities of the ancient Keltic church, as distinct
from the Roman, are:

1. Independence of the Pope. Iona was its Rome, and the Abbot of Iona,
and afterwards of Dunkeld, though a mere Presbyter, ruled all Scotland.

2. Monasticism ruling supreme, but mixed with secular life, and not
bound by vows of celibacy; while in the Roman church the monastic
system was subordinated to the hierarchy of the secular clergy.

3. Bishops without dioceses and jurisdiction and succession.
4. Celebration of the time of Easter.
5. Form of the tonsure.

It has also been asserted, that the Kelts or Culdees were opposed to
auricular confession, the worship of saints, and images, purgatory,
transubstantiation, the seven sacraments, and that for this reason they
were the forerunners of Protestantism.

But this inference is not warranted. Ignorance is one thing, and
rejection of an error from superior knowledge is quite another thing.
The difference is one of form rather than of spirit. Owing to its
distance and isolation from the Continent, the Keltic church, while



superior to the churches in Gaul and Italy--at least during the sixth
and seventh centuries--in missionary zeal and success, was left behind
them in other things, and adhered to a previous stage of development in
truth and error. But the general character and tendency of both during
that period were essentially different from the genius of Protestant
Christianity. We find among the Kelts the same or even greater love for
monasticism and asceticism the same superstitious belief in incredible
miracles, the same veneration for relics (as the bones of Columba and
Aidan, which for centuries were carried from place to place), the same
scrupulous and narrow zeal for outward forms and ceremonies (as the
observance of the mere time of Easter, and the mode of monastic
tonsure), with the only difference that the Keltic church adhered to an
older and more defective calendar, and to the semi-circular instead of
the circular tonsure. There is not the least evidence that the Keltic
church had a higher conception of Christian freedom, or of any positive
distinctive principle of Protestantism, such as the absolute supremacy
of the Bible in opposition to tradition, or justification by faith
without works, or the universal priesthood of all believers. [94]

Considering, then, that the peculiarities of the Keltic church arose
simply from its isolation of the main current of Christian history, the
ultimate triumph of Rome, with all its incidental evils, was upon the
whole a progress in the onward direction. Moreover, the Culdees
degenerated into a state of indolence and stagnation during the
darkness of the ninth and tenth centuries, and the Danish invasion,
with its devastating and disorganizing influences. We still find them
in the eleventh century, and frequently at war with the Roman clergy
about landed property, tithes and other matters of self-interest, but
not on matters of doctrine, or Christian life. The old Culdee convents
of St. Andrews Dunkeld, Dunblane and Brechin were turned into the
bishop's chapter with the right of electing the bishop. Married Culdees
were gradually supplanted by Canons-Regular. They lingered longest in
Brechin, but disappeared in the thirteenth century. The decline of the
Culdees was the opportunity of Rome. The Saxon priests and monks,
connected with the more civilized countries, were very active and
aggressive, building cathedrals, monasteries, hospitals, and getting
possession of the land.

[92] To Adamnan and to Bede, the name was entirely unknown. Skene (II.
226) says: "In the whole range of ecclesiastical history there is
nothing more entirely destitute of authority than the application of
this name to the Columban monks of the sixth and seventh centuries, or
more utterly baseless than the fabric which has been raised upon that
assumption." The most learned and ingenious construction of an
imaginary Protestant Culdee Church was furnished by Ebrard and
McLauchlan.

[93] The word Culdee is variously derived from the Gaelic Gille De,
servant of God; from the Keltic Cuil or Ceal, retreat, recess, and
Cuildich, men of the recess (Jamieson, McLauchlan, Cunningham); from
the Irish Ceile De, the spouse of God (Ebrard), or the servant of God
(Reeves); from the Irish Culla, cowl, i.e. the black monk; from the
Latin Deicola, cultores Dei (Colidei), worshippers of God the Father,
in distinction from Christicolae (Calechrist in Irish), or ordinary
Christians (Skene); from the Greek kelleotai, men of the cells
(Goodall) . The earliest Latin form is Kaledei. in Irish Keile as a



substantive means socius maritus, also servus. On the name, see Braun,
De Culdeis, Bonn, 1840, McLauchlan pp. 175 sq.; Ebrard pp. 2 sq., and
Skene, II. 238.

[94] The Duke of Argyll who is a Scotch Presbyterian, remarks (l.c. p.
41): "It is vain to look, in the peculiarities of the Scoto-Irish
Church, for the model either of primitive practice, or of any
particular system. As regards the theology of Columba's time, although
it was not what we now understand as Roman, neither assuredly was it
what we understand as Protestant. Montalembert boasts, and I think with
truth, that in Columba's life we have proof of the practice of the
auricular confession, of the invocation of saints, of confidence in
their protection, of belief in transubstantiation [?], of the practices
of fasting and of penance, of prayers for the dead, of the sign of the
crow in familiar--and it must be added--in most superstitious use. On
the other hand there is no symptom of the worship or 'cultus' of the
Virgin, and not even an allusion to such an idea as the universal
bishopric of Rome, or to any special authority as seated there."

€ 20. Extinction of the Keltic Church, and Triumph of Rome under King
David I.

The turning-point in the history of the Scotch church is the reign of
the devout Saxon queen St. Margaret, one of the best gqueens of Scotland
(1070-1093) . She exerted unbounded influence over her illiterate
husband, Malcolm III., and her sons. She was very benevolent,
self-denying, well versed in the Scriptures, zealous in reforming
abuses, and given to excessive fasting, which undermined her
constitution and hastened her death. "1ln St. Margaret we have an
embodiment of the spirit of her age. What ostentatious humility, what
almsgiving, what prayers! What piety, had it only been freed from the
taint of superstition! The Culdees were listless and lazy, while she
was unwearied in doing good. The Culdees met her in disputation, but,
being ignorant, they were foiled. Death could not contend with life.
The Indian disappears before the advance of the white man. The Keltic
Culdee disappeared before the footsteps of the Saxon priest." [95]

The change was effected by the same policy as that of the Norman kings
towards Ireland. The church was placed upon a territorial in the place
of a tribal basis, and a parochial system and a diocesan episcopacy was
substituted for the old tribal churches with their monastic
jurisdiction and functional episcopacy. Moreover the great religious
orders of the Roman Church were introduced and founded great
monasteries as centres of counter-influence. And lastly, the Culdees
were converted from secular into regular Canons and thus absorbed into
the Roman system. When Turgot was appointed bishop of St. Andrews, a.d.
1107 "the whole rights of the Keledei over the whole kingdom of
Scotland passed to the bishopric of St. Andrews."

From the time of Queen Margaret a stream of Saxons and Normans poured
into Scotland, not as conquerors but as settlers, and acquired rapidly,
sometimes by royal grant, sometimes by marriage, the most fertile
districts from the Tweed to the Pentland Firth. From these settlers
almost every noble family of Scotland traces its descent. They brought
with them English civilization and religion.



The sons and successors of Margaret enriched the church by magnificent
endowments. Alexander I. founded the bishoprics of Moray and Dunkeld.
His younger brother, David I., the sixth son of Malcolm III., who
married Maud, a grand-niece of William the Conqueror (1110) and ruled
Scotland from 1124 to 1153, founded the bishoprics of Ross, Aberdeen,
Caithness, and Brechin, and several monasteries and religious houses.
The nobility followed his example of liberality to the church and the
hierarchy so that in the course of a few centuries one half of the
national wealth passed into the hands of the clergy, who were at the
same time in possession of all the learning.

In the latter part of David's reign an active crusade commenced against
the Culdee establishments from St. Andrews to Iona, until the very name
gradually disappeared; the last mention being of the year 1332, when
the usual formula of their exclusion in the election of a bishop was
repeated.

Thus the old Keltic Church came to an end, leaving no vestiges behind
it, save here and there the roofless walls of what had been a church,
and the numerous old burying-grounds to the use of which the people
still cling with tenacity, and where occasionally an ancient Keltic
cross tells of its former state. All else has disappeared; and the only
records we have of their history are the names of the saints by whom
they were founded preserved in old calendars, the fountains near the
old churches bearing their name, the village fairs of immemorial
antiquity held on their day, and here and there a few lay families
holding a small portion of land, as hereditary custodiers of the
pastoral staff, or other relic of the reputed founder of the church,
with some small remains of its jurisdiction." [96]

IT. THE CONVERSION OF FRANCE, GERMANY, AND ADJACENT COUNTRIES.
General Literature.
I. Germany Before Christianity.

Tacitus: Germania (cap. 2, 9, 11, 27, 39-45); Annal. (XIII. 57); Hist.
IV. 64).

Jac. Grimm: Deutsche, Mythologie. G@ttingen, 2nd ed. 1854, 2 vols.
A. F. Ozanam: Les Germains avant le christianisme. Par. 1847.
K. Simrock. Deutsche Mythologie. Bonn, 2nd ed. 1864.

A. Planck: Die G@tter und der Gottesglaube der Deutschen. In "Jahrb.
f€r Deutsche Theol.," 1866, No. 1.

II. The Christianization Of Germany.

F. W. Rettberg: Kirchengeschichte Deutschlands. GC€ttingen, 1846-48. 2
vols.

C. J. Hefele (R.C.): Geschichte der Einf€hrung des Christenthums im
s€dwestl. Deutschland. T€bingen 1837.



H. R€ckert: Culturgeschichte des deutschen Volkes in der Zeit des
Uebergangs aus dem Heidenthum. Leipz. 1853, 2 Vols.

W. Krafft: Kirchengeschichte der German. V€lker. Berlin 1854. (first
vol.)

Hiemer (R.C.): Einf€hrung des Christenthums in Deutschen Landen.
Schaffhausen 1857 sgg. 4 vols.

Count de Montalembert (R.C.): The Monks of the West from St. Benedict
to St. Bernard. Edinb. and Lond. 1861 sqgg. 7 vols.

I. Friedrich (R.C., Since 1870 0ld Cath.): Kirchengeschichte
Deutschlands. Regensb. 1866, 1869, 2 vols.

Charles Merivale: Conversion of the West. The Continental Teutons.
London 1878. (Popular).

G. K€@rber: Die Ausbreitung des Christenthums im s€pdlichen Baden.
Heidelb. 1878.

R. Cruel: Geschichte der deutschen Predigt im Mittelalter. Detmold
1879. (Chs. I. and II.)

[95] Cunningham, Church Hist. of Scotland, p. 100.

[96] Skene, II. 418.

€ 21. Arian Christianity among the Goths and other German Tribes.

I. Editions of the remains of the Gothic Bible Version of Wulfila: by
H. C. von der Gabelenz and J. Loebe, Leipz. 1836-46; Massmann, 1855-57;
E. Bernhardt, 1875 (with the Greek text and notes); and Stamm, 7th ed.

1878, and in fac-simile by Uppstr€m, 1854-1868. See also Ulphilae
Opera, and Schaff, Compan. to Gr. Test., p. 150.

Ulphilae Opera (Versio Bibliorum Gothica), in Migne's Patrolog., Tom.
XVIII. pp. 462-1559 (with a Gothic glossary).

II. G. Waitz: Ueber das Leben und die Lehre des Ulfila. Hanover 1840.

W. Bessel: Das Leben des Ulfilas und die Bekehrung der Gothen zum
Christenthum. G€@tting. 1860.

W. Krafft: l.c. I. 213-326; and De Fontibus Ulfilae Arianismi. 1860.

A. Helfferich: Der west-gothische Arianismus und die spanische
Ketzergeschichte. Berlin 1860.

We now proceed to the conversion of the Continental Teutons, especially
those of France and Germany.

The first wholesale conversions of the Germanic or Teutonic race to the
Christian religion took place among the Goths in the time when Arianism



was at the height of power in the East Roman empire. The chief agents
were clerical and other captives of war whom the Goths in their raids
carried with them from the provinces of the Roman empire and whom they
learned to admire and love for their virtue and supposed miraculous
power. Constantine the Great entered into friendly relations with them,
and is reported by Eusebius and Socrates to have subjected them to the
cross of Christ. It is certain that some ecclesiastical organization
was effected at that time. Theophilus, a bishop of the Goths, 1is
mentioned among the fathers of the Council of Nicaea, 325.

The real apostle of the Goths is Ulifilas, [97] who was consecrated
bishop in 348 at Constantinople, and died there in 381, aged seventy
years. He invented the Gothic alphabet, and translated the Bible into
Gothic, but was an Arian, or rather a semi-Arian, who regarded Christ
as a secondary God and the Holy Spirit merely as a sanctifying power.
[98]

Arianism spread with great rapidity among the Visigoths, Ostrogoths,
Burgundians, and Vandals. This heretical form of Christianity, however,
was more a matter of accident than preference and conviction among the
Germans, and soon gave way to orthodoxy when they became acquainted
with it. When Alaric, the famous king of the Visigoths, captured Rome
(410), he treated the city with marked leniency, which Augustin justly
traced to the influence of the Christian faith even in heretical form.
The Vandals, the rudest among the Teutonic tribes, made an exception;
they fiercely persecuted the orthodox Christians in North Africa (since
430) and desolated this once flourishing field of the Catholic Church,
the scene of the immortal labors of St. Augustin. Their kingdom was
destroyed under Justinian (534), but the Catholic Church never rose
from its ruins, and the weak remnant was conquered by the sword of

Isl@m (670).

Chrysostom made a noble effort to convert the Eastern Goths from
Arianism to Catholicity, but his mission ceased after his death (407).

The conversion of the Franks to Catholic christianity and various
political circumstances led to the abandonment of Arianism among the
other Germanic tribes. The Burgundians who spread from the Rhine to the
Rhone and Saone, embraced Catholic Christianity in 517, and were
incorporated into the French kingdom in 534. The Suevi who spread from
Eastern Germany into France and Spain, embraced the Catholic faith in
550. The Visigoths in Spain, through their king, Reccared the Catholic,
subscribed an orthodox creed at the third Council of Toledo, a.d. 589,
but the last of the Gothic kings, Roderic, was conquered by the
Saracens, breaking into Spain from Africa, in the bloody battle of
Xeres de la Frontera, a.d. 711.

The last stronghold of Arianism were the Longobards or Lombards, who
conquered Northern Italy (still called Lombardy) and at first
persecuted the Catholics. They were converted to the orthodox faith by
the wise influence of Pope Gregory I. (590616), and the Catholic queen
Theodelinde (d. 625) whose husband Agilulf (590-616) remained Arian,
but allowed his son Adelwald to be baptized and brought up in the
Catholic Church. An Arian reaction followed, but Catholicism triumphed
under Grimoald (662-671), and Liutprand (773-774). Towards the close of
the eighth century, Pepin and Charlemagne, in the interest of France
and the papacy, destroyed the independence of the Lombards after a



duration of about two hundred years, and transferred the greater part
of Italy to the Eastern empire and to the Pope. In these struggles the
Popes, being then (as they have been ever since) opposed from
hierarchical interest to the political unity of Italy, aided the Franks
and reaped the benefit.

[97] The usual spelling. Better: Wulfila, i.e. W€lflein, Little Wolf.

[98] In his testamentary creed, which he always held (semper sic
credidi), he confesses faith "in God the Father and in his only
begotten Son our Lord and God, and in the Holy Spirit as virtutem
illuminantem et sanctificantem nec Deum nec Dominum sed ministrum
Christi." Comp. Krafft, l.c. 328 sqgqg.

€ 22. Conversion of Clovis and the Franks.

Gregorius Turonensis (d. 595): Historia Francorum Eccles. (till A..D.
591) .

J. W. L@bell: Gregor von Tours und seine Zeit, Leipz. 1839.

A. Thierry: Recits des temps Merovingiens. Par. 1842, 2 vols.

F. W. Rettberg: Kirchengeschichte Deutschlands. GC€tt. 1846, I. 258-278.
Kornhack: Geschichte der Franken unter den Merovingern. Greifsw. 1863.
Montalembert, l.c. II. 219 sqgqg.

Comp. also Henri Martin: Histoire de France; Sir James Stephen:
Lectures on the History of France (Lond. 1859); Guizot: Histoire de la
civilization en France (1830 sgqg.), and his Histoire de France, 1870.

The Salian Franks were the first among the Teutonic tribes which were
converted to catholic or orthodox Christianity. Hence the sovereign of
France is styled by the Popes "the oldest son of the church," and
Rheims, where Clovis was baptized, is the holy city where most of the
French kings down to Charles X. (1824) were consecrated. [99] The
conversion of the Franks prepared the way for the downfall of the Arian
heresy among the other Germanic nations, and for the triumph of the
papacy in the German empire under Charlemagne.

The old Roman civilization of Gaul, though nominally Christian, was in
the last stage of consumption when the German barbarians invaded the
soil and introduced fresh blood. Several savage tribes, even the Huns,
passed through Gaul like a tempest, leaving desolation behind them, but
the Franks settled there and changed Gaul into France, as the
Anglo-Saxons changed Britain into England. They conquered the
Gallo-Romans, cruelly spoiled and almost exterminated them in the
North-Eastern districts. Before they accepted the Christianity of the
conquered race, they learned their vices. "The greatest evil of
barbarian government," says Henri Martin, [100] "was perhaps the
influence of the greedy and corrupt Romans who insinuated themselves
into the confidence of their new masters." To these degenerate



Christians Montalembert traces the arts of oppression and the
refinements of debauchery and perfidy which the heathen Germans added
to their native brutality. "The barbarians derived no advantage from
their contact with the Roman world, depraved as it was under the
empire. They brought with them manly virtues of which the conquered
race had lost even the recollection; but they borrowed, at the same
time, abject and contagious vices, of which the Germanic world had no
conception. They found Christianity there; but before they yielded to
its beneficent influence, they had time to plunge into all the baseness
and debauchery, of a civilization corrupted long before it was
vanquished. The patriarchal system of government which characterized
the ancient Germans, in their relations with their children and slaves
as well as with their chiefs, fell into ruin in contact with that
contagious depravity." [101]

The conversion of the Salian Franks took place under the lead of their
victorious king Chlodwig or Clovis (Ludovicus, Louis), the son of
Childeric and grandson of Merovig (hence the name of Merovingians). He
ruled from the year 481 to his death in 511. With him begins the
history not only of the French empire, its government and laws, but
also of the French nation, its religion and moral habits. He married a
Christian princess, Chlotilda, a daughter of the king of the
Burgundians (493), and allowed his child to be baptized. Before the
critical battle at Tolbiac [102] near Cologne against the invasion of
the Allemanni, he prayed to Jesus Christ for aid after having first
called upon his own gods, and promised, in case of victory, to submit
to baptism together with his warriors. After the victory he was
instructed by Bishop Remigius of Rheims. When he heard the story of the
crucifixion of Christ, he exclaimed: "Would I had been there with my
valiant Franks to avenge him!" On Christmas, in the year 496, he
descended before the cathedral of Rheims into the baptismal basin, and
three thousand of his warriors followed him as into the joys of
paradise. "When they arose from the waters, as Christian disciples, one
might have seen fourteen centuries of empire rising with them; the
whole array of chivalry, the long series of the crusades, the deep
philosophy of the schools, in one word all the heroism, all the
liberty, all the learning of the later ages. A great nation was
commencing its career in the world--that nation was the Franks." [103]

But the change of religion had little or no effect on the character of
Clovis and his descendants, whose history is tarnished with atrocious
crimes. The Merovingians, half tigers, half lambs, passed with
astonishing rapidity from horrible massacres to passionate
demonstrations of contrition, and from the confessional back again to
the excesses of their native cruelty. The crimes of Clovis are honestly
told by such saintly biographers as Gregory of Tours and Hincmar, who
feel no need of any excuse for him in view of his services to religion.
St. Remigius even advised the war of conquest against the Visigoths,
because they were Arians.

"The Franks," says a distinguished Catholic Frenchman, [104] "were sad
Christians. While they respected the freedom of the Catholic faith, and
made external profession of it, they violated without scruple all its
precepts, and at the same time the simplest laws of humanity. After
having prostrated themselves before the tomb of some holy martyr or
confessor; after having distinguished themselves by the choice of an
irreproachable bishop; after having listened respectfully to the voice



of a pontiff or monk, we see them, sometimes in outbreaks of fury,
sometimes by cold-blooded cruelties, give full course to the evil
instincts of their savage nature. Their incredible perversity was most
apparent in the domestic tragedies, the fratricidal executions and
assassinations, of which Clovis gave the first example, and which
marked the history of his son and grandson with an ineffaceable stain.
Polygamy and perjury mingled in their daily life with a semi-pagan
superstition, and in reading these bloody biographies, scarcely
lightened by some transient gleams of faith or humility, it is
difficult to believe that, in embracing Christianity, they gave up a
single pagan vice or adopted a single Christian virtue.

"It was against this barbarity of the soul, far more alarming than
grossness and violence of manners, that the Church triumphantly
struggled. From the midst of these frightful disorders, of this double
current of corruption and ferocity, the pure and resplendent light of
Christian sanctity was about to rise. But the secular clergy, itself
tainted by the general demoralization of the two races, was not
sufficient for this task. They needed the powerful and soon
preponderating assistance of the monas