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SOME MEMOIRS OF THE LIFE AND CHARACTER
OF THE
REVEREND AND LEARNED
THOMAS MANTON, D.D.
BY WILLIAM HARRIS, D.D. [1]

THOUGH the lives of great and excellent persons have been always
reckoned a useful piece of history, and scarce anything is read with
greater entertainment, yet it has often happened that they have been
undertaken with great disadvantage, and not till the best means of
collecting proper materials, either by the neglect of their friends, or
the distant publication of their works, have been in a great measure
lost. So it was in the Life of the famous Mr Richard Hooker, which was
not undertaken by Dr Walton till near seventy years after his death. By
this means there is reason to fear some memorable passages were past
recovery, after all ingquiry, in the lately-published account of that
extraordinary person, Mr John Howe, by Dr Calamy. And thus it has
proved in the present case. One cannot but wonder that the life of a
person of so great worth and general esteem, and who bore so great a
part in the public affairs of his own time, was never attempted while
his most intimate friends, and they who were best acquainted with the
most remarkable passages concerning him, were yet alive. It has been
thought, however, not improper upon this occasion to retrieve that
error as far as may be, and lay together in one view what can be now
gathered from some of his relations yet living, from his own writings,
and the memoirs of those who published his works and were contemporary
with him. And it is to be hoped that this short and imperfect account,
drawn up under disadvantage indeed, but with strict regard to truth,
may do some justice to the memory of so excel lent a person and the
interest he espoused, and give some entertainment and instruction to
the world.

Dr Thomas Manton was born in the year 1620, at Lawrence-Lydiat, in the
county of Somerset. His father and both his grandfathers were
ministers. He had his school-learning at the free school of Tiverton,
in Devonshire. He run through his grammatical studies, and was
qualified to enter upon academical learning at the age of fourteen,
which was very unusual in those days, when the methods of
school-learning were more difficult and tedious, and youth designed for
the university were commonly detained to eighteen or nineteen years of
age. But his parents, either judging him too young, or loth to part
with him so soon, kept him some time longer before he was sent to
Oxford. He was placed in Wadham College in the year 1635; and, after
preparatory studies, he applied himself to divinity, which was the work
his heart was chiefly set upon, and which he designed to make the
business of his life. [2] By a course of unwearied diligence, joined
with great intellectual endowments, he was early qualified for the work
of the ministry, and took orders much sooner than was usual, and than
he himself approved upon maturer thoughts and after he had more



experience. There is a remarkable passage to this purpose in his
Exposition of James, in which he expresses the humble acknowledgment of
his fault, and which has proved monitory and affecting to others. He
delivered it with tears in his eyes. It is on the 19th verse of the
first chapter, Be slow to speak.' I remember.' says he, my faults this
day; I cannot excuse myself from much of crime and sin in it. I have
been in the ministry these ten years, and yet not fully completed the
thirtieth year of my age--the Lord forgive my rash intrusion.' He was
ordained by the excellent Joseph Hall, then Bishop of Exeter,
afterwards removed to Norwich, who took particular notice of him upon
that occasion, and expressed his apprehensions that he would prove an
extraordinary person.' [3] The times when he first entered into the
ministry were full of trouble, the king and parliament being at open
variance, and hostilities breaking out on both sides. He was confined
to Exeter when it was besieged by the king's forces. After its
surrender he went to Lime. He preached his first sermon at Sowton, near
Exeter, on those words, Judge not, that ye be not judged,' a copy of
which is now in the hands of a relation. It was some time before he had
any fixed place for the exercise of his minis try. He first began at
Culliton, in Devonshire, where he preached a weekly lecture, and was
much attended and respected. There he had an occasion of reforming the
disorderly practice of those who, after the example of a leading
gentleman, fell to their private devotion in the congregation after the
public worship was begun. At his coming to London, he was soon taken
notice of as a young man of excellent parts and growing hopes. Here he
neither wanted work, nor will to perform it, for he was in the vigour
of his youth, and applied himself to it with great diligence and
pleasure, for which he was remarkable all his life. About this time he
married Mrs Morgan, who was a daughter of a genteel family of Manston,
in Sidbury, Devon, and not Mr Obadiah Sedgwick's daughter, whom he
succeeded in Covent Garden, as Mr Wood mistakes it. She was a meek and
pious woman, and though of a weak and tender constitution, outlived the
doctor twenty years, who was naturally hale and strong.

He had not been above three years in the ministry, before he had his
first settlement, which was at Stoke Newington, in Middlesex, near
London. He was presented to this living by the Honourable Colonel
Popham, in whom he had a most worthy and kind patron; [4] and was
highly honoured and esteemed by him and his religious lady. It was here
he began and finished his excellent exposition of the Epistle of James
on his week-day lectures, which he carried on without an assistant,
besides his constant preaching both parts of the Lord's-day. This
exposition has been thought by good judges to be one of the best models
of expounding Scripture, and to have joined together with the greatest
judgment the critical explication and practical observations upon the
several parts. Some time after, he went through the Epistle of Jude.
This, though excellent in its kind, is not so strictly expository, but
more in a sermon way, which he says was more in compliance with the
desires of others than with his own judgment. This was almost finished
while he continued at Newington, and was dedicated to the Lady Popham.
It is worth observing with what respect and sense of obligation he
treats the colonel and his lady, and so contrary to the modern modish
way of address--with what faithfulness at the same time he warns them
of their temptations and danger. I shall only give the reader a taste
of his spirit and expression in his younger years. By this
inscription,' says he to the colonel, the book is become not only mine,
but yours. You own the truths to which I have witnessed; and it will be



sad for our account in the day of the Lord, if, after such solemn
professions, you and I should be found in a carnal and unregenerate
state. Make it your work to honour him who has advanced you. The
differences of high and low, rich and poor, are only calculated for the
present world, and cannot outlive time. The grave takes away the civil
differences; skulls wear no wreaths and marks of honour; the small and
great are there; the servant is free from his master. So at the day of
judgment I saw the dead, both great and small, stand before the Lord.
None can be exempt from standing before the bar of Christ. When the
civil difference ceases, the moral takes place; the distinction then
is, good and bad, not great and small. Then you will see that there is
no birth like that to be born again of the Spirit, no tenure like an
interest in the covenant, no estate like the inheritance of the saints,
no magistracy like that whereby we sit at Christ's right hand judging
angels and men. How will the faces of great men gather blackness, who
now flourish in the pomp and splendour of an outward estate, but then
shall become the scorn of God, and of saints and angels--and these holy
ones shall come forth and say, "Lo, this is the man who made not God
his strength, but trusted in the abundance of his riches, and
strengthened himself in his wickedness!" Wealth and power are of no use
in that day, unless it be to aggravate and increase the judgment. Many
who are now so despicable and obscure that they are lost in the tale
and count of the world, shall then be taken into the arms of Christ; he
will not be ashamed to confess them before men and before his
Father--"Father, this is one of mine." So also in heaven there are none
poor; all the vessels of glory are filled up. If there is any
difference in degree, the foundation of it is laid in grace, not in
greatness. Greatness hath nothing greater than a heart to be willing,
and a power to be able, to do good. Then it is a fair resemblance of
that perfection which is in God, who differs from man in nothing so
much as in the eternity of his being, the infiniteness of his power,
and the unweariedness of his love and goodness. It is a fond ambition
of men to sever these things. We all affect to be great, but not good;
and would be as gods, not in holiness, but in power. Nothing has cost
the creature dearer: it turned angels into devils, and Adam out of
Paradise. You will bear with my plainness and freedom--other addresses
would neither be comely in me nor pleasing to you. Our work is not to
flatter greatness, but, in the Scripture sense, not in the humour of
the age, to level mountains.'

In his epistle to Lady Popham he tells her, It is a lovely conjunction
when goodness and greatness meet together. Persons of estate and
respect have more temptations and hindrances than others, but greater
obligations to own God. The great Landlord of the world expects rent
from every cottage, but a larger revenue from great houses. Now usually
it falls out so, that they who hold the greatest farms pay the least
rent. Never is God more neglected and dishonoured than in great men's
houses, and in the very face of all his bounty. If religion chance to
get in there, it is soon worn out again. Though vice lives long in
families, and runs in the blood from father to son, it is a rare case
to see strictness of religion carried on for three or four descents. It
was the honour of Abraham's house, that from father to son, for a long
while, they were heirs of the same promise. But where is there such a
succession in the families of our gentry? The causes of which he
reduces to "plenty, ill-governed," which disposes to vice, as a rank
soil is apt to breed weeds, and to a certain "false bravery of spirit,"
which thinks strictness inglorious, and the power of religion a mean



thing; and to "the marriage of children into carnal families," wherein
they consult rather with the greatness of their houses than the
continuance of Christ's interest in their line and posterity. How
careful are they that they match in their own rank for blood and
estate! Should they not be as careful for religion also? All this is
spoken, madam, to quicken you to greater care in your relation, and
that you may settle a standing interest for Christ, so hopefully
already begun in your house and family. Though your course of life be
more private and confined, yet you have your service. The Scripture
speaks of women gaining upon their husbands, seasoning the children,
encouraging servants in the ways of godliness, especially of their own
sex. It is said of Esther (chap. iv. 16), " I also and my maidens will
fast likewise." These maidens were either Jews (and then it shows what
servants should be taken into a nearer attendance, such as savour of
religion), or else, which is more probable, such as she had instructed
in the true religion; for they were appointed her by the eunuch, and
were before instructed in the court fashions (chap. ii. 9). But that
did not satisfy. She takes them to instruct them in the knowledge of
the true God; and, it seems, in her apartments had opportunity of
religious commerce with them in the worship of God.'

He continued seven years at Newington, and possessed the general
respect of his parishioners, though there were several persons of
different sentiments from himself. Being generally esteemed an excel
lent preacher, he was often employed in that work in London on the
week-days; and other weighty affairs sometimes called for his
attendance there. The custom of preaching to the sons of the clergy
began in his time. Dr Hall (afterwards Bishop of Chester, and son of
the famous Bishop Hall of Norwich) preached the first sermon to them,
as Mr Manton did the second. The sermon is printed at the end of the
third volume, in folio, upon Ps. cii. 28. He was several times, though
not so often as some others, called to preach before the Parliament,
and received their order in course for printing his sermons; though, I
think, he never published but two of them himself. Some of them are
printed among his posthumous works. In all of them the wisdom and
judgment of Dr Manton, in the suitableness of the subject to the
circumstances of the times, and the prudent management of it to the
best advantage, are very visible; particularly after he had given his
testimony among the London ministers against the death of the king, he
was appointed to preach before the Parliament. His text was, Deut.
xxxiii. 4, 5, Moses commanded us a law, even the inheritance of the
congregation of Jacob; and he was king in Jeshurun, when the heads of
the people and the tribes of Israel were gathered together.' When they
were highly offended at this sermon, some of his friends advised him to
withdraw, for some in the House talked of sending him to the Tower, but
he never flinched, and their heat abated.

His removal from Newington to Covent Garden was occasioned by the great
age of Mr Obadiah Sedgwick, who was now disabled for his work. The
people growing uneasy, several worthy persons were proposed for the
place, but Mr Sedgwick would not be prevailed with to resign till Mr
Manton was mentioned, and to that he readily yielded. He was presented
to the living, with great respect and satisfaction, by his noble and
generous patron, the Earl, afterwards Duke, of Bedford, who greatly
esteemed him to his dying day, and sent him, as a mark of his respect,
a key of the garden which then belonged to Bedford House, either to
walk in it at his leisure, or as a convenient passage to the Strand. He



had in this place a numerous congregation of persons of great note and
rank, of which number was oftentimes the excellent Archbishop Usher,
who used to say of him, that he was one of the best preachers in
England,' and that he was a voluminous preacher;' not that he was ever
long and tedious, but because he had the art of reducing the substance
of whole volumes into a narrow compass, and representing it to great
advantage. Mr Charnock used to say of him, that he was the best
collector of sense of the age.'

Dr Manton had a great respect for Mr Christopher Love, who was beheaded
in the year 1651, by the then Parliament, for being concerned with some
others in sending remittances abroad to support the royal family in
their distress. I am informed that he attended him on the scaffold at
Tower Hill, and that Mr Love, as a token of his respect, gave him his
cloak. The doctor was resolved to preach his funeral sermon, which the
Government understanding, signified their displeasure, and the soldiers
threatened to shoot him; but that did not daunt him, for he preached at
St Lawrence Jury, where Mr Love had been minister, to a numerous
congregation, though not graced with the pulpit cloth, or having the
convenience of a cushion. He was too wise to lay himself open to the
rage of his enemies; but the sermon was printed afterwards, under the
title of The Saint's Triumph over Death.' Lord Clarendon [5] speaks of
Mr Love in terms of great disrespect, upon the report of a sermon he
preached when he was a young man, at Uxbridge, at the time of the
treaty. How far he might fail in his prudence in so nice a
circumstance, I am not able to say; but it appears, from the accounts
of them who well knew him, and by the resentment his death generally
met with at that time, as well as by several volumes of sermons printed
after his death, that he was a person of worth and esteem. It was
certainly a rash and ungenerous censure in the noble author, of one he
knew so little at that time, and who afterwards lost his life for
serving the royal family.

The Government afterwards, for what reason it was best known to
themselves, seemed at least to have an esteem for him, though he was
far from courting their favour. When Cromwell took on him the
Protectorship, in the year 1653, the very morning the ceremony was to
be performed, a messenger came to Dr Manton, to acquaint him that he
must immediately come to Whitehall. The doctor asked him the occasion:
he told him he should know that when he came there. The Protector
himself, without any previous notice, told him what he was to do, that
is, to pray upon that occasion. [6] The doctor laboured all he could to
be excused, and told him it was a work of that nature which required
some time to consider and prepare for it. The Protector replied that he
knew he was not at a loss to perform the service he expected from him;
and opening his study-door, he put him in with his hand, and bid him
consider there, which was not above half an hour. The doctor employed
that time in looking over his books, which, he said, was a noble
collection. It was at this time, as I am informed, that the worthy
Judge Rookesby had the misfortune, by the fall of a scaffold, to break
his thigh, by which he always went lame, and was obliged to have one
constantly to lead him. He was an upright judge, and a wise and
religious person; he was constant to his principles, and always
attended the preaching of good old Mr Stretton to his dying day.

About this time the doctor was made one of the chaplains to the
Protector; and appointed one of the committee to examine persons who



were to be admitted to the ministry, or inducted into livings; as he
was afterwards appointed one in 1659, by an act of that Parliament in
which the secluded members were restored. And though this proved
troublesome to him, considering his constant employment in preaching,
yet he has been heard to say, that he very seldom absented himself from
that service, that he might, to his power, keep matters from running
into extremes; for there were many in those days, as well as in these,
who were forward to run into the ministry, and had more zeal than
knowledge; and perhaps sometimes persons of worth liable to be
discouraged. There is a pretty remarkable instance of his kind respect
to a grave and sober person, who appeared before them (cap in hand, no
doubt), and was little taken notice of, but by himself: he, seeing him
stand, called for a chair, in respect to his years and appearance; at
which some of the commissioners were displeased. This person appeared
to be of a Christian and ingenuous temper; for, after the Restoration,
he was preferred to an Irish bishopric, perhaps an archbishopric; for
he used to give in charge to Bishop Worth, whose occasions often called
him over to England, that on his first coming to London he should visit
Dr Manton, and give his service to him, and let him know, that if he
was molested in his preaching in England, he should be welcome in
Ireland, and have liberty to preach in any part of his diocese
undisturbed. What interest he had in the Protector he never employed
for any sordid ends of his own, who might have had anything from him,
but purely to do what service he could to others: he never refused to
apply to him for anything in which he could serve another, though it
was not always with success. He was once desired by some of the
principal Royalists to use his interest in him for sparing Dr Hewit's
life, who was condemned for being in a plot against the then
Government; which he did accordingly. The Protector told him, if Dr
Hewit had shown himself an ingenuous person, and would have owned what
he knew was his share in the design against him, he would have spared
his life; but he was, he said, of so obstinate a temper, that he
resolved he should die. The Protector convinced Dr Manton before he
parted that he knew how far he was engaged in that plot.

While he was minister at Covent Garden, he was invited to preach before
the Lord Mayor and Court of Aldermen, and the Companies of the city,
upon some public occasion, at St Paul's. The doctor chose some
difficult subject, in which he had opportunity of displaying his
judgment and learning, and appearing to the best advantage. He was
heard with the admiration and applause of the more intelligent part of
the audience; and was invited to dine with my Lord Mayor, and received
public thanks for his performance. But upon his return in the evening
to Covent Garden, a poor man following him, gently plucked him by the
sleeve of his gown, and asked him if he were the gentleman who had
preached that day before my Lord Mayor. He replied, he was. Sir,' says
he, I came with earnest desires after the word of God, and hopes of
getting some good to my soul, but I was greatly disappointed; for I
could not understand a great deal of what you said; you were quite
above me.' The doctor replied, with tears in his eyes, Friend, if I did
not give you a sermon, you have given me one; and, by the grace of God,
I will never play the fool to preach before my Lord Mayor in such a
manner again.' Upon a public fast at Covent Garden church, for the
persecuted Protestants in the valleys of Piedmont, Dr Manton had got Mr
Baxter, who happened to be then in London, and Dr Wilkins, who was
afterwards Bishop of Chester, to assist him. Mr Baxter opened the day,
and preached upon the words of the prophet Amos, chap. vi. 6: But they



are not grieved for the afflictions of Joseph.' He, after his manner,
took a great compass, and grasped the whole subject. Dr Manton
succeeded him, and had chosen the same text: he was obliged often to
refer to the former discourse, and to say, every now and then, As it
has been observed by my reverend brother.' Dr Wilkins sat cruelly
uneasy, and reckoned that between them both he should have nothing left
to say; for he had got the same text too. He insisted upon being
excused, but Dr Manton obliged him to go up into the pulpit; and by an
ingenious artifice, he succeeded admirably. Before he named his text,
he prepared the audience by expressing the fears of their
narrow-spiritedness, and little concern for the interest of God in the
world: For,' says he, without any knowledge or design of our own, we
have all three been directed to the same words.' Which, spoken with the
majesty and authority peculiar to the presence and spirit of that
excellent person, so awakened the attention, and disposed the minds of
the people, that he was heard with more regard, and was thought to do
more good than both the former, though he had scarce a single thought
throughout the sermon distinct from the other two.

In the year 1660 he was very instrumental, with many other Presbyterian
divines, in the restoration of King Charles II. It must be owned, by
impartial judges, that the Presbyterian party, who had the greatest
influence in the nation at that time, had the greatest share in that
change; nor could all the Episcopal party in the three kingdoms have
once put it into motion, or brought it to any effect, without them,
though they had all the favour and preferment bestowed upon them
afterwards; which, whether it were more just or politic, more agree
able to the laws of equity or the rules of prudence, I leave to the
reader to determine. [7] Perhaps, if the king had been brought in upon
the conditions the noble Earl of Southampton would have proposed, and
which were approved by the Earl of Clarendon, when it was too late, it
had prevented a great deal of the arbitrary and violent proceedings of
that loose and luxurious reign, and contributed to the safety and
happiness of the prince, and people too. He was one of the divines
appointed to wait upon the king at Breda, where they were well
received, and for some time after greatly caressed. The doctor was
sworn one of the king's chaplains by the Earl of Manchester, Lord
Chamberlain, who truly honoured him. He was one of the commissioners at
the Savoy Conference, and used his utmost endeavours in that
unsuccessful affair. Dr Reynolds, afterwards Bishop of Norwich, joined
with those divines who were for alterations in ecclesiastical affairs.
He was the first who received the commission from the Bishop of London,
of which he immediately acquainted Dr Manton. The original letter is
now in my hands, and expresses the candour and goodness of that
excellent person, and his great respect for Dr Manton. It is in these
words:—-—

SIR, This morning the Bishop of London sent me the commission about
revising the Liturgy under the great seal, to take notice of; with
direction to give notice to the commissioners who are not bishops. I
went to Mr Calamy, and it is desired that we meet to-morrow morning at
nine o'clock, at his house, in regard of his lameness, to advise
together, and send a joint letter to those who are out of this town. He
and I desire you not to fail; and withal to call upon Dr Bates and Dr
Jacomb in your way, to desire their company. So, with my best respects,

I remain your most loving brother,



Edward Reynolds, B.N.
London, April 1, 1660."

He was offered at this time the deanery of Rochester, which Dr Harding
was in great fear he would accept, and plied him with letters to come
to some resolution; having reason to hope that, upon his refusal, he
should obtain it, as he afterwards did. The doctor kept it some time in
suspense, being willing to see whether the king's declaration could be
got to pass into a law, which they had great encouragements given them
to expect, and which would have gone a great way towards uniting the
principal parties in the nation, and laying the foundation of a lasting
peace. [8] Many persons who had, in the former times, purchased
bishops' and deans' lands, earnestly pressed him to accept the deanery,
with hopes they might find better usage from him in renewing their
leases, and offered their money for new ones, which he might have taken
with the deanery, and quitted again in 1662, there being then no assent
and consent imposed; but he was above such underhand dealings, and
scorned to enrich himself with the spoils of others. When he saw the
most prudent and condescending endeavours, through the violence and
ambition of some leading men, availed nothing to the peace of the
church and the happiness of the nation, he sat down under the
melancholy prospect of what he lived to see come to pass, namely, the
decay of serious religion, with a flood of profaneness and a violent
spirit of persecution. The greatest worth and the best pretensions met
with no regard where there were any scruples in point of ceremony and
subscription.

In the interval between the Restoration and his ejectment, he was
greatly esteemed by persons of the first quality at court. Sir John
Baber used to tell him, that the king had a singular respect for him.
Lord Chancellor Hyde was always highly civil and obliging to him. He
had free access to him upon all occasions, which he always improved,
not for himself, but for the service of others. I shall only give a
single instance. Mr James, of Berkshire, who was afterwards known by
the name of Black James, an honest and worthy person, was at the point
of being cast out of his living, which was a sequestration. He came to
London to make friends to the Lord Chancellor, but could find none
proper for his purpose. He was at length advised to go to Dr Manton, to
whom he was yet a stranger, as the most likely to serve him in this
distress. He came to him late in the evening, and when he was in bed.
He told his case to Mrs Manton, who advised him to come again in the
morning, and did not doubt but the doctor would go with him. He
answered, with great concern, that it would be too late; and that if he
could not put a stop to it that night, he and his family must be
ruined. On so pressing a case the doctor rose, and, because it rained,
went with him in a coach to the Lord Chancellor, at York House; who
spying the doctor in the crowd, where many persons were attending,
called to him to know what business he had there at that time of night.
When he acquainted him with his errand, my lord called to the person
who stamped the orders upon such occasions, and asked him what he was
doing? He answered, that he was just going to put the stamp to an order
for passing away such a living.' Upon which he bid him stop; and upon
hearing further of the matter, bid the doctor not trouble himself, his
friend should not be molested. He enjoyed it to the time of his
ejectment, in 1662, which was a great support to a pretty numerous



family. Upon his refusing the deanery, he fell under Lord Clarendon's
displeasure, so fickle is the favour of the great; and he once accused
him to the king for dropping some treasonable expressions in a sermon.
The king was so just and kind as to send for him, and ordered him to
bring his notes. When he read them, the king asked, whether upon his
word this was all that was delivered; and upon the doctor's assurance
that it was so, without a syllable added to it, the king said, Doctor,
I am satisfied, and you may be assured of my favour; but look to
yourself, or else Hyde will be too hard for you.'

In whatsoever company he was, he had courage, as became a faithful
minister of Christ, to oppose sin; and upon proper occasions, to
reprove sinners. Duke Lauderdale, who pretended to carry it with great
respect to him, in some company where the doctor was present, behaved
himself very indecently: the doctor modestly reproved him, but the duke
never loved him afterward. He was once at dinner at Lord Manchester's
in Whitehall, when several persons of great note began to drink the
king's health, a custom which then began to be much in vogue, and was
commonly abused to great disorders. When it came to him, he refused to
comply with it, apprehending it beneath the dignity of a minister to
give any countenance to the sinful excess it so often occasioned in
those times. It put a stop to it at that time, and Prince Rupert, who
was present, ingquired who he was. Many of the Scotch nobility greatly
respected him, particularly the Duchess of Hamilton, who attended his
ministry. Notwithstanding the great and weighty affairs then on foot,
which took up a great part of his time, he never omitted his beloved
work of constant preaching, to the time of his ejection, in 1662. He
then usually resorted to his own church, where he was succeeded by Dr
Patrick, the late Bishop of Ely. It happened cross, that Dr Patrick
receiving a scurrilous letter from an unknown person, full of
reflections upon himself, had so little wisdom at that time as to
charge it upon Dr Manton, in a letter to him, with very unbecoming
reflections. This occasioned his not attending any more his preaching;
for no man living more abhorred a base and unworthy action. Having this
occasion of speaking a little to his disadvantage, I shall take the
opportunity of doing a piece of justice to the memory of that learned
person, who has since, by many books of devotion, and excellent
paraphrases and commentaries on the scripture, as well as by his
exemplary life, done so much good to the world, and deserved so well of
the Christian church. It has been generally allowed, that Dr Patrick
wrote the first volumes of the Friendly Debate,' in the heat of his
youth, and in the midst of his expectations; which by aggravating some
weak and uncautious expressions, in a few particular writers, designed
to expose the Nonconformist ministry to contempt and ridicule. The
design was afterwards carried on by a worse hand, and with a more
virulent spirit, [9] a method altogether unreasonable and unworthy,
because it will be always easy to gather rash and unadvised expressions
from the weaker persons of any party of men, and only serves to expose
religion to the scorn and contempt of the profane. But Bishop Patrick
in his advanced age, and in a public debate in the House of Lords,
about the Occasional Bill,' took the opportunity to declare himself to
this purpose: That he had been known to write against the Dissenters
with some warmth, in his younger years; but that he had lived long
enough to see reason to alter his opinion of that people, and that way
of writing; and that he was verily persuaded there were some who were
honest men and good Christians, who would be neither, if they did not
ordinarily go to church, and sometimes to the meeting; and on the other



hand, some were honest men and good Christians, who would be neither,
if they did not ordinarily go to the meetings and sometimes to church.'
A rare instance this of retractation and moderation; which I think
redounds greatly to his honour, and is worthy of imitation.

But to return to the history. After he ceased to attend upon Dr
Patrick's ministry, he used to preach on the Lord's-day evenings in his
own house to his family, and some few of his neighbours; and some time
after, on Wednesday mornings, when the violence of the times would
allow it. Upon the increase of his hearers, he was obliged to lay two
rooms into one; which yet, by reason of the number of the people, and
the straitness of the place, proved very inconvenient to him,
especially in hot weather, and prejudicial to his health. He had lived
in that respect and good-will in the parish, that his neighbours were
generally civil to him, and gave him no trouble. Only a little before
his ejectment, one Bird, a tailor, a zealous stickler for the Common
Prayer, complained to Dr Sheldon, then Bishop of London, that Dr Manton
deprived him of the means of his salvation; meaning the use of the
Common Prayer. Well,' says the bishop, all in good time; but you may go
to heaven without the Common Prayer.' There was one Justice Ball,
within a few doors of him, who often threatened him, and was at last as
good as his word. He was sometimes in danger from the churchwardens, of
which number there were always three. The Duke of Bedford having always
the choice of one, took care to have him a friend to the doctor; and
his well-known respect to him gave him countenance and protection from
the malice of the meaner people. His meeting afterwards adjoined to
Lord Wharton's house in St Giles's, which he allowed him the
convenience of, whether he was in town or not. The good-natured Earl of
Berkshire lived next door, who was himself a Jansenist Papist, and
offered him the liberty, when he was in trouble, to come to his house;
which it was easy to do, by only passing over a low wall which parted
the gardens.

Not long after the Act of Ejectment, when the Government was forming a
plot for the Presbyterians, for they had none of their own, in a debate
in the House of Lords, Dr Ward, bishop of Salisbury, said, It was time
to look after them, when such men as Dr Manton refused to take the
oaths;' which slander was soon contradicted by Lord Chamberlain
Manchester, who assured the House of the falseness of the charge; and
that he himself had administered the oath to him when he was sworn one
of His Majesty's chaplains. The doctor took notice of this as very
disingenuous, because, not long before, the bishop and he had met at
Astrop Wells; and the bishop had treated him with great civility, and
entered into particular freedoms with him. The doctor, indeed, was in
his judgment utterly against taking the Oxford oath, wviz., That it is
not lawful, upon any pretence whatsoever, to take up arms against the
king; and, that we will not at any time endeavour any alteration of the
government in Church or State.' And when some few of his brethren were
satisfied to take it upon an explication allowed them by the Lord
Keeper Bridgman, that is, that the ocath meant only unlawful endeavours,
the famous Mr Gouge came from Hammersmith with a design to take it; but
calling upon Dr Manton to know his opinion of it, he was so well
satisfied with the reasons of his judgment, that he was perfectly easy
in his mind, and never took it afterwards.

In the year 1670, the meetings seemed for some time to be connived at,
and were much attended. I remember to have heard some of the worthy



ejected ministers speak of this period with particular pleasure; they
observed that, after the looseness and excess which followed the
Restoration, the reproaches and persecutions of the Nonconformists, for
several years, and the late terrible judgments of plague and fire,
multitudes everywhere frequented the opened meetings, some from
curiosity, and some upon better motives; and many were delivered from
the prejudices they had entertained, and received the first serious
impressions upon their minds. God remarkably owned their ministry at
that time, and crowned it, under all their disadvantages, with an
extraordinary success. Soon after this indulgence expired, the doctor
was taken prisoner, on a Lord's-day, in the afternoon, just after he
had done his sermon. The door happened to be opened to let a gentleman
out, at the very time the Justice and his attendants were at the door;
who immediately rushed in, and went up-stairs; but finding the doctor
in his prayer, they stayed till he had done, and then took the names of
the principal persons. The doctor being warm with preaching, they were
so civil to take his word to come to them after some convenient time.
He went to them to a house in the Piazzas, where many persons of note
were gathered together; among whom was the then Duke of Richmond. After
some discourse, they tendered him the Oxford oath. Upon his refusing to
take it, they threatened to send him to prison. It was thought they
questioned their own skill to draw up a warrant which would be
sufficient to hold him; and that it was afterward drawn up by the Lord
Chief-Justice Vaughan. They dismissed him, however, at that time, upon
his promise to come to them within two or three days; and then gave the
warrant to a constable, and committed him to the Gatehouse; only
allowing him a day's respite, till his room could be got ready. This
imprisonment, by the kind providence of God, was more favourable and
commodious than could have been thought, or than his enemies designed,
or than he expected. The keeper of the prison at that time was the Lady
Broughton, who was noted for her strictness and severity in her office,
though she carried it quite otherwise towards the doctor; for she
allowed him a large handsome room joining to the Gatehouse, with a
small one sufficient to hold a bed. For some time it was not thought
prudent to admit any to come to him, but his wife and servant who
attended him. It is worth notice here, that the doctor could not omit
his delightful work of preaching, though to so small a congregation;
which he did, according to his former custom, both parts of the
Lord's-day and once on a week-day. After some time his children, and
some few friends, to the number of twelve or fifteen, were admitted to
hear him preach. The Lady Broughton was highly civil and obliging, and
placed a great confidence in him. When she designed to go for a little
time into the country, she would have ordered the keys of the common
jail to be brought to him every night; the doctor, smiling, told her
that he, being a prisoner himself, could not think it proper to be the
keeper or jailer to others. However, no person had the opening and
shutting of the door of the house where he was but his own servant, so
that he might have gone out of prison when he pleased, for any
restraint he was under. When the town was pretty empty, he ventured,
once with his keeper and once without, to visit his worthy friend Mr
Gunston of Newington, who was agreeably surprised to see him, as he had
a very high and hearty respect for him. Thus like Joseph, [10] he found
favour in the sight of the keeper of the prison;' and the keeper of the
prison' would have committed to his hands all the prisoners who were in
the prison.' This, it must be owned, was a milder confinement and
gentler usage than many others met with in those days, who lay under
long and close confinements, and suffered confiscation of goods, and



banishment, and death. This Protestant persecution fell short indeed of
dragooning and dungeons and galleys in France, and of the racks and
tortures of the Inquisition in Spain; but that a person of Dr Manton's
worth and merit should be thought to deserve such treatment from a
Government which he helped to lay the foundations of, and which he not
only never injured, but had served in circumstances of danger and
importance, when others of less desert and pretensions had all the
opportunities of public service, and all the favour and preferment, I
believe will appear shocking, at this distance, to all impartial lovers
of liberty and of their country, and fix a brand for ever upon the
gratitude and politics of those times.

Some time after his imprisonment, when the indulgence was renewed, he
preached in a large room taken for him in Whitehart Yard, not far from
his house; but there also he was at length disturbed. A band of rabble
came on the Lord's-day morning to seize him; but the doctor, having
notice of it overnight, escaped their fury. Mr James Bedford was got to
preach for him, who had taken the Oxford ocath. When they found
themselves disappointed, they were in a great rage, and took the names
of several; but did not detain the minister, for their malice was
levelled against the doctor. The good Lord Wharton was there, whom they
pretended not to know; and upon his refusing to tell them his name,
they threatened to send him to prison; but they thought better of it.
The place was fined forty pounds, and the minister twenty, which was
paid by Lord Wharton.

Sir John Baber, his near neighbour, and who owed all his preferment at
court to the doctor's interest there, continued his hearty friend,
though a great courtier. He often visited the doctor, by which means he
had opportunity of greater intelligence than most others. About this
time there happened some difference among the ministers of the city,
about the manner of addressing the king for his indulgence. Some
contended earnestly to have it expressed more largely, and others
opposed it; for though they always thought they had a right to their
liberty, they feared giving any countenance to the dispensing power, or
advantage to the Papists; which were things well known to be in view,
and much at heart at that time. The difference came to be known at
court, and there were apprehensions of ill consequences. Sir John Baber
carried Dr Manton and Dr Bates to Lord Arlington's, at Whitehall, who
was then Secretary of State, it was supposed, by his order. When they
were together, the king, to their great surprise, came into the
room--it was thought by design. Dr Bates pressed Dr Manton to address
the king for his indulgence; which he did in a few words, and with
great caution; but it was kindly accepted by the king, and well
approved by the ministers, when it was communicated to them; and put a
happy end to their contentions about it. [11] It was by the means of
Sir John Baber that Dr Manton and Mr Baxter were invited to confer with
the Lord Keeper Bridgman, about a comprehension and toleration, in the
year 1668. They afterwards met with Dr Wilkins and Dr Burton. Proposals
were drawn up and corrected by mutual consent; in pursuance of which
the excellent Judge Hale prepared a bill to be laid before the next
session of Parliament; but it was rejected upon the first motion by the
High Church party. [12] In the year 1674, Dr Manton and Mr Baxter, with
Dr Bates and Mr Pool, met with Dr Tillotson and Dr Stillingfleet, to
consider of an accommodation, by the encouragement of several Lords,
spiritual and temporal. They canvassed several draughts, and at length
all agreed in one; but when it came to be communicated to the bishops,



several things in which they had agreed could not be obtained, and the
whole design miscarried. So easy a thing it has ever been found for
wise and sober men to adjust matters of difference, and agree upon
terms of accommodation; when nothing will satisfy unreasonable
prejudice, and where the lust of power, and the bias of interest,
strongly lead men the other way.

When the indulgence was more fully fixed in 1672, the merchants, and
other citizens of London, set up a lecture at Pinner's Hall. Dr Manton
was one of the six first chosen, and opened the lecture. He was much
concerned at the little bickerings which began there in his time, and
afterward broke out into scandalous contentions, and an open division
at last. Mr Baxter was often censured for his preaching there; and once
published a sheet upon that occasion, which he called, An Appeal to the
Light.' His preaching upon these words, And ye will not come unto me,
that you might have life,' in which he fully justified the great God,
and laid the blame of men's destruction upon themselves, though it was
followed by another upon these words, Without me you can do nothing,'’
occasioned a great clamour against him among some people of which he
complained to Dr Manton. The doctor, on his next turn, in the close of
his sermon, pretty sharply rebuked them for their rash mistakes, and
unbecoming reflections upon so worthy and useful a person. It was
observed, that his reproof was managed with so much decency and wisdom,
that he was not by any reflected upon for his freedom therein. He has
been heard to express his esteem of Mr Baxter in the highest terms;
namely, that he thought him one of the most extraordinary persons the
Christian church had produced since the apostles' days; and that he did
not look upon himself as worthy to carry his books after him. This was
the opinion of one who knew him with the greatest intimacy for many
years, and was a great judge of true worth.

When he first began to grow into ill health, he could not be persuaded
by his friends and physicians to forbear preaching for any considerable
time; which had been the delightful work of his life. He was at length
prevailed with to spend some time at Woburn, with Lord Wharton, for the
benefit of the air. But finding little good by it, he returned to town
on the beginning of the week, in order to administer the Lord's Supper
the next Lord's-day, of which he gave notice to his people; but he did
not live to accomplish it. The day before he took his bed, he was in
his study, of which he took a solemn leave, with hands and eyes 1lift up
to heaven, blessing God for the many comfortable and serious hours he
had spent there, and waiting in Jjoyful hope of a state of clearer
knowledge and higher enjoyments of God. At night he prayed with his
family under great indisposition, and recommended himself to God's wise
disposal; desiring, If he had no further work for him to do in this
world, he would take him to himself;' which he expressed with great
serenity of mind, and an unreserved resignation to the divine good
pleasure. When he went to bed he was suddenly seized with a kind of
lethargy, by which he was deprived of his senses, to the great grief
and loss of his friends who came to visit him. He died October 18th,
1677, in the fifty-seventh year of his age, and lies interred in the
chancel of the church of Stoke Newington.

Dr Bates preached his funeral sermon, who had a most affectionate
esteem for him, very frequently visited him, always advised with him in
matters of moment, and, for some years after his death, would weep when
he spoke of him. He says of him:-- [13] His name is worthy of precious



and eternal memory. God had furnished him with a rare union of those
parts which are requisite to form an eminent minister of his word. A
clear judgment, a rich fancy, a strong memory, and happy elocution met
in him; and were excellently improved by his diligent study. In
preaching the word he was of conspicuous eminence; and none could
detract from him, but from ignorance or envy. He was endowed with an
extraordinary knowledge of the scripture; and in his preaching, gave
such perspicuous accounts of the order and dependence of divine truths,
and with that felicity applied the scripture to confirm them, that
every subject, by his management, was cultivated and improved. His
discourses were so clear and convincing, that none, without offering
violence to conscience, could resist their evidence; and from hence
they were effectual, not only to inspire a sudden flame, and raise a
short commotion in the affections, but to make a lasting change in the
life. His doctrine was uncorrupt and pure; the truth according to
godliness. He was far from the guilty, vile intention to prostitute the
sacred ordinances for acquiring any private secular advantage; neither
did he entertain his hearers with impertinent subleties, empty notions,
intricate disputes, dry and barren, without productive virtue; but as
one who always had in his eye the great end of his ministry, the glory
of God, and the salvation of men. His sermons were directed to open
their eyes, that they might see their wretched condition as sinners, to
hasten their flight from the wrath to come, and make them humbly, and
thankfully, and entirely receive Christ as their Prince and
all-sufficient Saviour; and to build up the converted in their holy
faith, and more excellent love, which is the "fulfilling of the law:"
in short, to make true Christians eminent in knowledge and universal
obedience.

And as the matter of his sermons was designed for the good of souls, so
his way of expression was proper for that end. His style was not
exquisitely studied, not consisting of harmonious periods, but far
distant from vulgar meanness. His expression was natural and free,
clear and eloquent, quick and powerful; without any spice of folly; and
always suitable to the simplicity and majesty of divine truth. His
sermons afforded substantial food with delight, so that a fastidious
mind could not disrelish them. He abhorred a vain ostentation of wit in
handling sacred truths, so venerable and grave, and of eternal
consequence. His fervour and earnestness in preaching was such as might
soften and make pliant the most stubborn and obstinate spirit. I am not
speaking of one whose talent was only voice, who laboured in the pulpit
as if the end of preaching were the exercise of the body, and not for
the profit of souls. But this man of God was inflamed with holy zeal,
and from thence such expressions broke forth as were capable of
procuring attention and consent in his hearers. He spake as one who had
a living faith within him of divine truth. From this union of zeal with
his knowledge, he was excellently qualified to convince and convert
souls. His unparalleled assiduity in preaching declared him very
sensible of those dear and strong obligations which lie upon ministers
to be very diligent in that blessed work. This faithful minister
abounded in the work of the Lord; and, which is truly admirable, though
so frequent in preaching, yet was always superior to others, and equal
to himself. He was no fomentor of faction, but studious of the public
tranquillity; he knew what a blessing peace is, and wisely foresaw the
pernicious consequences which attend divisions.

Consider him as a Christian, his life was answerable to his doctrine.



This servant of God was like a fruitful tree, which produces in the
branches what it contains in the root. His inward grace was made
visible in a conversation becoming the gospel. His resolute contempt of
the world secured him from being wrought upon by those motives which
tempt low spirits from their duty. He would not rashly throw himself
into troubles, nor, spreta conscientia, avoid them. His generous
constancy of mind in resisting the current of popular humour, declared
his loyalty to his divine Master. His charity was eminent in procuring
supplies for others, when in mean circumstances himself. But he had
great experience of God's fatherly provision, to which his filial
confidence was correspondent. I shall finish my character of him by
observing his humility. He was deeply affected with the sense of his
frailty and unworthiness. He considered the infinite purity of God, and
the perfection of his law, the rule of duty; and by that humbling light
discovered his manifold defects. He expressed his thoughts to me a
little before his death. "If the holy prophets were under strong
impressions of fear upon extraordinary discoveries of the divine
presence, how shall we poor creatures appear before the holy and
dreadful Majesty? It is infinitely terrible to appear before God, the
Judge of all, without the protection of the blood of sprinkling, which
speaketh better things than that of Abel." This alone relieved him, and
supported his hopes. Though his labours were abundant, yet he knew that
the work of God, passing through our hands is so blemished, that
without appealing to pardoning mercy and grace, we cannot stand in
judgment.' This was the subject of his last public sermon, upon 2 Tim.
i. 18, which was published from his notes, with the second edition of
his funeral sermon.

Mr Collins, a man of a most sweet and obliging temper, as well as of
great abilities and worth, on his turn to preach at the merchants'
lecture, after the doctor's death, took great notice of it, and was
much affected with the loss of so valuable a person. Good old Mr Case
used to say, long before his death, that he should live to preach his
funeral sermon; and he did preach upon that occasion, when he was
almost dead himself, for he was above eighty years of age. His text
was, 2 Kings x. 32; In those days the Lord began to cut Israel short.'
After he had considered the text, he came to speak of several worthy
ministers cut off by death about that time, as well as others cut off
by the laws which forbade their preaching. The last he named was Dr
Manton. At the mention of his name he stopped, and wept for some time
before he could proceed; and then said, If I had mentioned no other but
Dr Manton, I might well say, that God began to cut England short;' with
other expressions of his love and esteem. He had always a high opinion
of the doctor's preaching, and would often urge him to print. When the
doctor answered him that he had not time, in the midst of such constant
employments, to prepare anything, with due care, for the public view;
he would reply, You need only send your notes to the press, when you
come out of the pulpit.' Dr Manton wrote a very ingenious and serious
preface to Mr Case's Meditations, drawn up when he was prisoner in the
Tower, and published under the title of Correction, Instruction;' which
is a very useful practical book upon the subject of afflictions. He
also wrote a preface to the second edition of Smectymnus;' to Mr
Clifford's Book of the Covenant;' to Ignatius Jourdain's Life;' Mr
Strong's Sermons of the Certainty and Eternity of Hell Torments;' and
to the second edition, in quarto, of the Assembly's Confession of
Faith, ' s&c.



His works were published by several principal ministers of that time,
and it will entertain the reader to see the high apprehensions they had
of him, and the beautiful variety in which they represent them. They
have indeed drawn their own character, as well as his, in the different
turn of their mind and manner of expression. The first which came out
was Twenty Sermons,' in quarto, in the year 1678. Dr Bates gives this
fine and beautiful account of them: The main design of them is to
represent the inseparable connexion between Christian duties and
privileges, wherein the essence of our religion consists. The gospel is
not a naked, unconditionate offer of pardon and eternal life in favour
of sinners, but upon the most convenient terms for the glory of God and
the good of men, enforced by the strongest obligations upon them to
receive humbly and thankfully those benefits. The promises are attended
with commands to repent and believe, and persevere in a uniform
practice of obedience. The Son of God came into the world, not to make
God less holy, but to make us holy; and not to vacate our duty, and
free us from the law as a rule of obedience, for that is both
impossible, and would be most infamous and reproachful to our Saviour.
To challenge such an exemption in point of right is to make ourselves
gods; to usurp it in point of fact is to make ourselves devils. But his
end was to enable and induce us to return to God as our rightful Lord
and proper felicity, from whom we rebelliously and miserably fell, in
seeking for happiness out of him. Accordingly, the gospel is called the
law of faith, as it commands those duties upon motives of eternal hopes
and fears, and as it will Jjustify or condemn men with respect to their
obedience or disobedience, which is the proper character of a law.
These things are managed in the following sermons in that convincing,
persuasive manner as makes them very necessary for these times, when
some who aspire to extraordinary heights in religion, and esteem
themselves favourites of heaven, yet wofully neglect the duties of the
lower hemi sphere, as righteousness, truth, and honesty; and when
carnal Christians are so numerous, who despise serious godliness as a
solemn hypocrisy, and live in open violation of Christ's precepts, and
yet presume to be saved by him.

I shall only add further, they commend to our ardent affections and
endeavours true holiness, as distinguished from the most refined
unregenerate morality. The doctor saw the absolute necessity of this,
and spake with great jealousy of those who seemed in their discourses
to make it their highest aim to improve and cultivate some moral
virtues, as justice, temperance, benignity, &c., by philosophical
helps, representing them as becoming the dignity of our nature,
agreeable to reason, and beneficial to society, and but transiently
speaking of the operations of the Holy Spirit, which are as requisite
to free the soul from the chains of sin as to release the body at last
from the bands of death; who seldom preach of evangelical graces, faith
in the Redeemer, the love of God for his admirable wisdom in our
salvation, zeal for his glory, humility in ascribing all we can return
in grateful obedience to the most free and powerful grace of God in
Christ, which are the vital principles of good works, and derive the
noblest forms to all virtues. Indeed, men may be composed and
considerate in their words and actions, may abstain from gross
enormities, and do many praiseworthy actions, by the rules of moral
prudence, yet without the infusion of divine grace to cleanse their
stained nature, to renew them according to the image of God shining in
the gospel, to act them from motives superior to all that moral wisdom
propounds,--all their virtues, of what elevation soever, though in a



heroic degree, cannot make them real saints. As the plant-animal has a
faint resemblance of the sensitive life, but remains in the lower rank
of vegetables, so these have a shadow and appearance of the life of
God, but continue in the corrupt state of nature. The difference 1is
greater between sanctifying saving grace, wrought by the special power
of the Spirit, with the holy operations flowing from them, and the
virtuous habits and actions which are the effect of moral counsel and
constancy, than between true pearls produced by the celestial beams of
the sun, and counterfeit ones formed by the smoky heat of the fire.' No
doubt the proper Christian graces require the influence of the Divine
Spirit, and are the effect of nobler motives than mere pagan morality.

In 1679 was published, in octavo, Eighteen Sermons on the Second
Chapter of the Second Epistle to the Thessalonians, containing the
Description, Rise, Growth, and Fall of Antichrist; with divers Cautions
and Arguments to establish Christians against the Apostasy of the
Church of Rome.' This was well fitted for common use, and very
seasonable at that time. In the preface to this volume, Mr Baxter says
of him, How sound he was in judgment against extremes in the
controversies of these times; how great a lamenter of the scandalous
and dividing mistakes of some self-conceited men; how earnestly
desirous of healing our present breaches, and not unacquainted with the
proper means and terms; how hard and successful a student; how frequent
and laborious a preacher; and how highly and deservedly esteemed, 1is
commonly known here. The small distaste which some few had of him, I
took for a part of his honour, who would not win reputation with any by
flattering them in their mistakes, or unwarrantable ways. He used not
to serve God with that which cost him nothing; nor was of their mind
who cannot expect or extol God's grace without denying those endeavours
of men to which his necessary grace exciteth them. He knew that,
"without Christ we can do nothing;" and yet that, "by Christ
strengthening us, we can do all things" which God hath made necessary
to be done by us. He was not of their mind who think it derogatory to
the honour of Christ to praise his works in the souls and lives of any
of his servants; and that it is to the honour of his grace that his
justified ones are graceless, and that their Judge should dishonour his
own righteousness, if he make his disciples more righteous personally
than the scribes and pharisees; and will say to them, "Well done, good
and faithful servant; thou hast been faithful over a few things, enter
thou into the joy of thy Lord." He knew how to regard the righteousness
and . intercession of Christ, with pardon of sin and divine acceptance,
instead of legal personal perfection, without denying either the
necessity or assigned office of our faith and repentance, and
evangelical sincerity in obeying Him who redeemed and justifies us. He
knew the difference between man's being justified from the charge of
being liable to damnation as Christless, impenitent, unbelieving, and
ungodly; and being liable to damnation for mere sin as sin, against the
law of innocence, which required of us no less than personal, perfect,
and perpetual obedience. He greatly lamented the wrong which truth and
the church underwent from those who neither know such difference, nor
have humility enough to suspect their judgment, nor to forbear reviling
those who have not as confused and unsound apprehensions and
expressions as themselves.'

In the year 1684 Dr Bates published his Exposition of the Lord's
Prayer,' in octavo. In 1685 Mr Hurst published, in octavo, Several
Discourses tending to promote Peace and Holiness among Christians;' and



dedicated them to Arthur, Earl of Anglesea, to whom he was chaplain. In
the same year was published, Christ's Temptations and Transfiguration
explained and improved; and Christ's Eternal Existence and the Dignity
of his Person asserted and proved, in opposition to the Socinians,' in
octavo. Dr Jacomb, who published this volume, says of him, That he did
not so much concern himself in what is polemical and controversial; but
chose rather, in a plain way, as best suiting with sermon-work, to
assert and prove the truth by scripture testimony and argument; and
that he has done to the full.' In 1703 was published, A Practical
Exposition of Isaiah 1iii.' This, though published last, was earlier
written than any of the other; for so he speaks in the preface to the
Exposition of James, I have the rather chosen this scripture, that it
might be an allay to those comforts, which, in another exercise, I have
endeavoured to draw out of Isaiah 1liii. I would, at the same time s
carry on the doctrine of faith and manners, and show you your duty,
together with your encouragement; lest, with Ephraim, you should only
love to tread out the corn, and refuse to break the clods. We are all
apt to divorce comfort from duty, and content ourselves with a barren,
unfruitful, knowledge of Christ; as if all He required of the world
were only a few naked, cold, unactive apprehensions of his merit, and
all things were so done for us, that nothing remained to be done by us.
This is the wretched conceit of many in the present age; and,
therefore, they abuse the sweetness of grace to looseness, and the
power of it to laziness. Christ's merits, and the Spirit's efficacy,
are the common places from whence they draw all the defence and excuse
of their own wantonness and idleness.'

Besides these lesser volumes, there are five large volumes in folio.
The first was, Sermons upon the 119th Psalm,' published in the year
1681. Dr Bates says, They were preached by him in his usual course of
three times a week; which I do not mention to lessen their worth, but
to show how diligent and exact he was in performing his duty. I cannot
but admire the fecundity and variety of his thoughts; that though the
same things so often occur in the verses of this psalm, yet, by a
judicious observing the different arguments and motives whereby the
psalmist enforces the same request, or some other circumstance, every
sermon contains new conceptions, and proper to the text.' Mr Alsop says
of them, The matter of them is spiritual, and speaks the author one
intimately acquainted with the secrets of wisdom. He writes like one
who knew the psalmist's heart, and felt in his own soul the sanctifying
power of what he wrote. Their design is practical, beginning with the
understanding, dealing with the affections, but still driving on the
design of practical holiness. The manner of handling is not inferior to
the dignity of the matter; so plain, as to accommodate the most sublime
truths to the meanest spiritual capacity; and yet so elevated, as to
approve itself to the most refined understanding; which knows how to be
succinct without obscurity; and, where the weight of the argument
requires it, to enlarge without nauseous prolixity. He studied more to
profit than please; and yet an honest heart will be then best pleased
when most profited. He chose rather to speak appositely than elegantly,
and yet the judicious account propriety the greatest elegance. He
laboured more industriously to conceal his learning than others to
ostentate theirs; and yet, when he would most veil it, the discerning
reader cannot but discover it, and rejoice to find such a mass and
treasure of useful learning couched under a well-studied and artificial
plainness. I have admired, and must recommend to the observation of the
reader, the fruitfulness of the author's holy invention, accompanied



with solid judgment, in that whereas the coincidence of the matter in
this psalm might have superseded his labours in very many verses; yet,
without force, or offering violence to the sacred text, he has, either
from the connexion of one verse with its predecessor, or the harmony
between the parts of the same verse, found out new matter to entertain
his own meditations, and the reader's expectations.'

The second volume was published in 1684, and contains sermons on the
whole of the 25th of Matthew and 17th of John, and the 6th and 8th of
the Romans, and the 5th of the Second Epistle to the Corinthians. Dr
Collings, who seems to have written the preface to this volume, says,
In all his writings one finds a quick and fertile invention, governed
with a solid judgment; and the issue of both expressed in a grave and
decent style. He had a heart full of love and zeal for God and his
glory; and out of the abundance of his heart his mouth continually
spake. So frequent, and yet so learned and solid, preaching by the same
person was little less than miraculous. He was a good and learned, a
grave and judicious, person; and his auditory never failed, though he
laboured more than most preachers, to hear from him a pious, learned,
and judicious discourse. He is one of those authors upon the credit of
whose name not only private and less intelligent people, but even
scholars, may venture to buy any book which was his.' The third volume
was published in 1689, and contains sermons upon the 1lth chapter of
the Epistle to the Hebrews; with a treatise of the Life of Faith, and
another of Self-denial; and some preparatory sermons for the Lord's
Supper, and sermons before the Parliament. It was dedicated to King
William, soon after the Revolution, by Mr Howe, in as noble and
masterly a preface as 1is, perhaps, anywhere to be met with. The fourth
volume was published in 1693, and contains sermons upon several texts
of scripture. It is directed to the Lord Philip Wharton, by Mr William
Taylor, who was many years my lord's chaplain, and transcribed a great
part of the doctor's notes for the press, and was himself a person of
great integrity and wisdom. He tells my lord, Though his preaching was
so constant, yet in all his sermons may be observed a solidity of
judgment, exactness of method, fulness of matter, strength of argument,
persuasive elegance, together with a serious vein of piety running
through the whole, as few have come near him, but none have exceeded
him.' Mr Alsop says of this volume:--Acquired learning humbly waits
upon divine revelation; great ministerial gifts were managed by greater
grace. A warm zeal, guided by solid judgment; a fervent love to saints
and sinners, kindled by a burning zeal for the interest of a Saviour;
and a plain elegance of style adapted to the meanest capacity, and yet
far above the contempt of the highest pretender.' The fifth volume was
published in 1701, and contains sermons on the 5th chapter to the
Ephesians, on the 3d of the Philippians, on the 1lst chapter of the
Second Epistle to the Thessalonians, and on the 3d chapter of the First
Epistle of John, with one hundred and forty sermons on particular
texts. This volume, though it appeared last, and after so many others,
is so far from running dregs, that, in my opinion, it contains some of
his ripest and most digested thoughts; and is preferable, both for the
subject and management, to any one of the former. This was directed to
the excellent Sir Thomas Abney, then Lord Mayor of London, and to the
Lady Abney, by Mr Howe; in which he expresses his sense of Dr Manton in
this remarkable paragraph: And that an eminent servant of Christ, who,
through a tract of so many years, hath been so great and public a
teacher and example of the ancient seriousness, piety, righteousness,
sobriety, strictness of mariners, with most diffusive charity (for



which London has been renowned, for some ages, beyond most cities in
the world), should have his memory revived by such a testimony from
persons under your character, and who hold so public a station as you
do in it, can never be thought unbecoming, as long as clearly explained
and exemplified religion, solid useful learning, and good sense, are in
any credit in the world.'

There are some sermons of his in the several volumes of the Morning
Exercises;' for Dr Manton was too considerable to be missed in any
design which was set on foot for the public good. There is one in that
at St Giles's, on Man's Impotency to Help himself out of the Misery he
is in by Nature;' another in that at Cripplegate, about Strictness in
Holy Duties;' a third in the Supplement, concerning The Improvement of
our Baptism;' and a fourth in that against Popery, upon The Sufficiency
of the Scripture.' There is also a funeral sermon for Mrs Jane
Blackwel, upon The Blessed Estate of them who Die in the Lord,' in the
year 1656. These sermons, with the two before the House of Commons,

[14] and one on the death of Mr Love, including the Exposition on James
and Jude, were all he published himself; [15] and are written with a
correct judgment and beautiful simplicity. His other works were all
printed from his sermon-notes, prepared for the pulpit; and whosoever
shall consider the greatness of the number and variety of the subjects,
the natural order in which they are disposed, and the skilful
management; the constant frequency of his preaching, and the affairs of
business in which he was often engaged, will easily be able to make a
judgment of his great abilities and wvast application, and to make the
requisite allowances for posthumous works; especially when he tells us
that he was humbled with the constant burden of four times a week
preaching;' [16] and to the last, three times; and that where the style
seems too curt and abrupt, know that I sometimes reserved myself for
sudden inculcations and enlargement.' And though, as they now appear,
they have been well received, and very useful to younger ministers and
Christian families, yet I believe I might safely venture to say, that
if he had had the same leisure to compose and polish, he was capable of
equalling any performances of that kind of the celebrated writers of
the age; and that hardly any, under his disadvantage, and so constantly
employed, would have exceeded his. As no man of the age had a greater
number of his sermons published after his death, perhaps it will not
displease the reader to see his own judgment of posthumous writings.
Let it not stumble thee,' says he, that the piece is posthumous, and
comes out so long after the author's death; it were to be wished that
they who excel in public gifts would during life publish their own
works, to prevent spurious obtrusions upon the world, and to give them
their last hand and polishing, as the apostle Peter was careful to
write before his decease (2 Pet. i. 12). But usually the Church's
treasure is most increased by legacies. As Elijah let fall his mantle
when he was taken up into heaven, so God's eminent servants, when their
persons could no longer remain in this world, have left behind them
some worthy pieces, as monuments of their graces, and zeal for the
public welfare. Whether it be out of a modest sense of their own
endeavours, as being loth, upon choice and of their own accord, to
venture abroad into the world; or whether it be that being occupied and
taken up with other labours; or whether it be in conformity to Christ,
who would not leave his Spirit till his departure; or whether it be out
of hope that their works would find a more kindly reception after their
death, the living being more liable to envy and reproach, but when the
author is in heaven, the work is more esteemed upon earth; whether for



this or that cause, usual it is that not only the life, but the death
of God's servants have been profitable to the Church. By that means
many useful treatises have been freed from that privacy and obscurity
to which, by the modesty of their authors, they had formerly been
confined.' [17]

He was a person of general learning, and had a fine collection of
books, which sold for a considerable sum after his death; among which
was the noble Paris edition of the Councils,' in thirty volumes, in
folio, which the bookseller offered him for sixty pounds, or his
Sermons on the One Hundred and Nineteenth Psalm. He began to transcribe
them fair, but finding it too great an interruption in the frequent
returns of his stated work, Vie chose rather to pay him in money. His
great delight was in his study, and he was scarce ever seen without a
book in his hand, if he was not engaged in company. He had diligently
read the Fathers, and the principal schoolmen, which was a fashionable
piece of learning in those times. And though he greatly preferred the
plainness and simplicity of the former to the art and subtilty of the
latter, yet he thought that we were more properly the Fathers, who
stood on their shoulders, and have the advantage of seeing farther, in
several respects, than they did. Perhaps scarce any man of the age had
more diligently studied the scripture, or was a greater master of it.
He had digested the best critics and commentators, and made a vast
collection of judicious observations of his own, which appears in the
pertinent and surprising use of the scripture upon all occasions, and
the excellent glosses which are everywhere to be found in his writings.
As he had a great reverence for the scripture himself, so he was
observed to show a great zeal against using scripture phrases lightly
in common conversation, or without a due regard to the sense and
meaning of them, as a profanation of the scripture and a great
dishonour to God. Dr Bates used to say, that he had heard the greatest
men of those times sometimes preach a mean sermon, but never heard Dr
Manton do so upon any occasion.' This will appear the less surprising,
if we consider the great care he took about them. He generally writ the
heads and principal branches first, and often writ them over twice
afterwards, some copies of which are now in being. When his sermon did
not please him, nor the matter open kindly, he would lay it aside for
that time, though it were Saturday night, and sit up all night to
prepare a sermon upon an easier subject, and more to his satisfaction.
If a good thought came into his mind in the night, he would light his
candle, and put on his gown, and write sometimes for an hour together
at a table by his bedside, though the weather was ever so cold. He was
well read in all the ancient and modern history, which he made his
diversion, and in which he took a particular pleasure. This, by the
advantage of an excellent judgment and strong memory, made his
conversation very instructing and entertaining, and recommended him
particularly to young gentlemen, who used to visit him after their
travels. He would discourse with them as if he had been with them upon
the spot, and bring things to their remembrance which they had forgot;
and sometimes, to their great surprise, show a greater acquaintance
with things abroad, attained by reading, than they had got by all the
labour and expense of travelling. The celebrated Mr Edmund Waller, who
first refined the English poetry, and brought it to the ease and
correctness in which it now appears, used to say of him, upon this
account, that he never discoursed with such a man as Dr Manton in all
his life.' By this means he became a great judge of men and things; and
was often resorted to by persons of the greatest note and figure in the



world. He took his degree of Bachelor of Arts in the year 1639, and was
created Bachelor of Divinity in 1654, and by virtue of His Majesty's
letters was created Doctor of Divinity at the same time with Dr Bates,
and several of the Royalists, in 1660. [18] It was pleasantly said upon
this latter occasion, that none could say of him that Creatio fit ex
nihilo, having both learning and a degree before.

He was a strict observer of family religion. His method was this: he
began morning and evening with a short prayer, then read a chapter, his
children and servants were obliged to remember some part of it, which
he made easy and pleasant to them by a familiar exposition; then he
concluded with a longer prayer. Notwithstanding the labours of the
Lord's-day, he never omitted, after an hour's respite, to repeat the
heads of both his sermons to his family, usually walking, and then
concluded the day with prayer and singing a psalm. His great
acquaintance with the scriptures, and deep seriousness of mind,
furnished him with great pertinency and variety of expression upon all
occasions, and preserved a great solemnity and reverence in all his
addresses to God. His prayer after sermon usually contained the heads
of his sermon. He was noted for a lively and affectionate manner of
administering the Lord's Supper. He consecrated the elements of bread
and wine apart; and whilst they were delivering, he was always full of
heavenly discourse. He would often utter, with great fervour, those
words: Who is a God like unto thee, pardoning iniquity, transgression,
and sin?' and illustrate, in an affecting manner, the glory of the
divine mercy to the lost world, in the death of Christ; and
pathetically represent the danger of those who neglect and slight their
baptismal covenant, and how terrible a witness it would be against them
at the day of judgment.

Monday was his chief day of rest, in which he used to attend his
visitors. On his Wednesday lecture several persons of considerable
quality and distinction, who went to the Established Church on the
Lord's-day, would come to hear him. One observing to him that there
were many coaches at his doors on those days, he answered, smiling, I
have coach-hearers, but foot-payers;' and yet he was far from the love
of filthy lucre; for when it was proposed to him to bring his hearers
to a subscription, he would not yield to it, but said his house should
be free for all, as long as he could pay the rent of it. Some of his
parishioners, and others who attended his ministry, used to present
him, about Christmas, with what they collected among themselves, which
was seldom above twelve or thirteen pounds. He had several persons of
the first rank who belonged to his congregation, as the Countesses of
Bedford, Manchester, Clare; the Ladies Baker, Trevor, the present Lord
Trevor's mother; the Lord and Lady Wharton, and most of their children,
&c. By this means he had always a considerable collection for the poor
at the sacrament, which was a great pleasure to him. He used to say
sometimes, pleasantly, that he had money in the poor's bag when he had
little in his own. This he sometimes distributed among poor ministers,
who were, many of them, at that time, in strait circumstances, as well
as the poor of the congregation. Though he was a man of great gravity,
and of a regular unaffected piety, yet he was extremely cheerful, and
pleasant among his friends, and upon every proper occasion. His
religion sat easy, and well became him, and appeared amiable and lovely
to others. He greatly disliked the forbidding rigours of some good
people, and the rapturous pretensions of others; and used to say he had
found it, by long observation, that they who would be over-godly at one



time, would be under-godly at another.

I shall conclude with this summary account of his person and character.
He was of a middle stature, and of a fair and fresh complexion, with a
great mixture of majesty and sweetness in his countenance. In his
younger years he was very slender, but grew corpulent in his advanced
age; not by idleness or excess, [19] for he was remarkably temperate
and unweariedly diligent. He had naturally a little appetite, and
generally declined all manner of feasts; but by a sedentary life, and
the long confinement of the five-mile-act, which, he used to complain,
first broke his constitution. In short, perhaps few men of the age in
which he lived had more virtues and fewer failings, or were more
remarkable for general knowledge, fearless integrity, great candour and
wisdom, sound judgment, and natural eloquence, copious invention, and
incredible industry, zeal for the glory of God, and good-will to men;
for acceptance and usefulness in the world, and a clear and unspotted
reputation, through a course of many years, among all parties of men.

[1] This Memoir was originally prefixed to a second edition of Manton's
works, of which only the first volume appears to have been
published.--ED.

[2] Anthony Wood (Athen€ Oxon.,' p. 600) says he was accounted in his
college a hot-headed person--which is as remote from what was known to
be the true character of Dr Manton as it is agreeable to his own. If he
had not been a hot-headed writer, he would not everywhere appear so
full of prejudice and spite, nor have thrown out so many rash and
injudicious reflections upon the best men of the Established Church who
had any degree of temper and moderation, as well as upon the
Nonconformists, and reserved his kindness and tenderness to the
Popishly-affected and Nonjurors.

[3] Mr Wood, ubi supra, says he became a preacher, though not in holy
orders, at Culliton, in Devonshire; and afterwards, that he took orders
at Westminster, from Thomas, Bishop of Galloway, in the beginning of
1660. He seems to suppose that he had preached without orders all that
time, when he was certainly ordained by Bishop Hall before he was
twenty. And though he was ordained only to Deacon's orders, he never
would submit to any other ordination. His judgment was, that he was
properly ordained to the ministerial office, and that no power on earth
had any right to divide and parcel it out.

[4] See Dedication to the Epistle of James.'

[5] History, in folio, vol. ii., pp. 445, 446; vol. iii., pp. 337, 338.
[6] Whitlock, who was present, says, He recommended His Highness, the
Parliament, the Council, and forces, and the whole Government and
people of the three nations, to the blessing and protection of
God.'--Memorials, p. 661.

[7] See Bishop Burnet's History of his Own Times,' p. 89.

[8] The declaration was drawn up by Lord Chancellor Hyde, and

contained, among other things, the following concessions:--That no
bishops should ordain or exercise any part of jurisdiction, which



appertaineth to the censures of the church, without the advice and
assistance of the presbyters: that chancellors, commissaries, and
officials should be excluded from acts of jurisdiction; and the power
of pastors in their several congregations restored; and that liberty
should be granted to all ministers to assemble monthly for the exercise
of their pastoral persuasive power, and the promoting of knowledge and
godliness in their flocks; that ministers should be free from the
subscription required by the canon, and from the oath of canonical
obedience; and that the use of the ceremonies should be dispensed with,
where they were scrupled.

[9] Dr Samuel Parker, afterwards Bishop of Oxford.
[10] Gen. =xxxix. 21, 22.

[11] Dr Manton gives a particular account of this interview, in a
letter to Mr Baxter.--Life, Part III., p. 37.

[12] Dr Calamy's Abridgment, vol. i.. pp. 317, 342.
[13] Dr Bates's Works, p. 771.

[14] One is Meat for the Eater; or, Hopes of Unity in and by Divided
and Distracted Times,' on Zech. xiv. 10. The other is England's
Spiritual Languishing, with the Causes and Cure,' on Rev. ii. 3.

[15] Anthony Wood mentions Smectymnus Redivivus,' in answer to The
Humble Remonstrance,' Lond. 1653, which I have never seen.

[16] See Preface to the Exposition on James.

[17] Epistle to Dr Sibb's Comment on the First Chapter of the Second
Epistle to the Corinthians.

[18] Anthony Wood's Fasti Oxon.

[19] Anthony Wood (Athen€ Oxon.,' p. 600), says, When he took his
degree at Oxford, he looked like a person rather fatted for the
slaughter, than an apostle; being a round, plump, Jjolly man; but the
Royalists resembled apostles by their macerated bodies and
countenances.' Which, besides the injurious falsehood of the
insinuation, is a coarse and butcherly comparison. I doubt it would not
be safe to make that the standing measure of apostolical men.

A PRACTICAL EXPOSITION

OF

THE LORD'S PRAYER

PREFACE.

SUCH is the divine matter and admirable order of the Lord's Prayer, as
became the eternal wisdom of God, that composed and dictated it to his
disciples. In it are opened the fountains of all our regular petitions,



and the arguments contained to encourage our hopes for obtaining them.
In our addresses to men, our study is to conciliate their favourable
audience; but God is most graciously inclined and ready to grant our
requests, therefore we are directed to call upon him by the title of
Our Father in heaven,' to assure us of his love and power, and thereby
to excite our reverent attention, to raise our affections, to confirm
our confidence in prayer. The supreme end of our desires is the glory
of God, in conjunction with our own happiness: this is expressed in the
two first petitions, that his name may be hallowed,' and his kingdom
come, ' that we may partake of its felicity. In order to this, our
desires are directed for the means that are proper and effectual to
accomplish it. And those are of two kinds--the good things that conduct
us, and the removal of those evils that obstruct our happiness. The
good things are either, the spiritual and principal means to prepare us
for glory, an entire, cordial, and constant obedience to the divine
commands, expressed in the third petition, Thy will be done on earth,
as it is in heaven;' or, natural and subservient, the supports and
comforts of this life, which are contained in the fourth petition, Give
us this day our daily bread.' The removal of evils is disposed
according to the order of the good things we are to seek: we pray that
our sins may be forgiven, the guilt of which directly excludes from his
glorious kingdom; that we may be preserved from temptations, that with
draw us from observing the divine commands; and to be delivered from
all afflicting evils, that hinder our arrival at our blessed end. The
conclusion is to strengthen our faith, by ascribing to our heavenly
Father, the kingdom, power, and glory, and to express our ardent
desires of his blessing, by saying, Amen.

This divine comprehensive prayer is the subject of the following
sermons, wherein the characters of Dr Manton's spirit are so
conspicuous, as sufficiently discover them to be his; and the reader is
assured they have been diligently compared with his own copy.

WILLIAM BATES.

INTRODUCTION.

But thou, when thou prayest, enter into thy closet; and when thou hast
shut the door, pray to thy Father, &c.--Mat. VI. 6-8.

I INTEND to go over the Lord's Prayer; and, to make way for it, I shall
speak a little of these foregoing verses, wherein our Lord treats of
the duty of prayer, and the necessity of being much therein.

In the beginning of this chapter our Lord taxeth the hypocrisy of the
Pharisees, which was plainly to be seen in all their duties their alms,
their prayers, and their fasting.

I. For their alms: Christ deals with that in the first four verses. It
seems it was their fashion, when they gave alms, to sound a trumpet;
and their pretence was to call all the poor within hearing, or to give
notice that such a rabbi giveth alms to-day. Now, our Lord showeth that
though this were the fair pretence to call the poor, yet their heart
was merely upon their own glory, their own esteem with men; and
therefore he persuades his disciples to greater secrecy in this work,
and to content themselves with God's approbation, which will be open,



and manifest, and honourable enough in due time, when the archangel
shall blow the trumpet to call all the world together, 1 Thes. iv. 16,
and Christ shall publish their good works in the hearing of men and
angels: Mat. xxv. 34-36. Thus he deals with them upon the point of
alms.

II. For their prayers: Christ taxeth their affectation of applause,
because they sought out places of the greatest resort,--the synagogues
and corners of the streets,--and there did put themselves into a
praying posture, that they might be seen of men, and appear to be
persons of great devotion, and so might the better accomplish their own
ends, their public designs upon the stage (for the Pharisees were great
sticklers at that time), and also their private designs upon widows'
houses, that they might be trusted with the management of widows' and
orphans' estates, as being devout men, and of great sanctity and
holiness.

In which practice there was a double failing:--

1. As to the circumstance of place, performing a personal and solitary
prayer in a public place, which was a great indecorum, and argued the
action to be scenical, or brought upon the stage merely for public
applause. And certainly that private praying which is used by men in
churches doth justly come under our Lord's reproof.

2. Their next failing was as to their end: Verily they do it to be seen
of men.'

Object. But what fault was there in this? Doth not Christ himself
direct us, in his Sermon, Mat. v. 16, Let your light so shine before
men, that they may see your good works, and glorify your Father which
is in heaven'? And yet the Pharisees are here taxed for praying,
fasting, and giving alms, that they might be seen of men; how can these
places stand together?

By way of answer:--

1. We must distinguish of the different scope and intention of Christ
in these two places. There, Christ's scope is to commend and enjoin
good works to be seen of men, ad edificationem, for their edification;
here, his scope is to forbid us to do good works to be seen of men, ad
ostentationem, for our own ostentation: There, Christian charity to the
souls of men is commended; and here, vainglory is forbidden.

2. Again, good works are to be distinguished. Some are so truly and
indeed; others only in outward show and appearance. Good works, that
are truly so and indeed, Christ enjoins there; hypocritical and feigned
acts, that are only so in outward show and semblance, are forbidden
here. To pray is a good work, take inward and outward acts of it
together, and so it is enjoined. But hypocritical and superstitious
prayer, which hath only the face and show of goodness, this is
forbidden.

3. We must distinguish of the ends of good works; principal and
subordinate; adequate and inadequate. First, the principal and primary
end of good works must not be that we may be seen of men, but the glory
of God; but now the subordinate, or less principal end, may be to be



seen of men. Again, it must not be our adequate end, that is, our whole
and main intention and scope; but a collateral and side end it may be.
It is one thing to do good works, only that they may be seen; it is
another thing to do good works, that they may not only be seen, but
also be imitated, to win others by them to give glory to God. It is one
thing to do good works for the glory of God, another thing to do them
for the glory of ourselves. We may do good works to be seen in the
first respect, but not in the last. We may not pray with the Pharisees
merely to be seen of men, yet we may let our light shine before men, to
draw them to duty, and give more glory to God.

4. Again, there Christ speaks of the general bent of our conversation,
and here only of particular and private duties. It would argue too much
hypocrisy to do these in public, though the whole frame and course of
our carriage before men must be religious in their sight. And that is
agreeable to what the apostle saith, 2 Cor. viii. 21, We should provide
for honest things, not only in the sight of the Lord, but also in the
sight of men.' And, Phil. ii. 15, Christians are advised there to be
blameless and harmless, the sons of God, without rebuke, in the midst
of a crooked and perverse generation, shining among them as lights in
the world.' That which is obvious to the sight and observance of men,
must be such as will become our holy calling. But our private and
particular duties, which are to pass between God and us, these must be
out of sight. I hope another man may approve himself to be honest and
religious to me, though he doth not fall down and make his personal and
private prayers before me. But to leave no scruple, if possible;

5. We must distinguish of the diverse significations of that phrase
which is used here, opos, that we may be seen. There is a twofold sense
of opos, or that. It may be taken two ways, as they speak, either
causally or eventually. Causally, and then it implies and imports the
end and scope why we do such a thing, namely, for this very purpose,
that we may obtain it. And thus the Pharisees here did pray, opos, that
they might be seen of men, that is, this was their main end and scope.
Thus that is taken causally. Secondly, that sometimes is taken
eventually, and then it doth not import the end and scope, but only the
event that will fall out and follow upon such a thing. Thus that is
often taken in scripture. John ix. 39: Christ saith there, For judgment
I am come into the world, that they which see not, might see; and that
they which see, might be made blind.' It was not Christ's scope to do
so, but Christ foresaw that this would be the event of his coming into
the world, and, therefore, he saith, that, &c. So Luke xiv. 10: Christ
tells them there, But when thou art bidden to a feast, go and sit down
in the lowest room, that when he that bade thee comes, he may say unto
thee, Friend, go up higher: then shalt thou have worship in the
presence of them that sit at meat with thee.' That is taken eventually,
not causally; for Christ doth not bid them there to set themselves at
the lower end of the table, for this very end, or to make this their
scope: that is the thing he forbids--affectation of precedency; but
that, hoc est, then it will follow, that is, this is likely to be the
event; then the master of the house will come to you if you do this.
Not that it should be your scope to feign humility, that you may obtain
the highest place at the table. And so may Christ's words be taken, Let
your light so shine.' &c. This will fall out upon it then--men will be
conscious to your Christian carriage and gracious behaviour, and by
that means God will be much honoured and glorified. There it is taken
eventually, but here it is taken causally. The Pharisees did it that



they might be seen of men; that is, this was their scope and principal
intention. And thus may you reconcile these two places of scripture.

Well, now, Christ having taxed them for these two faults: for their
undue place, the synagogue and corners of the streets being unfit for a
private and personal act of worship; and for their end, that they might
be seen of men,--he saith, They have their reward.' That is, the whole
debt is paid, they can challenge nothing at God's hands. God will be
behindhand with none of his creatures. As they have what they looked
for, so they must expect no more, they must be content with their
penny. The phrase is borrowed from matters of contract between man and
man, and is a word proper to those which give a discharge for a debt.
As creditors and money-lenders, when they are paid home the full sum
which is due to them, then they can exact no more; so here they must be
contented with the empty, windy puffs of vainglory, and to feed upon
the unsavoury breath of the people: they can expect no more from God,
for the bond is cancelled, and they have received their full reward
already. Briefly, here is the difference in the several rewards that
the hypocrites and the children of God have: the hypocrites, they are
all for the present, and have their reward, and much good may it do
them; there is not a jot behind, it will be in vain to expect any more:
but now, for the children of God, your Father will reward you; they
must expect and wait for the future. And yet in scripture we read
oftentimes that the children of God have their reward in this life; but
then the word in the original is e'chousi, which signifieth they have
but in part; not the word which is used here, ape'chousi, which
signifies they have what is due, it is fulfilled, paid them. So those
expressions in scripture are to be taken: Ye have eternal life,' and he
hath,' and that ye may have.' It is often spoken in scripture of the
children of God, so that they seem to have their reward too. They have
their reward, but it is partially, not totally: there is something, the
best things, yet behind. A child of God, he hath promises,
first-fruits, some beginnings of communion with God here, but he looks
for greater things to come.

Well, then, Christ, having disproved the practice of the Pharisees,
seeks to set his own disciples right in the management of their
prayers, as well as in their alms. Pharisaism is very natural in the
best. We are apt to be haunted with a carnal spirit in the best duties;
not only in alms, where we have to do with men, but in prayer, where
our business lieth wholly with God; especially in public prayer; even
there much of man will creep in. The devil is like a fly, which, if
driven from one place, pitcheth upon another; so drive him out of alms,
and he will seek to taint your prayers.

Therefore Christ, to rectify his disciples in their personal and
solitary prayers, instructs them to withdraw into some place of recess
and retirement, and to be content with God for witness, approver, and
judge. But thou, when thou prayest, enter into thy closet; and when
thou hast shut thy doors, pray to thy Father which is in secret,' &c.

In which words you may observe:--

I. A supposition concerning solitary prayer: But thou, when thou
prayest.'

II. A direction about it: Enter into thy closet, and shut thy door, and



pray to thy Father which is in secret.'’

IITI. Encouragement to perform it: And thy Father, which seeth in
secret, shall reward thee openly.' Where two things are asserted:--

1. God's sight: He is conscious to thy prayers when others are not.
2. God's reward: He will reward thee openly.'

To open the circumstances of the text:--

In the supposition, But thou, when thou prayest,' observe:--

1. Christ takes it for granted that his disciples will pray to God. He
doth not say, if thou prayest, but when thou prayest, as supposing them
to be sufficiently convinced of this duty of being often with God in
private.

2. I observe, again, Christ speaks of solitary prayer, when a man
alone, and without company, pours out his heart to God. Therefore
Christ speaks in the singular number: When thou prayest;' not plurally
and collectively, when ye pray, or meet together in prayer. Therefore
he doth not forbid public praying in the assemblies of the saints, or
family-worship; both are elsewhere required in scripture. God hath made
promises to public and church prayer, praying with men or before men:
Mat. xviii. 19, When two or three are met together, and shall agree on
earth as touching anything that they shall ask, it shall be done for
them of my Father which is in heaven.' And when they shall agree in one
public prayer, it seems to have a greater efficacy put upon it--when
more are interested in the same prayer--when, with a combined force,
they do as it were besiege the God of heaven, and will not let him go
unless he leaves a blessing. Look, as the petition of a shire and
county to authority is more than a private man's supplication, so when
we meet as a church to pray, and as a family, there is combined
strength. And in this sense, that saying of the schoolmen is orthodox
enough--viz., that prayer made in the church hath a more easy audience
with God. Why? Because of the concurrence of many which are met there
to worship God. Christ doth not intend in this any way to jostle out
that which he seeks to establish elsewhere. Let your intentions be
secret, though your prayers be public and open in the family or
assemblies of the saints.

IT. Let us open the direction our Lord gives about solitary prayer. The
direction is suited so as to avoid the double error of the Pharisees;
their offence as to place, and as to the aim and end.

1. Their offence as to the place: Enter into thy closet, and shut thy
door.' These words are not to be taken metaphorically, nor yet pressed
too literally. Not metaphorically, as some would carry them. Descend
into thy heart, be serious and devout with God in the closet of thy
soul, which is the most inward recess and retiring-place of man. This
were to be wanton with scripture. The literal sense is not to be left
without necessity, nor yet pressed too literally, as if prayer should
be confined to a chamber and closet. Christ prayed in the mountain,
Mat. xiv. 23; and Gen. xxiv. 63, Isaac went into the field to meditate.
The meaning is, private prayer must be performed in a private place,
retired from company and the sight of men as much as may be.



2. Christ rectifieth them as to the end: Pray to thy Father which is in
secret;' that is, pray to God, who is in that private place, though he
cannot be seen with bodily eyes; wherein Christ seems secretly to tax
the hypocrisy of the Pharisees, who did rather pray to men than to God,
who was invisible; because all their aim was to be approved of men, and
to be cried up by them as devout persons. So that what the Lord saith
concerning fasting, Zech. vii. 5, 6, When ye fasted and mourned in the
fifth and seventh month, even those seventy years, did ye at all fast
unto me, even to me? and when ye did eat, and when ye did drink, did
not ye eat for yourselves, and drink for yourselves?' So here, was this
unto God? No, though the force and sound of the words carried it for
God, yet they were directed to men. When God is not made both the
object and aim, it is not to him; when you seek another paymaster, you
decline God, yea, you make him your footstool, a step to some other
thing.

III. Here are the encouragements to this personal, private, and
solitary prayer; and they are taken from God's sight, and God's reward.

1. From God's sight: Thy Father seeth in secret;' that is, observeth
thy carriage. The posture and frame of thy spirit, the fervour and
uprightness of heart which thou manifestest in prayer, is all known to
him. Mark, that which is the hypocrite's fear, and binds condemnation
upon the heart of a wicked man, is here made to be the saints' support
and ground of comfort--that they pray to an all-seeing God: 1 John iii.
20, If our hearts condemn us, God is greater than our hearts, and
knoweth all things.' Their heavenly Father seeth in secret; he can
interpret their groans, and read the language of their sighs. Though
they fail as to the outside of a duty, and there be much brokenness of
speech, yet God seeth brokenness of heart there, and it is that he
looks after. God seeth. What is that? He seeth whether thou prayest or
no, and how thou prayest. (l1.) He seeth whether thou prayest or no:
mark that passage, Acts ix. 11, The Lord said to Ananias, Arise, and go
into the street which is called Straight, and inquire in the house of
Judas for one called Saul of Tarsus; for behold, he prayeth.' Go into
such a city, such a street, such a house, such a part, in such a
chamber, behold he prayeth. The Lord knew all these circumstances. It
is known unto him whether we toil or loiter away our time, or whether
we pray in secret; he knows what house, in what corner of the house,
what we are doing there. (2.) He seeth how you pray: Rom. viii. 27. It
is propounded as the comfort of the saints, And he that searcheth the
heart knoweth what is the mind of the spirit.' God knoweth you
thoroughly, and can distinguish of your prayers, whether they be
customary and formal, or serious acts of love to God, and communion
with him.

2. The other thing which is propounded here is God's reward: And he
will reward them openly.' How doth God reward our prayers? Not for any
worth or dignity which is in them. What merit can there be in begging?
What doth a beggar deserve in asking alms? But it is out of his own
grace and mercy, having by promise made himself as it were a debtor to
a poor, faithful, and believing supplicant. But he will reward thee
openly.' How is that? Either by a sensible answer to thy prayers, as he
doth often to his children, by granting what they pray for; as when
Daniel was praying in secret, God sent an angel to him, Dan. ix. 20; or
by an evident blessing upon their prayers in this world, for the



conscionable performance of this duty. Abraham, Isaac, and Jacob, that
were men of much communion with God, were eminently and sensibly
blessed; they were rewarded openly for their secret converse with him;
or it may be, by giving them respect externally in the eyes of others.
A praying people dart conviction into the consciences of men. It is
notable that Pharaoh in his distress sent for Moses and Aaron, and not
for the magicians. The consciences of wicked men are open at such a
time, and they know God's children have special favour and great
audience with him; and he having the hearts of all men in his hands,
can manage and dispose respect according as he pleaseth. And when they
are in distress, this honour God hath put upon you, they shall send for
you to pray with them; and those which honour him, though but in
secret, God will openly put honour upon them: 1 Sam. ii. 30. But
chiefly this is meant at the day of judgment; then those which pray in
secret their heavenly Father will reward them openly. When thou
relievest the poor, and showest comfort to the needy, they cannot
recompense thee; but then thou shalt be recompensed at the resurrection
of the just, Luke xiv. 14. There is the great and most public reward of
Christians: 1 Cor. iv. 5, Then he will bring to light the hidden things
of darkness, and will make manifest the counsels of the heart; and then
shall every man have praise with God;' that is, every man that is
praiseworthy, however he be mistaken and judged of the world; for the
apostle speaks it to comfort them against the censures of men. And
mark, this is opposed to the reward which the Pharisees pleased
themselves with: it was much with them to be well thought of in such a
synagogue, or before such a company of men; but your Father, which
seeth in secret, will reward you openly;' that is, not only in the eyes
of such a city or town, but before all the world.

The point is this:--

Doct. That private, solitary, and closet-prayer is a duty very
necessary and profitable.

It is a necessary duty; for Christ supposeth it of his disciples, to
whom he speaks: But thou, when thou prayest,' &c. And it is profitable,
for unto it God makes promises: You have a Father which seeth in
secret, and one day shall be owned before all the world.

First, It is a duty necessary; and that will appear:--

1. From God's precept. That precept which requireth prayer, requireth
secret and closet-prayer; for God's command to pray first falls upon
single persons, before it falls upon families and churches, which are
made up of single persons. Therefore where God hath bidden thee to
pray, you must take that precept as belonging to you in particular. I
shall give some of the precepts: Col. iv. 2, Continue in prayer, and
watch in the same with thanksgiving;' and 1 Thes. v. 17, Pray without
ceasing.' These are principally meant of our personal addresses to God,
every man for himself; for injoining with others, the work is rather
imposed upon us than taken up upon choice. And that can only be at
stated times, when they can conveniently meet together; but we
ourselves are called upon to continue to pray, and that without
ceasing; that is, to be often with God, and to keep up not only a
praying frame, but a constant correspondence with him. Surely every man
which acknowledged a God, a Providence, and that depends upon him for
blessings, much more every one that pretends he hath a Father in



heaven, in whose hands are the guidance of all the things of the world,
is bound to pray personally and alone, by himself to converse with God.

2. I shall argue it from the example of Christ, which bindeth us, and
hath the force of a law in things moral. As Christ's word is our rule,
so his practice is our copy. This is true religion, to imitate him whom
we worship. In this you must do as Christ did. Now we often read that
Christ prayed alone--he went aside to pray to God; therefore, if we be
Christians, so it should be with us: Mark i. 35, And in the morning,
rising up a great while before day, he went out and departed into a
solitary place, and there prayed.' He left the company of his
disciples, with whom he often joined, that he might be alone with God
betimes in the morning. And again you have it: Mat. xiv. 23, And when
he had sent the multitude away, he went up into a mountain apart to
pray; and when the evening was come, he was there alone.' And, Luke vi.
12, it is said, He went out into a mountain to pray, and continued all
night in prayer to God.' You see Christ takes all occasions in retiring
and going apart to God. Now the pattern of Christ is both engaging and
encouraging.

It is very engaging. Shall we think ourselves not to need that help
which Christ would submit unto? There are many proud persons which
think themselves above prayer. Christ had no need to pray as we have;
he had the fulness of the Godhead dwelling in him bodily; yet he was
not above prayer. And if he had need of prayer, he had no need of
retirement to go and pray alone; his affections always served, and he
was not pestered with any distraction, and all places and companies
were alike to him; and yet he would depart into a solitary place that
he might be private with God.

Then the pattern of Christ is very encouraging; for whatever Christ
did, he sanctified in that respect--his steps in every duty leave a
blessing. Look, as Christ sanctified baptism by being baptized himself,
and made the water of baptism to be saving and comfortable for us; and
the Lord's supper, by being a guest himself, and eating himself at his
own table, so he sanctified private prayer: when he prayed, a virtue
went out from him, he left a strength to enable us to pray. And it is
encouraging in this respect, because he hath experimented this duty. He
knows how soon human strength is spent and put to it, for he himself
hath been wrestling with God in prayer with all his might. His
submitting to these duties gave him sympathy; he knows the heart of a
praying man when wrestling with God with all earnestness; therefore he
helpeth us in these agonies of spirit. Again, his praying is an
encouragement against our imperfections. Christians, when we are alone
with God, and our hearts are heavy as a log and stone, what a comfort
is it to think Christ himself prayed, and that earnestly, and was once
alone wrestling with God in human nature! Mat. xiv. 23. And when the
enemy came to attack him, he was alone, striving with God in prayer. He
takes all occasions for intercourse with God; and if you have the
Spirit, you will do likewise.

3. I might argue from God's end in pouring out the Holy Ghost;
wherefore hath God poured out his Spirit? Zech. xii. 11-14, I will pour
out the Spirit of grace and of supplication,' &c. He poureth out the
Spirit, that it may break out by this vent: the Spirit of grace will
presently run into supplication; the whole house of Israel shall mourn.
There is the church, they have the benefit of the pouring out of the



Spirit; and every household hath benefit, that he and his family may
mourn apart, and every person apart; that we may go and mourn over our
case and distempers before God, and pour out our hearts in a holy and
affectionate manner. This argument I would have you to note, that this
was God's end in pouring out his Spirit, for a double reason, both to
take off excuses, and to quicken diligence.

Partly, to take off excuses, because many say they have no gifts, no
readiness and savouriness of speech, and how can they go alone and pray
to God? Certainly men which have necessities, and a sense of them, can
speak of them in one fashion or other to God; but the Spirit is given
to help. Such is God's condescension to the saints, that he hath not
only provided an advocate to present our petitions in court, but a
notary to draw them up; not only appointed Christ for help against our
guilt and unworthiness, but likewise the Spirit to help us in prayer.
When we are apt to excuse ourselves by our weakness and insufficiency,
he hath poured out the Holy Ghost, that we may pray apart. Partly to
this end, the more to awaken our diligence, that God's precious gift be
not bestowed upon us in vain, to lie idle and unemployed, he hath
poured out the Spirit; and therefore we should make use of it, not only
that we may attend to the prayers of others, and join with them, but
that we may make use of our own share of gifts and graces, and open and
unfold our own case to God.

4. That it is a necessary duty, I plead it from the practice of saints,
who are a praying people. Oh how often do we read in scripture that
they are alone with God, pouring out their souls in complaints to him!
Nothing so natural to them as prayer; they are called a generation of
them that seek God:' Ps. xxiv. 6. As light bodies are moving upward, so
the saints are looking upward to God, and praying alone to him. Daniel
was three times a day with God, and would not omit his hours of prayer,
though his life was in danger, Dan. vi. 10; and David, Seven times a
day do I praise thee,' Ps. cxix. 164; and Cornelius, it is said that he
prayed to God always, Acts x. 2, not only with his family, but alone in
holy soliloquies. He was so frequent and diligent, that he had gotten a
habit of prayer--he prayed always. Well, then, if this be the temper of
God's people, then to be altogether unlike them--when we have no
delight in these private converses with God, or neglect them, it gives
just cause of suspicion.

5. Our private necessities show that it is a necessary duty, which
cannot be so feelingly spoken to and expressed by others as by
ourselves; and, it may be, are not so fit to be divulged and
communicated to others. We cannot so well lay forth our hearts with
such largeness and comfort in our own concernments before others. There
is the plague of our own hearts, which every one must mourn over: 1
Kings viii. 38. As we say, no nurse like the mother; so none so fit
humbly with a broken heart to set forth our own wants before the Lord
as ourselves. There is some thorn in the flesh that we have cause to
pray against again and again: For this I sought the Lord thrice,' saith
St Paul, 2 Cor. xii. 7, 8. We should put promises in suit, and lay open
our own case before the compassions of God. It is a help sometimes to
join with others; but at other times it would be a hindrance. We have
peculiar necessities of our own to commend to God, therefore must be
alone.

Secondly, This closet and solitary prayer, as it is a necessary duty,



so it is a profitable one.

1. It conduceth much to enlargement of heart. The more earnest men are,
the more they desire to be alone, free from trouble and distraction.
When a man weeps, and is in a mournful posture, he seeks secrecy, that

he may indulge his grief. They were to mourn apart: Zech. xii., and
Jer. xiii. 17, My soul shall weep sore for your pride in secret
places.' So here, when a man would deal most earnestly with God, he

should seek retirement, and be alone. Christ in his agonies went apart
from his disciples. When he would pray more earnestly, it is said, He
was withdrawn from them about a stone's cast:' Luke xxii. 41. It is
said, He went apart.' Strong affections are loth to be disturbed and
diverted, therefore seek retirement. And, it is notable, Jacob, when he
would wrestle with God, it is said, Gen. xxxii. 24, And Jacob was left
alone, and there wrestled a man with him until the breaking of the
day.' When he had a mind to deal with God in good earnest, he sent away
all his company.

A hypocrite, he finds a greater flash of gifts in his public duties,
when he prays with others, and is the mouth of others; but is slight
and superficial when alone with God; if he feels anything, a little
overly matter serves the turn. But usually God's children most
affectionately pour out their hearts before him in private; where they
do more particularly express their own necessities, there they find
their affections free to wrestle with God. In public we take in the
necessities of others, but in private our own.

2. As it makes way for enlargement of heart on our part, so for secret
manifestations of love on God's part. Bernard hath a saying, The
church's Spouse is bashful, and will not be familiar and communicate
his loves before company, but alone.' The sweetest experiences which
God's saints receive many times are when they are alone with him. When
Daniel was praying alone with great earnestness, the angel Gabriel was
sent, and caused to fly swiftly to him to tell him his prayers were
answered: Dan. ix. 21. And Cornelius, while he was praying alone, an
angel of God came unto him, to report the hearing of his prayers: Acts
x. 3; and, ver. 9, Peter, when he was praying alone, then God instructs
him in the mystery of the calling of the Gentiles: then had he that
vision when he was got upon the top of the house to pray. Before we are
regenerated, God appeareth to us many times when we do not think of it;
but after we are regenerated, usually he appeareth upon more eminent
acts of grace--when we are exercising ourselves, and more particularly
dealing with God, and putting forth the strength of our souls to take
hold of him in private.

3. There is this profit in it: It is a mighty solace and support in
affliction, especially when we are censured, scorned, and despised of
men, and know not where to go to find a friend with whom we may unbosom
our sorrow. Then to go aside, and open the matter to God, it is a
mighty ease to the soul: Job xvi. 20, My friends scorn me; but mine eye
poureth out tears unto God.' When we have a great burden upon us, to go
aside and open the matter to God, it gives ease to the heart, and vent
to our grief; as Hannah in great trouble falls a-praying to God, and
then was no more sad: 1 Sam. i. 13. As the opening of a vein cooleth
and refresheth in a fever, so when we make known our case to God, it is
a mighty solace in affliction.



4, It is a great trial of our sincerity, of our faith, love, and
obedience, when we are alone, and nobody knows what we do, then to see
him that is invisible: Heb. xi. 27;--when we are much with God in
private, where we have no reasons but those of duty and conscience to
move us. Carnal hypocrites will be much in outward worship. They have
their qualms, and pray themselves weary, and do some thing for fashion
sake when foreign reasons move them; but will they so pray as to
delight themselves in the Almighty? Will they always call upon God? Job
xxvii. 10. That delight in God, which puts us upon converses with God,
affects privacy.

5. It is a profitable duty, because of the great promises which God
hath made to it. This secret and private prayer in the text shall have
a public reward; it will not be lost, for God will reward it openly. So
Job xxii. 21: Acquaint now thyself with him, and be at peace; thereby
good shall come unto thee.' Frequent correspondence with, and constant
visits of God in prayer, what peace, comfort, quickening brings it into
the soul! So Ps. xlix. 32: His soul shall live that seeks the Lord.'
Without often seeking to God, the vitality of the soul is lost. We may
as well expect a crop and harvest without sowing, as any liveliness of
grace where there is not seeking of God. Could a man take notice of
another in a crowd, whose face he never saw before? So, will God own
and bless you in the crowds of the assemblies of his people, if you
mind not this duty when you are alone?

APPLICATION.

Use 1. To reprove those which neglect closet-addresses to God; they
wrong God and themselves.

They wrong God; because this is a necessary part of the creature's
homage, of that duty he expects from them, to be owned not only in
public assemblies, but in private. And they wrong themselves; because
it brings in a great deal of comfort and peace to the soul; and many
sweet and gracious experiences there are which they deprive themselves
of, and a blessing upon all other things.

But more particularly to show the evil of this sin:--

1. It is a sin of omission; and these sins are very dangerous, as well
as sins of commission. Natural conscience usually smites more for sins
of commission, than for sins of omission. To wrong and beat a father
seems a more heinous and unnatural act, than not to give him due
reverence and attendance. We are sensible of sins of commission; but
yet God will charge sins of omission as well as commission upon you;
and so will conscience too when it is serious, when, against the plain
knowledge of God's will, you can omit such a necessary part of God's
worship: James iv. 17, To him that knoweth to do good, and doeth it
not, to him it is sin,' --that is, it will be sin with a witness.
Conscience will own it so, when it is awakened by the word, or by
providence, or great affliction, or cast upon your death-bed. How will
your own hearts reproach you then, that have neglected God, and lost
such precious hours as you should have redeemed for communion with him!
Sins of omission argue as great a contempt of God's authority as sins
of commission; for the same law which forbids a sin, doth also require
a duty from us.



And sins of omission argue as much hatred of God as sins of commission.
If two should live in the same house, and never speak to one another,
it would be taken for an argument of as great hatred as to fight one
with another. So, when God is in us and round about us, and we never
take time to confer with him, it argues much hatred and neglect of him.

And sins of omission are an argument of our unregeneracy, as much as
sins of commission. A man which lives in a course of drunkenness,
filthiness, and adultery, you would judge him to be an unregenerate
man, and that he hath such a spot upon him as is not the spot of God's
children. So, to live in a constant neglect of God, is an argument of
unregeneracy, as much as to live in a course of debauchery. The
apostle, when he would describe the Ephesians by their unconverted
state, describes it thus: Eph. ii. 12, That they lived without God in
the world.' When God is not owned and called upon, and unless the
restraints of men, the law of common education, and customs of nations
call for it, they live without God. So Ps. xiv. 1: They are corrupt,
they have done abominable works; there is none that doeth good, they
are altogether become filthy.' Every unregenerate man is that atheist.
There is some difference among unregenerate men. Some are less in the
excesses and gross outbreakings of their sins and folly. Some sin more,
some less; but they all are abominable on this account, because they do
not seek after God. And the apostle makes use of that argument to
convince all men to be in a state of sin: Rom. iii. 11, There is none
that seeketh after God.' The heart may be as much hardened by omissions
(yea, sometimes more), than by commissions. As an act of sin brings a
brawniness and deadness upon the heart, so doth the omission of a
necessary duty. Not only the breaking of a string puts the instrument
out of tune, but its being neglected and not looked after. Certainly by
experience we find none so tender, so holy, so humble, and heavenly, as
they which are often with God. This makes the heart tender, which
otherwise would grow hard, dead, and stupid.

2. It is not only an omission in general, but an omission of prayer,
which is, first, a duty very natural to the saints. Prayer is a duty
very natural and kindly to the new creature. As soon as Paul was
converted, the first news we hear of him, Acts ix. 11, Behold, he
prayeth.' As soon as we are new-born, there will be a crying out for
relief in prayer. It is the character of the saints: Ps. xxiv. 6, This
is the generation of them that seek thee,' a people much in calling
upon God. And the prophet describes them by the work of prayer: Zeph.
iii. 10, My supplicants'; and, Zech. xii. 10, I will pour upon them the
Spirit of grace and supplication.' Wherever there is a spirit of grace,
it presently runneth out into prayer. Look, as a preacher is so called
from the frequency of his work, so a Christian is one that calleth upon
God. Every one that calleth on the name of the Lord, shall be saved:'
Rom. x. 13. In vain he is called a preacher that never preacheth, so he
is in wvain called a Christian that never prayeth. As things of an airy
nature move upward, so the saints are carried up to God by a kind of
naturality, when they are gracious. God hath no tongue-tied or dumb
children; they are all crying, Abba, Father.' Then it is an omission of
a duty which is of great importance as to our communion with God, which
lieth in two things--fruition and familiarity; in the enjoyment of God,
and in being familiar and often with him. Fruition we have by faith,
and familiarity is carried on by prayer. There are two duties which are
never out of season, hearing and prayer, both which are a holy dialogue
betwixt God and the soul, until we come to vision, the sight of him in



heaven. Our communion with God here is carried on by these two duties:
we speak to God in prayer, God answereth us in the word; God speaks to
us in the word, and we return and echo back again to him in prayer.
Therefore the new creature delighteth much in these two duties. Look,
as we should be swift to hear,' James ix. 19, until we come to seeing,
we should take all occasions, and be often in hearing. So in prayer we
speak to God, and therefore should be redeeming time for this work. In
the word God comes down to us, and in prayer we get up to God;
therefore, if you would be familiar and often with God, you must be
much in prayer. This is of great importance. You know the very notion
of prayer. It is a visiting' of God: Isa. xxvi. 16, O Lord, in trouble
have they visited thee; they poured out a prayer when thy chastening
was upon them.' Praying to God, and visiting of God, are equivalent
expressions. Now it argueth very little friendship to God, when we will
not so much as come at him. Can there be any familiarity, where there
is so much distance and strangeness as never to give God a visit?

3. It is the omission of personal and secret prayer, which in some
respects should be more prized than other prayer.

Partly, because here our converse with God is more express as to our
own case. When we join with others, God may do it for their sakes, but
here, Ps. cxvi. 1, I love the Lord, because he hath heard my voice and
my supplication.' When we deal with him alone, we put the promises in
suit, and may know more it is we that have been heard. We put God more
to the trial; we see what he will do for us, and upon our asking and
striving.

Partly, here we are more put to the trial what love we will express to
our Father in secret, when we have no outward reasons, no inducements
from respects of men to move us. In public duties (which are liable and
open to the observance of others), hypocrites may put forth themselves
with great vigour, gquickness, and warmth, whereas in private addresses
to God, they are slight and careless. A Christian is best tried and
exercised in private, in those secret intercourses between God and his
own soul; there he finds most communion with God, and most enlargement
of heart. A man cannot so well judge of his spirit, and discern the
workings of it in public, because other men's concernments and
necessities, mingled with ours, are taken in, and because he is more
liable to the notice of others. But when he is with God alone, he hath
only reasons of conscience and duty to move him. When none but God is
conscious and our own hearts, then we shall see what we do for the
approbation of God, and acceptance with him.

And partly, in some respects, this is to be more prized, because
privacy and retiredness is necessary, and is a great advantage, that
men's spirits may be settled and composed for the duty. Sinful
distractions will crowd in upon us when in company, and we are thinking
of this and that. How often do we mingle sulphur with our
incense--carnal thoughts in our worship! How apt are we to do so in
public duties! But in private we are wholly at leisure to deal with God
in a child-like liberty. Now, will you omit this duty where you may be
most free, without distraction, to let out the heart to God?

And partly, because a man will not be fit to pray in public and in
company, which doth not often pray in secret: he will lose his savour
and delight in this exercise, and soon grow dry, barren, sapless, and



careless of God. Look, as in the prophet Ezekiel, you read there that
the glory of the Lord removed from the temple by degrees: it first
removed from the holy place, then to the altar of burnt-offerings, then
to the threshold of the house, then to the city, then to the mount
which was on the east side of the city; there the glory of the Lord
stood hovering a while, as loth to be gone, to see if the people would
get it back again; this seems to be some emblem and representation of
God's dealing with particular men. First, God is cast out of the
closet, private intercourses between God and them are neglected; and
then he is cast out of the family, and within a little while out of the
congregation; public ordinances begin to be slighted, and to be looked
upon as useless things; and then men are given up to all profaneness
and looseness, and lose all: so that religion, as it were, dieth by
degrees, and a carnal Christian loseth more and more of the presence of
God. And, therefore, if we would be able to pray in company, we must
often pray in secret.

4. Consider the mischief which followeth neglect of private converse
with God. Omissions make way for commissions. If a gardener withholds
his hand, the ground is soon grown over with weeds. Restrain prayer and
neglect God, and noisome lusts will abound. Our hearts are filled with
distempers when once we cease to be frequent with God in private. It is
said of Job, chap. xv. 4, Thou restrainest prayer before God.' That
passage is notable, Ps. xiv. 4: They eat up my people as they eat
bread, and call not upon the Lord.' Omit secret prayer, and some great
sin will follow; within a little while you will be given up to some
evil course or other: either brutish lusts, oppression, or violence; to
hate the people of God, to join in a confederacy with them which cry up
a confederacy against God. The less we converse with God in private,
the more is the awe of God lessened. But now, a man which is often with
God dareth not offend him so freely as others do. As they which are
often with princes and great persons are better clothed and more neat
in their apparel and carriage, so they which are often conversing with
God grow more heavenly, holy, watchful, than others are; and when we
are not with God, not only all this is lost, but a great many evils to
be found. It is plainly seen by men's conversations how little they
converse with God.

But now, to avoid the stroke of this reproof, what will men do? Either
deny the guilt, or excuse themselves.

First, Some will deny the guilt. They do call upon God, and use private
prayer, therefore think themselves to be free from this reproof. Yea,
but are you as often with God as you should be?

There are three sorts of persons:--

1. Some there are that omit it totally, cannot speak of redeeming any
time for this work. These are practical atheists, without God in the
world:' Eph. ii. 12. They are heathens and pagans under a Christian
name and profession. We should pray without ceasing:' 1 Thes. v. 17;
that is, take all praying occasions; therefore they which pray not at
all, all the week long God hears not from them, surely come under the
force of this reproof.

2. There are some which perform it seldom. Oh, how many days and weeks
pass over their heads and God never hears from them! The Lord complains



of it, Jer. ii. 32: They have forgotten me days without number.' It was
time out of mind since they were last with

3. The most do not perform it so often as they should. And therefore
(that I may speak with evidence and conviction) I shall answer the
case; what rules may be given; how often we should be with God and when
we are said to neglect God.

[1.] Every day something should be done in this kind. Acts x. 2:
Cornelius prayed to God always, every day he had his times of
familiarity with God. Daniel, though with the hazard of his life, would
not omit praying three times a day:' Dan. vi. 10. And David speaks of
morning, evening, and noon:' Ps. lv. 17. Though we can not bind all men
absolutely to these hours, because of the difference of conditions,
employments, and occasions, yet thus much we may gather from hence,
that surely they which are most holy will be most frequent in this
work.

[2.] Love will direct you. They which love one another, will not be
strange one to another: a man cannot be long out of the company of him
whom he loveth. Christ loved Lazarus, and Mary, and Martha, John xi. 5,
and therefore his great resort was to Bethany, to Lazarus' house.
Surely they which love God will have frequent recourse to him. In the
times of the gospel, God trusts love: we are not bound to such
particular rules as under the law. Why? For love is a liberal grace,
and will put us upon frequent visits, and tell us when we should pray
to God.

[3.] The Spirit of God will direct you. There are certain times when
God hath business with you alone; when he doth (as it were) speak to
you as to the prophet in another case, Ezek. iii. 22, Go forth into the
plain in the desert, and there I will talk with thee.' So, get you to
your closets, I have some business to speak with you. Thou saidst, Seek
ye my face: my heart answered. Thy face, Lord, will I seek:' Ps. xxvii.
8. God invites you to privacy and retirement; you are sent into your
closet to deal with God about the things you heard from the pulpit.
This is the actual profit we get by a sermon, when we deal seriously
with God about what we have heard. When God sends for us (as it were)
by his Spirit, and invites us into his presence by these motions, it is
spiritual clownishness to refuse to come to him.

[4.] Your own inward and outward necessities will put you in mind of
it. God hath not stated what hours we shall eat and drink; the seasons
and quantity of it are left to our choice. God hath left many wants
upon us, to bring us into his presence. Sometimes we want wisdom and
counsel in darkness: James i. 5, If any lack wisdom, let him ask of
God, which giveth to all men liberally.' It is an occasion to bring us
to God: God is the best casuist to resolve our doubts and guide us in
our way. Sometimes we lack strength to withstand temptations; the
throne of grace was set up for a time of need, Heb. iv. 16, when any
case 1s to be resolved, and comfort to be obtained. We want comfort,
quickening, counsel, and all to bring us to God. So for outward
necessities too. Certainly if a man doth but observe the temper of his
own heart, he cannot neglect God, but will find some occasion or other
to bring him into his presence, some errand to bring him to the throne
of grace. We are daily to beg pardon of sin, and daily to beg supplies.
Now, certainly, when you do not observe these things, you neglect God.



Secondly, Others, to avoid it, will excuse themselves. Why, they would
pray to God in private, but either they want time, or they want a
convenient place, or want parts and abilities. But the truth is, they
want a heart, and that is the cause of all; and, indeed, when a man
hath no heart to the work, then something is out of the way.

1. Some plead they want time. Why, if you have time for other things,
you should have a time for God. Shall we have a season for all things,
and not for the most necessary work? Hast thou time to eat, drink,
sleep, follow thy trading (how dost thou live else?), and no time to be
saved--no time to be familiar with God, which is the great est business
of all? Get it from your sleep and food, rather than be without this
necessary duty. Jesus Christ had no such necessity as we have, yet it
is said, Mark i. 35, He arose a great while before day, and went out,
and departed into a solitary place, and there prayed.' Therefore, must
God only be encroached upon the lean kine devour the fat--Sarah thrust
out instead of Hagar--and religion be crowded out of doors? Felix illa
domus, ubi Martha queritur de Maria,--That is a happy house where
Martha complains of Mary. Martha, which was cumbered with much service,
complained of Mary that she was at the feet of Jesus Christ, hearkening
to his gracious counsel; but in most houses Mary may complain of
Martha; religion is neglected and goes to the walls.

2. Some want a place. He that doth not want a heart will find a place.
Christ went into a mountain to pray, and Peter to the top of the house.

3. Many say they want parts, they cannot tell how to pray. Wherefore
hath God given his Spirit? In one fashion or other a man can open his
case to God; he can go and breathe out his complaints, the Lord will
hear breathings. Go, chatter out thy requests to thy Father: though you
can but chatter like a crane,' yet do it with fervency and with a
spirit of adoption. We have not only Christ given us for an advocate,
but the Holy Ghost to help our infirmities. He hath given us the Spirit
of his Son, whereby we may cry, Abba, Father:' Gal. iv. 6. A child can
acquaint a father with his wants.

Use 2. To exhort God's children to frequency in this duty, and to much
watchfulness and seriousness in the performance of it.

First, To frequency. For arguments again to press you:--

1. It argueth more familiarity to pray to God alone than in company. He
that goeth to a prince alone, and upon all occasions hath access to him
in private, when company is gone, hath nearer friend ship and a greater
intimacy with him than those which are only admitted to a speech with
him in the company of others; so, the oftener you are with God alone
the more familiar. He loves to treat with you apart, as friends are
most free and open to one another when they are alone.

2. Then you will have a more sensible answer of your own prayers; you
will see what God hath done upon your requests. Dan. ix. 21, 22. Daniel
was praying for the church, and an angel comes and tells him, It is for
thy prayers and supplications that I am come.' Therefore surely a man
would take some time to go and plead the promises with God. But
further, by way of means:--



[1.] Consider the omnipresence of God, which is the argument in the
text: He is in secret, and seeth in secret.' If men were convinced of
that, they would make conscience of secret prayer. Look, as Jesus
Christ says of himself, John xvi. 32, You leave me alone, and yet I am
not alone, for the Father is with me.' So when you are alone you are
not alone; there is a Father in secret; though nobody to see and hear,
yet God is there. We are apt to think all is lost which men are not
conscious to, and done in their sight. Acts x. 4: Thy prayers and thine
alms are come up for a memorial before God.' God keeps a memorial of
your private prayers; there is a register kept in heaven, and never a
prayer lost.

[2.] Consider the excellency of communion with God. Jer. ii. 32: Can a
maid forget her ornaments, and a bride her attire?' Women are very
curious and careful of their ornaments, and will not forget their
dressing-attire, especially a bride upon the wedding-day, she that is
to be set forth in most costly array--she makes it her business to put
on jewels, to be seen in all her glory. God is as necessary to us as
ornaments to a bride. We should be as mindful of communion with God as
a bride of her dressing-ornaments. Yet they have forgotten me days
without number.' Whatever is forgotten, God must not be forgotten.

[3.] Make God a good allowance; resolve to be much in the practice of
it. It is best to have set times for our religious worship. For persons
which are sui juris, at their own dispose, it is lawful and very
convenient to dedicate a certain part and portion of our time to the
Lord of time. Lazy idle servants must be tasked and required to bring
in their tale of brick; so it is good to task the heart, to make God a
fair, and reasonable, and convenient allotment of some part of our
time. David had his fixed hours: Three times a day will I call upon
thee.' And Daniel had his set times; he prayed three times a day.
Though we cannot charge you to observe these hours, yet you should make
a prudent choice yourselves, and consecrate such a part of time as will
suit with your occasions, your course of life, according to your
abilities and opportunities. It is an expression of love to God to give
him somewhat that is your own; and it will be of exceeding profit to
you, and make your communion with him more seasonable and orderly. This
will make you careful and watchful how you spend your other hours, that
you may not be unfit when times of prayer come. 1 Pet. iii. 7:
Husbands, dwell with your wives according to knowledge, that your
prayers be not hindered.' But do not propose a task too great for your
strength, and perplex yourselves with such an unreasonable allowance as
will not suit with your occasions. Men create a trouble to themselves,
and bind themselves with chains of their own making when they propose
more duty than they can well discharge.

The Second Part of the Use.

Do it seriously, with caution, and warily. Here Christ gives direction:
When thou prayest, enter into thy closet, and shut thy door, and then
think of thy Father which is in secret.' We need a great deal of
caution; for:--

1. When you shut the door upon all others, you cannot shut the devil
out of your closets; he will crowd in. When you have bolted the door
upon you, and shut other company out, you do not lock out Satan; he is
always at hand, ready to disturb us in holy duties; wherever the



children of God are, he seeks to come at them. When the sons of God met
together, Satan was in the midst of them: Job i. He meets in
congregations, he gets into the closet. When Joshua the high priest was
ministering before the Lord, Satan stood at his right hand, ready to
resist him: Zech. iii. 1.

2. There needs caution; because in private duties there may be many
failings and evils, which we are apt to be tainted with in our private
addresses to God.

[1.] There may be danger of ostentation; therefore Christ gives
direction here, that it should be managed with the greatest secrecy,
both as for place, time, and voice. Let none but God be conscious to
our drawing aside that we may be alone. Withdraw yourselves out of the
sight and hearing of others, lest pride and ostentation creep upon you.
The devil will seek to blast this serious acknowledgment to God, one
way or other.

[2.] There may be customariness, for fashion sake. It is said of
Christ, that he went into the synagogue on the Sabbath-day, as his
custom was.' We may use accustomed duties; but we must not do them
customarily, and for fashion sake, no more than Christ himself did; for
though this was his custom, yet he was not customary in these his
synagogue attendances. We are very apt to do so, because we have used
it for these many years. Men go on in a tract of duty, and regard not
the ends of worship--Zech. vii. 3--they come with a fond scruple and
case of conscience to the prophet: they had an old custom among them to
fast for the destruction of the temple; now when the temple was built
again, Should I weep in the fifth month, separating myself, as I have
done these so many years?'

[3.] Much slightness and perfunctoriness of heart you may be guilty of.
Such is the wickedness of men, that they think God will be put off with
anything; and though they would set off themselves with applause in the
hearing of others, yet how slight are they apt to be when they deal
with God alone! Consider, you must sanctify the name of God in private,
as well as in public; you must speak to God with reverence and fear,
and not in an overly fashion. Take heed of this slightness; it is a
great wrong to the majesty of God. When they offered a sickly offering,
saith God, I am a great King, and my name is dreadful among the
heathen:' you do not consider my majesty.

[4.] There may be this evil: resting in the work, in the tale and
number of your prayers: Luke xviii. 12, I fast twice in the week.' Man
is very apt to rest and dote upon his own worth, and to build all his
acceptance with God upon it; to come to God, and challenge him for a
debt, as the Pharisee did. It is very natural to rest in those duties,
and make them an excuse for other things.

[5.] There may be pride, even in the exercise of our gifts. There is a
delight in duties, which seems spiritual many times when it is not; as
when a man delighteth in the exercise of his own gifts, rather than in
communion with God; when there is a secret tickling of heart with a
conceit of our own worth; as when, in the carriage of a duty, we come
off roundly, and parts have their free course and career. This
complacency and pride, it may be not only in public, where we have
advantage to discover ourselves with applause, but in private, between



God and our souls. When a man is conceited of his gifts, they may end
in the private exercise of them, to the wrong of God. When invention is
quick and free, he may have such a delight as may make him rest in the
work, as it is a fruit of parts, rather than as a means of communion
with God. Therefore there needs a great deal of caution when we are
alone with our heavenly Father.

But when ye pray, use not vain repetitions, as the heathen do; for they
think they shall be heard /or their much speaking. Be not ye,
therefore, like unto them; for your Father knoweth what things ye have
need of, before ye ask him. MAT. VI. 7, 8.

OUR Lord having spoken of the ostentation of the Pharisees, and their
vainglory, he cometh here to dissuade from another abuse, and that is
babbling and lip-labour. They prayed to be seen of men; but the
heathens were guilty of another abuse. Here take notice:--

1. Of the sin taxed.
2. The reasons which our Lord produceth against it.

First, the sin taxed is set forth by a double notion. Here 1is
battologia and polulogia: the first we translate, vain repetitions;'
and the last, much speaking.' Both may well go together; for when men
affect to say much, they will use vain repetitions, go over the same
things again and again, which is as displeasing to God as it is irksome
to prudent and wise men.

But let us see a little what these words signify. The first word is
battologia, which we translate vain repetitions.' Battus was a foolish
poet, that made long hymns, consisting of many lines, but such as were
often repeated, both for matter and words; and Ovid brings in a foolish
fellow, that would be often repeating the same words, and doubling them
over:--

Montibus, inquit, erant, et eraut sub montibus illis.'
And again:

Et me mihi perfide prodis?

Me mihi prodis? ait.'

And from thence this word is taken, which is here used by the
evangelist: battologia, or idle babbling over the same thing. And the
scripture representeth this vain going over of the same things: Eccles.
x. 14, A fool also is full of words; a man cannot tell what shall be;
and what shall be after him, who can tell?' The most judicious
interpreters do conceive there is a mimesis, an imitation of the fool's
speaking. Groundless, fruitless repetitions are here reproved, or the
tumbling out of many insignificant words, and the same over and over
again; this is wvain repetition. But the other word which Christ useth
to tax the same abuse is polulogia, much speaking.' It signifieth
affectation of length in prayer, or using many words, not out of
fervency of mind, but merely to prolong the duty, as if the length of
it made it more powerful or acceptable with God, or a more comely piece



of worship. This is what our Lord here reproves; vain repetitions and
much speaking.

Secondly, here are the reasons produced against it; they are two:--

1. That it is a heathenish custom, and that grounded upon a false
supposition. The heathens were detestable to the Jews, and therefore
their customs should not be taken up, especially when grounded upon an
error, or a misapprehension of the nature of God. Now the heathens
think they shall be heard for their much speaking, for their mere
praying and composing hymns to their gods, with thundering names
repeated over and over again.

2. It is inconsistent with the true nature of God: ver. 8, Be not
therefore like unto them; for your Father knoweth what things you have
need of, before you ask him.' Here we learn three things:--(1.)
Christianity and true religion takes up God under the notion of a
father, that hath a care of his children. This will decide many
questions about prayer, and what words we should use to God in the

duty: go to God as children to their father. (2.) He is represented as
an omniscient God--one that knows all things, our wants and
necessities. (3.) As an indulgent father, who hath a propense and ready

mind to help us, even before we ask.
From the words thus opened, that which we may observe is this, viz.:--

Doct. That certainly it is a sin needlessly to affect length of speech,
or vain repetitious in prayer.

Our Lord dissuadeth us from it here, and his authority should sway with
us. He knew the nature of prayer better than we do; for he appointed
it, and he was often in the practice and observance of it. So we are
directed to the contrary: Eccles. v. 2, Be not rash with thy mouth, and
let not thine heart be hasty to utter anything before God: for God 1is
in heaven, and thou upon earth; therefore let thy words be few.'
Remember, you have to do with a great God, and do not babble things
over impertinently in his ears. It is a truth evident by the light of
nature: Paucis verbis rem divinam facito (Platinus). If you be to
worship God, a needless prolixity doth not become addresses to him.

But because this text may be abused, I shall endeavour to clear it a
little further. There are two extremes: the slight and careless spirit,
and babbling.

1. There is the slight and careless spirit, who doth the work of an age
in a breath, and is all for starts and sudden pangs, which pass away
like a flash of lightning in a dark room; whose good thoughts are gone
as soon as they rush into the heart. A poor, barren, and slight spirit,
which is not under the influence and power of that celestial love which
keeps the soul in converse with God, cannot endure to be any while with
God. Alas! we need stroke upon stroke to fasten anything upon the
heart. We are like green wood, that will not presently take fire, until
it lie long there, and be thoroughly and well warmed; so until we have
gone far in the duty, we can hardly get any warmth of heart. They which
are short in prayer had need of much habitual preparation of heart.

2. The babbler is another extreme, who thinks the commendation of a



duty is to be long in it, and affects to say much rather than well;
whereas serious and short speech makes the best prayer: Prov. x. 19, In
the multitude of words there wanteth not sin;' either to God or men, it
is true; but especially when affected. So they do but beat the air,
rather than pray to God.

These, then, are the two extremes: shortness, out of barrenness or
slightness; or length, out of affectation; and we must carefully avoid
these. Christ would not justify that shortness which comes from
slightness and barrenness of heart, nor, on the other side, indulge the
affectation of length in prayer.

Therefore let us a little see:--
I. What is the sin.

ITI. Give you the force of our Lord's reasons here urged, or how
conclusive our Saviour's arguments are against this practice.

I. What is the sin? That is necessary to be known; for all repetitions
are not vain, nor is all length in prayer to be accounted babbling.

First, for repetitions:

1. When they express fervency and zeal, they may be used. And so we
read, Christ prayed over the same prayer thrice: Mat. xxvi. 44, O my
Father, if it be possible, let this cup pass from me.' And another
evangelist showeth that he did this out of special fervency of spirit:
Luke xxii. 44, Being in an agony, he prayed more earnestly.' And so we
read of the prophet Daniel, chap. ix. 17-19, O our God, hear the prayer
of thy servant; O my God, incline thine ear, and hear; O Lord, hear;
Lord, forgive; O Lord, hearken and do; defer not for thine own. sake, O
my God.' All this was out of vehemency; he goes over and over again the
same request. When we use many words of the same kind and
signification, and it be out of vehemency and fervency of spirit, it is
not forbidden.

2. This repetition is not to be disproved [20] when there is a special
emphasis and spiritual elegancy in it, as Ps. cxxxvi., you have it
twenty-six times repeated, for his mercy endureth for ever;' because
there was a special reason in it, his purpose there being to show the
unweariedness and the unexhausted riches of God's free grace, that,
notwithstanding all the former experiences they had had, God is where
he was at first. We waste by giving, our drop is soon spent; but God is
not wasted by bestowing, but hath the same mercy to do good to his
creatures as before. Though he had done all those wonders for them, yet
his mercy was as ready to do good to them still. All along God saved
and blessed his people, for his mercy endureth for ever.' But as there
are repetitions which have their use, so there are useless tautologies
and vain repetitions. And such they are when they neither come from the
heart nor go to the heart; when they come not from the abundance of the
heart, but rather the emptiness of the heart; because we know not how
to enlarge ourselves to God, therefore fall upon idle and useless
repetitions of the same words and requests. As a man that hath small
skill in music doth only play over the same note, so when men have not
a full spiritual abundance, they waste themselves in prayer in these
idle repetitions. And then they go not to the heart, they do not



conduce to warm the affections. A vain, clamorous ingeminating the same
thing, without faith and without wisdom, merely to fill up the tale of
words, or to wear out a little time in a religious exercise, that is it
which is here condemned under the notion of vain repetitions.

Secondly, For the other word, polulogi'a, or much speaking.' Every long
prayer is not forbidden; for our Lord Jesus himself continued all night
in prayer:' Luke vi. 12. And in extraordinary duties of fasting, length
seems to be very necessary: Esther iv. 16, They fasted and prayed
together for three days and nights, without eating any bread.' And
Solomon prayed long at the dedication of the temple.

But that which is forbidden is, when men speak words without need and
without affection; a needless lengthening out of prayer, and that upon
a conceit that it is more acceptable to God.

1. In the general, prayer should be short, as all examples of scripture
teach us. And the Lord's Prayer, you see how concise and short it is,
for presently upon this our Lord teacheth his disciples to pray; for
prayer is a spending rather than a feeding duty. Those which affect
long speaking many times run into this: they make it a feeding duty,
for they mingle exhortations with prayer, which is a great abuse. A man
can bear up under the hearing of the word for an hour or two better
than half an hour in prayer, with that necessary vigour of spirit which
God hath required. Therefore the general rule is, let your words be
concise, but full of affection. Look, as in vast and great bodies, the
spirits are more diffused and scattered, and therefore they are more
inactive than those which are of a smaller compass; so, in a long
prayer, there may be more of words, but less of life.

2. The affectation of prolixity is naught. Usually it comes from some
evil ground, either from pride and ostentation of gifts;--thus we read
the Pharisees were taxed for making long prayers, Mat. xxiii. 14, that,
under the colour of them, they might devour widows' houses; that is, be
credited and trusted with the management of their estates;--or else it
may come from superstition, such as is in the heathens, who had
unworthy thoughts of God, as if he were harsh and severe, and delighted
in much speaking, and needed to be quickened;--or it may come from
folly, for folly abounds in words, though it be scanty in true
affection and hearty respect to God. A wise man is content with words
enough to express his mind: choice and measure of speech discovereth
wisdom.

3. So much time should be spent in prayer, and so many words are
necessary as may be convenient and profitable both for ourselves and
others. For ourselves, when we are alone, so much as may express faith,
and may argue a great plea in the promises, and so much as may reach
fervent desire. While the fervency continues, the speech should
continue; and so much as may express our filial dependence, that we
have a sense that God is our Father, which are the ends for which
prayer was appointed. And so as it may suit with the conveniency of
others, that they may be warmed, but not tired, and may not be exposed
to the temptations of weariness, and wanderings, and distractions in
their mind, when things are spun out unto an unreasonable length; for
then it is neither pleasing to God nor profitable to men. Thus I have
stated the offence our Lord forbids, what are those vain repetitions
and idle babblings, such as arise from weariness of soul and misconceit



of God, or some other base grounds; not that plentiful expression which
comes from a large and free heart, pouring out itself before the Lord.
And if we be swayed by his authority, these things should be regarded
by us, and we should remedy these sins in prayer.

II. Let us come to examine our Lord's reasons which are produced
against it, and see how conclusive they are in the case, and you will
discern the drift of Christ's speech.

Our Lord reasons:—-—

First, From the practice of the heathens: But when ye pray, use not
vain repetitions, as the heathens do.' In this reason several
propositions are couched and contained, which deserve to be weighed by
us.

1. This is implied: that the heathens had a sense of the necessity of
worship, as well as the being of a God. Though natural light be
inferioris hemisph€rii, of the lower hemisphere, and chiefly reacheth
to duties of the second table, of commerce between man and man; for
that light which was left in the heart of man since the fall, more
directly respects our carriage towards men, and there it is more clear
and open; yet it so far reaches to the duties of the higher hemisphere,
as that there is some discerning too of the duties of the first table,
of piety as well as honesty; as that there is a God; and if there be a
God, he is to be worshipped; for these two notions live and die
together. The rude mariners were sensible of a divine power which was
to be called upon and consulted with in case of extremity, and that the
way of commerce was by worship: Jonah i. 5, when the storm arose, they
called every man upon his god.'

2. Though heathens were sensible of the being of a God and the
necessity of worship, yet they were blind and dark in worship; for
Christ saith, Be not as the heathen; for they think they shall be heard
for their much speaking.' Usually a half light misleads men. The
heathens, though they had some notions of an eternal Power, yet when
they came to perform their worship, Rom. i. 21, They glorified him not
as God; but became vain,' en tois dialogismois, in their imaginations;'
that is, in their practical inferences. They saw an infinite, eternal
Power, which was to be loved, trusted, worshipped; but when they came
to suit these notions to practice, to love, trust, and worship him,
there they were vain, frivolous, and had misconceits of God.

3. Their errors in worship were many. Here our Lord takes notice but of
one, that they thought to be heard for their much speaking. And there
the original mistake of the heathens, and that which compriseth all the
rest, was this, a transformation or changing of God into the likeness
of man, which is very natural and incident to us. Upon all occasions we
are apt to misconceive of God, and to judge him according to our own
model and scantling: Ps. 1. 21, Thou thoughtest I was altogether such
an one as thyself.' So did these. Because man is wrought upon by much
speaking, and carried away with a flood of words, therefore they
thought so it would be with God. This transformation of the divine
nature into an idol of our own shaping and picturing, the turning of
God into the form of a corruptible man, this hath been the ground of
all the miscarriage in the world.



But more particularly: their error in this matter was charging weakness
and harshness upon God, or not worshipping him according to his
spiritual nature.

[1.] Charging weakness upon God, as if many words did help him to
understand their meaning, or to remember their petitions the better.
Hence that practice of Baal's priests, 1 Kings xviii. 26, They called
on the name of Baal from morning till night, O Baal, hear us.' They
were repeating and crying again and again, O Baal,' as if their clamour
would awaken their god. Whence Elijah's sarcasm, He sleepeth, and must
be awaked.' As those that for two hours together cried out, Great is
Diana of the Ephesians! Great is Diana of the Ephesians!' Acts xix. 34.

[2.] Their ascribing harshness to God, as if he were hard to be en
treated, and delighted in the pain of his creatures, and would be more
affected with them, because they wearied themselves with the
irksomeness of a long prayer. Penal satisfactions are very natural.
Superstition is a tyranny; it vexeth the soul with unreasonable duty,
affects outward length to the weariness of the flesh. The general
conceit is, that man thinks God must be served with some self-denial,
and the flesh must be displeased; but it shall be displeased but in a
little, and in an outward way, as Baal's priests gashed themselves; as
if God were pleased with our burdensome and long exercises.

[3.] There was error in it. They did not conceive aright of the
spiritual nature of God; as if he were pleased with the mere task, a
long hymn, and an idle repetition of words, without sense and
affection. Whereas the Lord doth not measure prayers by prolixity, but
by the vehemency; not by the labour of the external work, but by the
inward affection manifested therein. And words are only accepted with
him as they serve to quicken, continue, or increase our affection.

Secondly, Our Saviour's next reason is drawn from verse 8: Be not ye
like unto them; for your Father knoweth what things ye have need of
before you ask him.' It is inconsistent with the true notion of God.
Here are three propositions, all which are of force to draw us off from
babbling, or affectation of many words in prayer. As:--

1. That God is a Father, and that both by creation and covenant. By
creation, to all mankind; so he will be ready to sustain that which he
hath made. He that hath given life will give food; he that hath given a
body will give raiment. Things expect supply thence from whence they
received their being. But much more by covenant; so he is our Father in
Christ: Doubtless thou art our Father, though Abraham be ignorant of
us,' Isa. 1lxiii. 16. Well, but what is this to the present purpose,
that God is a Father? This is a check to babbling; therefore we should
go to him in an unaffected manner, with a child-like spirit and
dependence, with words reverent, serious, and plain. Children do not
use to make starched speeches to their fathers when they want bread,
but only express their natural cry, and go to them for such things as
they stand in need of. There they speak, and are accepted; and a word
from a child moves the father more than an orator can move all his
hearers. Even such a naked address should we make to God in a plain
mariner; for when we come to pray, Christ would have us take up God in
the notion of a father, and to behave ourselves in a natural way to
him; for affected eloquence or loquacity in prayer is one of the main
things Christ here disproves. [21] Prayer ought to be simple and plain;



therefore the great business of the Spirit of adoption' is to make us
cry, Abba, Father:' Rom. wviii. 15.

2. He is such a Father as is not ignorant of our wants. The care of his
providence is over all the creatures he hath made. God hath an
inspection over them, to provide necessaries for them; much more over
his people. His eyes run to and fro, to find them out in all the places
of their dispersion; and he doth exercise his power for their relief: 2
Chron. xvi. 9. Now this thought should be rooted in our hearts when we
come to pray to God: I go to a Father, which hath found me out in the
throng of his creatures, and knows what is good for me. This is a great
ground why we should not use battology, because God knows what my needs
are. Words are not required for God's sake, but for ours; not to inform
God, but that we may perform our duty the better. Well, then, so far as
they are useful, so far they should be used; to bound our thoughts, to

warm our affections, to strengthen our faith. (1.) To bound our
thoughts; for an interruption in speech is sooner discerned that an
interruption in meditation. (2.) And to warm our affections. Words at

first are vent to affection, but afterwards they continue to increase
the affection; as a hearth is first warmed by the fire, and then it
serves to keep in the fire. (3.) And they conduce to strengthen our
faith, while we plead promises in God's hearing. We wrestle with God,
that we may catch a heat ourselves. And therefore words should be only
used as they conduce to the strengthening our faith, or continuing our
affection to God; longer than they serve that end in prayer, they are
babbling and vain repetitions, and much speaking, which Christ here
forbids. Consider, there is not a change in God, but a change in us,
wrought by prayer. It is neither to give information to God, that he
may know our meaning, nor to move him and persuade him to be willing by
our much speaking, but only to raise up our own faith and hope towards
God.

3. He is such a Father as is not unwilling to relieve us. Your heavenly
Father is very ready to give you such things as you stand in need of,
as Christ expresseth it, Mat. vii. 11, If ye, being evil, know how to
give good things unto your children, how much more shall your heavenly
Father give good things to them that ask him?' And, Luke xi. 13, it is,
How much more shall your heavenly Father give his Holy Spirit?' When
you come to beg for grace, consider what earthly parents would do for a
child. Their affections are limited, they are in part corrupt; and poor
straitened creatures have not such bowels of compassion as God; and
yet, when a child comes to them with a genuine cry, with a sense of his
want and confidence of his father, he cannot harden his bowels against
his child. This also checks much speaking; for we do not pray to stir
up mercy in him, as if he needed much entreaty, and were severe, and
delighted to put the creature to penance. No, he is ready before we
ask; he knows our wants and needs, and is ready to supply us with those
things we stand in need of, only will have this comely order observed.
Some times he prevents our prayers before we ask: Before they call, I
will answer; and I am found of them that sought me not.' Before we can
have a heart to come, the Lord prevents us with his blessing. And
sometimes he gives us what we ask. This is the condescension of God,
that when you call he will answer; and when you cry, he doth in his
providence say, What will you have, poor creatures?' And he gives more
than we ask; as Solomon asked wisdom, and God gave him more than he
asked--wisdom, riches, and honour.



Object. But here is an objection. These notions seem not only to
exclude long prayer and much speaking, but all prayer. If God know our
wants, and is so ready to give, whether we ask or no, what need we open
them to him in prayer at allv?

I answer, it is God's prescribed course, and that should be enough to
gracious hearts that will be obedient to their Father. Whatever he
intends, though he knows our wants and resolves to answer them, yet it
is a piece of religious manners to ask what he is about to give: Jer.
xxix. 11, I know my thoughts towards you, thoughts of peace, yet will I
be inquired of you for these things.' God knows his own thoughts, hath
stated his decrees, and will not alter the beautiful course of his
providence for our sakes, yet he will be sought unto. So Ezek. xxxvi.:
God purposed to bless them, and therefore promiseth, I will do thus and
thus for you'; yet, verse 37, I will yet for this be inquired of by the
house of Israel, to do it for them.' I will do it, but you shall milk
out the blessing by prayer. This course is also necessary, and that
both for his honour, and our profit and comfort.

1. It is necessary for his honour, that God may still be acknowledged,
that the creature may be kept up in a constant dependence upon God, and
may go about nothing, but may ask his leave, counsel, and blessing:
Prov. in. 6, In all thy ways acknowledge him, and he shall direct thy
paths.' We ask God's leave that we may do such a thing, for he hath the
dominion over all events. And if we are doubtful, we ask his counsel,
whether we may stay here or there, or dispose of ourselves and
families, and we ask his blessing upon our resolution. Now that we may
know God doth all, that he governeth all human affairs, that we may
live upon his allowance and take our daily bread from his hands, and
that we may see we hold all these things from our great landlord,
therefore we pray unto him. We are robbers and thieves if we use the
creature without his leave. God is the great owner of the world, who
gives us our daily bread, and all our supplies; therefore he will have
it asked, that we may acknowledge our dependence.

2. It is most for our profit. Partly, that our faith should be
exercised in pleading God's promise, for there we put the promise in
suit. Faith .is begotten in the word, but it is exercised in prayer;
therefore it is called the prayer of faith.' In the word, we take
Christ from God; in prayer we present Christ to God. That prayer which
is effectual, it is an exercise of faith: Rom. x. 14, How shall they
call on him, in whom they have not believed?' And as it concerns our
faith, so also our love, which is both acted and increased in prayer.
It is acted, for it is delight in God which makes us so often converse
with him. Thus the hypocrite: Job xxvii. 10, Will he always call upon
the Lord? Will he delight himself in the Almighty?' They that love God
cannot be long from him, they that delight in God will be often
unbosoming themselves to him. It doth also increase our love, for by
answers of prayer we have new fuel to keep in this holy fire in our
bosoms. We pray, and then he gives direct answers: Ps. cxvi. 1, I love
the Lord, because he hath heard my voice and my supplication.' So our
hope is exercised in waiting for the blessing prayed for: Ps. v. 3, O
Lord, in the morning will I direct my prayer unto thee, and will look
up.' That looking up is the work of hope, when we are looking and
waiting to see what comes in from pleading promises. It is much too for
our peace of conscience, for it easeth us of our burthens. It is the
vent of the soul, like the opening of a vein in a fever. When our



hearts swell with cares, and we have a burthen upon us, and know not
what to do, we may ease ourselves to God: Phil. iv. 6, Be careful for
nothing; but in everything, by prayer and supplication, with thanks
giving, let your requests be made known to God; and the peace of God
shall keep your hearts.' Oh, blessed frame, that can be troubled at
nothing here in this world, where there are so many businesses,
encounters, temptations! What is the way to get this calmness of heart?
Be much in opening your hearts to God. Let your requests be made known
to God. Look, as in an earthquake, when the wind is imprisoned in the
bowels of the earth, the earth heaves, and shakes, and quakes, until
there be a vent, and the wind be got out, then all is quiet; so we have
many tossings and turmoilings in our minds, till we open and unbosom
ourselves to God, and then all is quiet. Also it prepareth us for the
improvement of mercies, when we have them out of the hands of God by
prayer: 1 Sam. i. 27, 28, For this child I prayed,' said Hannah, and I
will lend him unto the Lord.' Those mercies we expressly prayed for we
are more thoroughly obliged to improve for God. What is won with prayer
is worn with thankfulness.

APPLICATION.

Use 1. To caution us against many abuses in prayer, which may be
disproved and taxed, either formally, or by just consequence. I shall
instance in five.

1. An idle and foolish loquacity, when men take a liberty to prattle
anything in God's hearing, and do not consider the weight and
importance of prayer, and what a sin it is to be hasty to utter any
thing before God:' Eccles. v. 2. It is great irreverence and contempt
of the majesty of God, when men go hand over head about this work, and
speak anything that comes into their mind. As men take them selves to
be despised when others speak unseemly in their presence, surely it is
a lessening and a despising of God, when we pour out raw, tumultuous,
undigested thoughts, and never think of what we are to speak when we
come to God: Ps. xlv. 1, My heart is inditing a good matter.' The word
signifieth, it boils or fries a good matter.' It is an allusion to the
Mincah, or meat-offering, which was to be boiled or fried in a pan,
before it was to be presented to the Lord, that they might not bring a
dough-baked sacrifice and offering to the Lord. Such ignorant, dull,
senseless praying, it is a blaspheming of God, and a lessening of the
majesty of God.

2. A frothy eloquence, and an affected language in prayer, this
directly comes under reproof. As if the prayer were more grateful to
God, and he were moved by words and strains of rhetoric, and did accept
men for their parts rather than graces. Fine phrases, and quaint
speeches, alas! they do not carry it with the Lord. They are but an
empty babble in his ears, rather than a humble exercise of faith, hope,
love, and child-like affections, and holy desires after God. If we
would speak with God, we must speak with our hearts to him, rather than
with our words. This is a sin of curiosity, as the other was of
neglect. It is not words, but the spirit and life which God looks
after. Prayer, it is not a work of oratory, the product of memory,
invention, and parts, but a filial affection, that we may come to .him,
as to a father, with a child-like confidence. Therefore, too much care
of verbal eloquence in prayer, and tunable expressions, is a sin of the
same nature with babbling. Though men should have the wit to avoid



impertinent expressions and repetitions, yet when prayer smells so much
of the man rather than of the Spirit of God, alas! it is but like the
unsavoury belches of a rotten breath in the nostrils of God. We should
attend to matter, to the things we have to communicate to God, to our
necessities, rather than to words.

3. Heartless speaking, filling up the time with words, when the tongue
outruns the heart, when men pour their breath into the air, but their
hearts are dead and sleepy, or their hearts keep not time and pace with
their expressions. We oftener pray with our tongues than with our
minds, and from our memories than our consciences, and from our
consciences than our affections, and from our affections, as presently
stirred, than from our hearts renewed, bended, and inclined towards
God. Be the prayer long or short, the heart must keep pace with our
tongues. As the poet said, disticha longa facit, his distichs were
tedious,' so it is tedious and irksome to God, unless we make
supplication in the spirit: Eph. vi. 18. Remember God will not be
mocked.

4. When men rest in outward vehemency and loud speech, saith
Tertullian, Quibus arteriis opus est, si pro sono audiamur! What lungs
and sides must we have, if we be heard to speak to heaven by the noise
and sound!' In some there is a natural vehemency and fierceness of
speech, which is rather stirred up by the heat and agitation of the
bodily spirits than any vehemency of affection. There is a contention
of speech, which is very natural to some, and differeth much from that
holy fervour, the life and power of prayer, which is accompanied with
reverence and child-like dependence upon God. It is not the loud noise
of words which is best heard in heaven, but the fervent affectionate
cries of the saints are those of the heart rather than of the tongue.
Exod. xiv. 17, it is said, Moses cried to the Lord.' We do not read of
the words he uttered; his cry was with the heart. There is a crying
with the soul and with the heart to God: Ps. x. 17, Lord, thou hast

heard the desire of the humble.' It is the desires God hears: Ps.
xxxix. 9, Lord, all my desire is before thee, and my groaning is not
hid from thee.' The Lord needs not the tongue to be an interpreter

between him and the hearts of his children. He that hears without ears

can interpret prayers though not uttered by the tongue. Our desires are
cries in the ears of the Lord of hosts. The vehemency of the affections
may sometimes cause the extension of the voice, but alas! without this

it is but a tinkling cymbal.

5. Popish repetition, and loose shreds of prayer often repeated, as
they have in their liturgy over and over again; their Gloria Patri, so
often repeated; their Lord have mercy; and in their prayer made to
Jesus, sweet Jesus, blessed Jesus; and going over the Ave Maria, and
this to be tumbled over upon their beads, and continuing prayer by tale
and by number: surely these are but vain repetitions, and this is that
much speaking which our Lord aims at. Thus I have despatched the abuses
of prayer.

Use 2. To give you direction in prayer, how to carry yourselves in this
holy duty towards God in a comely manner.

I shall give you directions:--

1. About our words in prayer.



2. About our thoughts in prayer.
3. About our affections in prayer.

First, about our words. There is a use of them in prayer, to excite,
and convey, and give vent to affection: Hosea xiv. 2, Take with you
words, and turn to the Lord, and say, Take away all iniquity, and
receive us graciously.' Surely the prophet doth not only prescribe that
they should take affections, but take with them words. Words have an
interest in prayer.

Now, these may be considered either when we are alone or in company.

1. When we are alone. Here take the advice of the Holy Ghost: Eccles.
v. 2, God is in heaven, and thou art upon earth, therefore let thy
words be few.' How few? Few in weight, conscience, reverence. Few in
weight, affecting rather to speak matter than words; concisely and
feelingly, rather than with curiousness, to express what you have to
say to God. Few in conscience. Superstition is a bastard religion, and
is tyrannous, and puts men upon tedious services, and sometimes beyond
their strength. Therefore pray neither too short nor too long; do it
not merely to lengthen out the prayer, or as counting it the better for
being long. The shortness and the length must be measured by the
fervency of our hearts, our many necessities, and as it tendeth to the
inflaming our zeal. As it can get up the heart, let it still be
subservient to that. Few with reverence, and managed with that gravity,
awfulness, and seriousness as would become an address to God. As
Abraham, Gen. xviii. 31, had been reasoning with God before, therefore
he saith, Let not God be angry if I speak to him this once,' when he
renewed the suit. Thus alone.

2. In company. There our words must be apt and orderly, moving as much
as may be, not to God, but to the hearers; managed with such reverence
and seriousness as may suit with the gravity of the duty, and not
increase, but cure the dulness of those with whom we join. And what if
we did in public duties choose out words to reason with' God, as Job
saith, chap. ix. 14, Choose out my words to reason with him;'--if we
did use preparation, and think a little before hand, that we may go
about the duty with serious advice, and not with indigested thoughts?
But this hath the smallest interest in prayer.

Secondly, Our thoughts; that we may conceive aright of God in prayer,
which is one of the greatest difficulties in the duty.

1. Of his nature and being.
2. Of his relation to us.
3. Of his attributes.

First, Of the nature and being of God. Every one that would come to God
must fix this in his mind, that God is, and that God is a spirit; and
accordingly he must be worshipped as will suit with these two notions.
Heb. xi. 6, He that cometh to God must believe that God is,' and then
that God is a spirit; for it is said, John iv. 24, God is a spirit, and
they that worship him must worship him in spirit and in truth.' Oh,



then, whenever you come to pray to God, fix these two thoughts, let
them be strong in your heart: God is; I do not speak to an idol, but to
the living God. And God is a spirit; and therefore not so much pleased
with plausibleness of speech, or tunable cadency of words, as with a
right temper of heart. Alas! when we come to pray, we little think God
is, or what God is. Much of our religion is performed to an unknown
God, and, like the Samaritans, we worship we know not what. It is not
speculations about the divine nature, or high-strained conceptions,
which doth fit us for prayer: the discoursing of these things with some
singularity, or terms removed from common understanding, this is not
that which I press you to; but such a sight of God as prompteth us to a
reverent and serious worshipping of him. Then we have right notions of
God in prayer, when we are affected as Moses was, when God showed him
his back-parts, and proclaimed his name: Exod. xxxiv., He made haste,
bowed his head, and worshipped.' When our worship suiteth with the
nature of God, it is spiritual and holy, not pompous and theatrical.
Well, then, these two things must be deeply imprinted in our minds that
God is, and that he is a spirit; and then is our worship right.

For instance:--

[1.] For the first notion, God's being. Then is our worship right, when
it doth proclaim to all that shall observe us, or we that observe
ourselves, there is a great, an infinite, eternal power, which sits at
the upper end of causes, and governeth all according to his own
pleasure. Alas! the worship of many is flat atheism; they say in their
hearts either there is no God, or believe there is no God. Therefore,
do you worship him as becomes such a glorious being? Is his mercy seen
in your faith and confidence, his majesty in your humility and
reverence, his goodness in your soul's rejoicing, his greatness and
justice in your trembling before his throne? The worship must be like
the worshipped, it must have his stamp upon it.

[2.] For